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INTRODUCTION 



In Guru Granth Sahib all Guru-compositions have a caption which reads the name of the raga 
and the successive number of the Guru-composer e.g., Raga Suhi Mehla 1 means: 

Raga in which the composition is composed is - Suhi 

Mehla literary means relating to, and 

Number 1 means that the composer of the hymn is the first Guru - Guru Nanak. 

By putting these captions,Guru Arjan, made it easier for readers to know that a particular com- 
position was revealed to which Guru. 

The only Guru composition which has no caption is Jap (Ji). There is a hidden meaning of this 
omission. In fact Jap (ji) was not revealed to Guru Nanak but was personally handed to the Guru 
by God himself as Ten Commandments were handed to Mosses. Along with the Jap ji the other 
bani which was handed to the Guru was the 'Mool Mantar 1 . Guru Arjan put both of these 
compositions as the opening readings in the Granth Sahib. 

When we look at the arrangement of the bani in Guru Granth Sahib we see that all compositions 
can be divided into three sections/groups: 

First section (pages 1-13) The nitnem section 

Second section (pages 14 - 1353) The raga section, and 

Third section (pages 1354- 1430) The concluding section comprising Sloaks and Swayas. 

In the Nitnem section all banis except Jap (ji) have been selected from the raga section. 
This makes Jap (ji) a unique composition. A master composition of all the compositions recorded 
in Guru Granth Sahib. 

In fact Jap (ji) is the Sikh law book. A very careful study of the composition highlights the rules 
of life which a Sikh must follow, and the ultimate rewards or punishment which a law 
abiding or law breaking Sikh would get. 

There are 38 pauris (rungs of a ladder) in the composition which, in fact, lead the way to 
Sachkhand, the abode of God. 

There are numerous translations of the Jap (ji) available in the market, but no author has yet 
tried to look at it as a law book and codify it according to its legal provisions. 

Waheguru spoke to me to do this job and I have done it. I hope you will find this book an 
interesting and challenging attempt. 

My all thanks are due to Mrs. Poonam Kapoor for being my guide throughout my life. 

Dr. S. S. Kapoor 
23 rd January 
2004 
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INTRODUCTION TO SECOND EDITION 



This is the second edition of the book. I have received very encouraging review for thi 
work and am very grateful to my readers. 

I am people's writer. I write what a reader can easily understand, whether he is a Sikh c 
a non Sikh. My objective of writing is to make subject matter authentic and easil 
understandable. 

I hope, love of my readers will always be with me. My thanks are due to my secreta 1 
Poonam Kapoor for her help and suggestions in every sphere of writing. 

Dr. Sukhbir Singh Kapoor 

23 rd January 2011 
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B00K1 

Sikh Law as enshrined in Japji Sahib 



13 



Parti 



Section 1 

Worship only one Almighty God - c tff~ v 
Commentary: 

Worshipping gods and gods is a blasphemy and is strictly prohibited in Sikhism. No 
photographs or images of God and the Sikh Gurus are permitted. The photographs which 
people have in their homes are all imaginary. 

Section 2 

A person who is born must not, in any circumstance, be equated to God, for God is 
unborn. 

Commentary: 

The saintly people who live in this world can be called holy or saints but cannot, in any case, 
be called God, for He himself is unborn - ttftJift 

Section 3 

Walk firmly on the path of truth - HfeTFH, and shed all fear and enmity #9" 
Commentary: 

Untruthful living will bring the disease of 'fear' and 'enmity' - #3* II "Live like God 
as PcSdsfO, fod^d 

Section 4 

Love truly and intensely. Live a life of true and innocent love. True love does not 
change with the passage of time - wft? HtJ iWfc HtJ it sft HtJ <voo< urft FRJ 

Commentary: 

Untrue love will not last and will bring misery and grief. 

15 



Section 5 



Create and produce goods and services for the comfort of the society and fellow beings, 
and exchange them for each other's benefit - as God has created everything for you 

Commentary: 

Live and let others live. Help the needy, share your belongings with others. 

Section 6 

Remember that the time of death is not far away. Every one who is born is to die, only 
God Himself is immortal - »foPW ysfe 

Commentary: 

Both the birth and the death are in the hands of God. Both are absolute realities. Live a 
truthful and noble life so that people remembered you after your death. 

Section 7 

Whatever you produce is only a reproduction. You change the raw material into finished 
goods. You do not produce the basic raw material, it is a divine gift to the humanity. 



Commentary: 

Only God Himself is self illuminated ^3T, 
with it. 



Section 8 



rest everything has a tag of its producer 



Happiness, satisfaction, power, honour and respect can be acquired only with the Grace 

of God - ara* wrfe 

Commentary: 

To qualify for God's grace a person must meditate on His name (read/listen to daily 
prayers) and perform noble deeds ( lead an honest, humble and truthful life) 
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Codification of legal sections: 



Section 1 
Hfe 7FH - Section 3 
OTiOT Sections 
fodslG fodld - Section 3 
»f5ra y^fe Section 6 
»*T&\ Section 2 
^5" - Section 7 
<P" UFTfe - Section 8 

nrfe tWfc Hf II t 5t Hf (TOoT M 3t flf ll <\ ll - Section 4 
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Case Law and Illustrations 



1 . Belief in one God and prohibition of the worship of images and idols. 

Until the 1920s the control of most of the Sikh shrines, including the Golden Temple, 
was in the hands of Mahants. They were using Gurdwaras as a source of their private 
income, and to enhance that they had also put in Hindu idols along with Guru Granth Sahib. 

After the formation of Shiromani Gurdwara Parbhandak Committee in 1920 and the 
Sikh Gurdwaras' act in 1925, all the idols were removed from the Gurdwaras. 

No images or photographs are allowed in a Gurdwara. 

2. Guru Gobind Singh and the grave of a Muslim pir. 

Once when Guru Gobind Singh was passing near the grave of a Muslim saint he threw 
an arrow on the grave as a sign of salutation (bowing). The Sikhs objected to Guru's 
gesture and wanted an explanation, as worship of tombs and graves is prohibited in the 
Sikh faith. The Guru replied that he had done the act only to test his Sikhs and not as an 
act of salutation. He was pleased to note that Sikhs had remembered his edict. 

3. Article XVI (d) of Sikh Rehat Maryada published by Delhi Gurdwara 
Parbhandak Committee states: 

Sikhs will not believe in the : 

Veneration of graves, monuments erected to honour the memory of a deceased, worship of 
cremation sites, and idolatry. 

4. Guru Gobind Singh in Zafarnama, verse 95 

I vanquished the vicious hill chiefs, they were idol worshippers and I am idol breaker. 

5. Guru Gobind Singh in Bachitar Natak, verse 32 

Those who will call me Parmeshwar (God) they will fall into the deep pit of hell. Know 

me as Waheguru's servant. 
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Part II 



Section 9 

A Sikh should not practise the following rituals as a religious observance: 

Vow to remain silent for a specified period - H?> ^33 

b. Observe a selective fast, Monday fast or any other special day (Karva Chauth) 
fast - W ^3 ( UF fe^ ftt ^3, fifl^ of^r §g) or a 

c. Perpetual fast, like Muslim rozas - frT^ 1 

d. Lip reading or careless listening of scriptures (reading and listening of scriptures/ 
kirtan - nitnem without putting heart into it) 

Commentary: 

There is no place of unnecessary rituals in Sikhism. The reading or listening of scriptures 
must be with utmost concentration. The devotees must have a stern belief that the 
reading or listening of Gurbani will transform their lives and will store a lot of virtues in 
their 'karma' bank account. 

Section 10 

a. A Sikh must listen to his/her conscious before taking an action. 

b. A Sikh must accept God's judgment, howsoever harsh it is, with a brave face. 

Commentary: 

Though it is imperative that every doer must know the provisions of religious law, but 
it must also be made known that the blue prints of the divine law's text can be read from 
within one's own conscious. God sends regular words/messages (SMS) to all of us to 
remind and update us about the divine laws. 

Codification of legal sections: 

H§ Hfo 7> U^Ht $ H^t *W ^ II W feet W?Z for 3^ II Section 10 (a) 
ffw pf ?> §3^t # XBF ytft»F II Section 9 (b) & (c ) 
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HUH frpH^r tftf ijfu 3" feoT ?> f^fo II Section 9(d) 
sJorfH drl'fcfl gWS 1 " (TOof fefVw TFftt [1] Section 10 (a) & (b) 
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Case Law and Illustrations 



1. A fake sadhu who was fasting, had observed 'mon varat' and had buried him- 
self. 

Once Guru Nanak was passing through a village, where people were beating drums and 
were announcing the penances of a sadhu who had buried himself alive. They were 
declaring that the sadhu was doing those penances for the well-being of the villagers. 
Guru Nanak watched that hypocrisy, and when the sadhu was dug out, the Guru asked: 
him the purpose of all that drama. He asked him: 

1 . if he was really observ ing 'mon varat' H?> ^JH?, was not his mind talking? 

2. If he was not secretly eating fruits which he had smuggled in with him ? 

3. If he was not befooling people and collecting unfair money? 

The sadhu had no answer to these questions. He fell on Guru Nanak' s feet and asked for 
forgiveness. 

Guru Nanak condemned unnecessary rituals and said that rituals were not the sactioned 
aids of God realization. 

2. Article XVI (d) of Sikh Rehat Maryada published by Delhi Gurdwara 
Parbhandak Committee states: 

Sikhs will not believe in: 

Caste or descent, un-sociability. 
Magic, spells, incantation, omens. 
Auspicious times, days and occasions. 
Influence of stars, horoscopy dispositions. 

Shradh & Khiah - ritual serving of food to priests for the salvation of ancestors, ancestor 
Worship. 

Pind - offering of funeral barley cakes to the deceased relatives. 

Patal - ritual donations of food in the belief that would satisfy the hunger of the departed 

soul. 

Diva - the ceremony of keeping an oil lamp lit for 360 days after the death, in the belief 

that the lamp lights the path of the deceased. 
Horn - lighting of ritual fire and pouring intermittently clarified butter, food grains etc. 
into it for propitiating gods for the fulfillment of a purpose. 
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Jag - religious ceremony involving presentation of oblation ( religious offerings). 
Tarpan - libation (drink poured on gods as a religious ritual) 

Sikha Sut - - keeping a tuft of hair on the head and wearing ceremonial thread (janeo). 

Bhadan - shaving of head on the death of a parent. 

Fasting - on full or new moon or other days. 

Wearing of frontal marks on the forehead. 

Wearing of necklace of tulsi leaves. 

All other superstitious observances 

3. Dasam Granth, Guru Gobind Singh, Thirty Three Swayas, Swaya 1 

He is the true Khalsa who remembers the ever-awakened light (Waheguru) throughout 
night and day. 

And does not bring anyone else in the mind. 

He practices his vow (of remembering Waheguru) with whole hearted affection. 
And does not believe even by oversight, the graves, monuments and monasteries. 
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Part III 



Section 11 

The whole planetary system is working according to a fixed Divine Plan. Though a 
reference of this plan is given in the religious scriptures, the absolute knowledge of 
the plan is beyond comprehension and is not found in any religious book. Only God 
himself knows the absolute secrets of it. He, however, does transmit this knowledge to 
individuals as and when He so pleases. UofHt U^f?> »foP^" ZJoTH ?> offw WE\ II 

Section 12 

God showers His grace on those who qualify to have His Grace. UoO-ft §3H cffe UorfVf 

feftr m iFz\»rfu ii 

a. To qualify for God's grace one must : 

i. Do meditation (regular communication with God) and 

ii. Perform noble karmas 

b. Those who are blessed they get His bounties, and those who are not blessed 
they suffer in agony, feotcv <JoOft "awftH fefof <JoO-ft ^^E^xftj 

Section 13 

An unwarranted human interference in the Divine plans results in disaster and 
calamity. 

Commentary: 

Every life and non-living object has been created according to a definite design and a 
fixed plan. There is a designated purpose for every object found in the Creation. God 
did not create 8.4 million lives for fun. They have been created for a definite purpose. 

Since the dawn of civilization the scientists have been working to unfold the secrets of 
Nature, but to-date they are as far from the end as far they were 4000 years ago. 
Though there has been unprecedented discoveries in medicine, science and technology 
but the undiscovered part is far more bigger and greater than the discovered part. 
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The unwarranted human interference in the divine plan results in chaos and disaster. The 
recent experiments on clones and artificial insemination are a proof of it. 

Codification of legal sections: 

UofHt U?ft> WoF3 UofH 7> orfW fret II UoOft rft»f UcrfH fH$ ^fe»ret II UofHt §3H 
<flf UorfH feftf y^t»fftr II Section 11, Section 12 (c ) 

fecKv Uoftft HWftH fefbr US>ft HE 1 3^t»fftr ll Section 12 (a), (b) and ( c)., Section 13 
Uofft >>fefo Hf 5 y'dfd UofH 77 £fe II (TOST Uofft 3" 5 ofd ?> afe II? II Section 
11 



Case Law and Illustrations 

1 . Article XVI of Sikh Rehat Maryada published by Delhi Gurdwara 
Parbhandak Committee states: 

(e) A Sikh should pray to God before launching off any task. 

(h) It is a Sikh's duty to get his children educated in Sikhism. 

(m)The true Sikh of the Guru shall make an honest living by lawful work 

(n) A Sikh shall regard a poor person's mouth as Guru's golak (offering box) 



2. Article XXIV (p) of Sikh Rehat Maryada published by Delhi Gurdwara 
Parbhandak Committee states: 

A baptized Sikh must recite the following banis every day: 

a. Japji Sahib 

b. Jap Sahib 

c. The Ten Swayas (Sudha Swayas, starting with Sravag Sudh) 

d. Sodar - Rehras 

e. Sohila 
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3. Martyrdom of Guru Arjan 



When Guru Arjan was unlawfully arrested and tortured to death by orders of Emperor 
Jehangir, a Muslim saint Mian Mir came to him and asked if he could approach Jehangir 
for the Guru's release. The Guru said that he was happy to obey the 'Will' of God. The 
Guru was at that time humming the hymn c tera bhana mitha lagae 3^ )fe T . . 5 



4. Martyrdom of Guru Tegh Bahadur 

When Guru Tegh Bahadur was unlawfully arrested and ordered to be beheaded, he was 
offered absolute release if he could either embrace Islam or show a miracle. The Guru 
refused the offers and preferred to die on the altar of truth. He repeated the hymn so 
hummed by Guru Arjan H HET W% <vocc H^t cJTO €uft 

5. Guru Gobind Singh in Bachitar Natak, Chapter 5 verses 14 

Committing act of sacrifice for the sake of dharma (righteousness) he (Guru Tegh 
Bahadur) gave his head (the hukam ofWaheguru) but never left his insistence on truth. 
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Part IV 



Section 14 

A Sikh must perform his/her daily prayers with utmost devotion, purity, concentration 
and commitment. 3F# 3^. The failure to do this would disable a person for qualify- 
ing to obtain God's grace. 

Commentary: 

Though words, grammar and language used for prayers is not prescribed, yet something 
is said or whispered to God in the form of either a demand, or a complaint, or thanks, or/ 
and just a hello. However, when a Sikh grows up and understands the meaning of 
prayers then his/her prayers must include nitnem banis as prescribed by scriptures and the 
Sikh Rehat Maryada. 

Section 15 

The mode of prayers can be 

a. Recitation (singing or reading) of hymns, or- 3F?t>^ 

b. Listening of hymns- H^t^ 

Commentary: 

A Sikh must recite hymns as a prescription of his/her individual worship and listen to 
kirtan as a mode of congregational worship. Both individual and congregational wor- 
ship are essential for every Sikh. These are the compulsory subjects to be read and 
comprehended for Grace-qualification examination, the other compulsory subject to be 
mastered is the 'performance of noble deeds' i.e., the truthful living. 

Section 16 

The focal point of the Sikh prayers must be one Almighty God in His absolute abstract 
form. No image or photo is brought in mind as a reflection of Waheguru. He is beyond, 
description, forms and shapes. ofH^ 7 crat ?> »P# 
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Commentary: 

Sikhs do not believe in the image worship. They worship Waheguru in a naught form, 
leaving it up to Waheguru to manifest in a form He so wishes. He is everywhere and 
can assume any form or garb. His description is beyond human vocabulary. 

Section 17 

All bounties come from God's vast treasures. Nothing is man made. Men only transform 
and reproduce what already exists. The original designer and producer is Waheguru 
himself £ HfcT Iffa, H3F Hdldd tFUt tpftr 

Commentary: 

The divine treasures include everything on, under and above the earth. The reservoirs of 
energy e.g., oil, coal, electricity, solar energy; the mines of gold, diamonds, silver, iron 
and other metals; the vegetation - trees, fruits and food crops; the waters - oceans, seas, 
rivers and streams are all God made and are automatically filled. Humans have been 
using these raw materials for centuries but they are not exhausted. If one oil well or a 
mine dries up the other one is found. 



Codification of legal sections: 

few II 3F# § Wfr{ oR* S$ II 3F% § tftw $ fefe II 3P# § t^O fe^ 

ffe II 3Pt ^ U'Sar Uffe II Sections 14 & 15 

oTHc^ o^t »f# Hfe II orfg orffer crat 5f^t Sffe" §fe II Section 16 

^t* £ wfof trftj ii gar garafe tr^ft tfftr u uowt gooj 11 ?TOor fedift tud^'y 

II 3 II Section 17 
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Case Law and Illustrations 

1. Article XXIV (p) of Sikh Rehat Maryada published by Delhi Gurdwara 
Parbhandak Committee states: 

A Sikh may either recite or listen to the recitation of daily (nitnem) banis. 

2. Jap Sahib of Guru Gobind Singh verse 1 

The verse states that God has no distinguishing marks, colour or caste and does not 
belong to a particular clan. 

He has no form, colour complexion, sign and garb, and no one can describe Him. 

3. Importance of Kirtan in Sikh ism. 

Guru Nanak found Waheguru by singing His glories. He sang divine hymns and his 
companion Mardana played the rabab, one string musical instrument 

The singing of hymns accompanied by musical instruments then became a part of the 
Sikh tradition and was christened as Kirtan. 

Guru Hargobind later introduced early morning choir singing, and ballad singing in 
the morning and evening services.. 
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PartV 



Section 18 

God's is impregnable and so is His justice. 
Commentary: 

Waheguru is there since the zero hour. He is the source of all the truth. His laws are 
universal and apply to all alike. There is no distinction of caste or creed, high or low 
and rich or poor in His court. 

Section 19 

God is the Master of all treasures. Man can make worldly goods and can own all riches, 
but still he/she is a beggar in the court of God. 

Commentary: 

Everything that exists in this world, the earth, mountains, waters, mines and vegetation 
were given to humans free of charge. It was available to and for the use of all, but the 
corrupt, clever and selfish people broke that law. The powerful amongst them took 
charge of those essential inputs and started marketing them. The society was divided 
between haves and have-nots. Though the powerful got all that existed but, a number 
of essential and very important inputs like happiness, success, satisfaction, content- 
ment, fulfillment and health etc, were deliberately not put in any mine or other worldly 
reservoir, they were kept with God in His personal treasure. 

For these ultimate necessities of life, which have more human values than wealth or 
power, everyone, howsoever rich or powerful one is, has to go back to Waheguru for 
their procurement. 
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Section 20 



A Sikh should rise in the fourth quarter of the night and render his/her prayers with 
utmost concentration 

Commentary: 

It is believed that the doors of Sack Khand, the abode of God, are opened in the early 
hours of the morning. That is the time when God goes out for a stroll. All prayers 
rendered at that time directly reach Him for an immediate action. One can also walk 
with Him to discuss his/her unresolved problems. 

Codification of legal sections: 

WW H'fdy FFtJ c^fe wfww W§ W II Section 18 
HUTftj £ftl £ftr tnfe ll Section 19 

tfe for n# g^ft^ fan fc^ tidy'd n y<J fa hh? fcB" nfe fynrf 11 

>>ff>p #W Hf ^fewt fe^? II Section 20 

o^Kt nrf 501^ fttKJt % II TTOoT Hf »rtf HfWf ll 8 ll Section 20 
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Case Law and Illustrations 



1. Sloak no. 2 of Guru Ramdas preceding pauri 11, Var Raga Gauri, page 305 
HI B \\m Hfddjd oP H frW Wf£ H 375^ ffe Tlfa ?W ftWP# II f^H oft 375^ U^3t 

ferwg or^ >>ff>f? nfo ?rt ii fu^frr gjf ufeufe w rrOnfe fowf^f irt w wftj frt n 

Ufo Ufa" H djdfHtf 3Tf Hf?> ^# II ftW £ U# H»fHt fBH dldfHtf cflf §U^H 

H^t II H?> <TO? gfe" H§ feH dJdfHtf oft H ffO »f^U cVH FR^I II 3 II 

w/to ca//s himself a Sikh of the Guru, the true Guru: 

1. He/she shall rise in the early morning hours and meditate on the Waheguru's 
Name. 

2. He/she is to bathe, and cleanse himself/herself in the fresh and clean water (pool 
of nectar). 

3. He/she is to follow the instructions of the teacher-Guru and hum the Name of 
the Waheguru. (All sins, misdeeds and negativity shall be erased) 

4. Then, at the rising of the sun, he/she is to sing or listen Gurbani; whether sitting 
down or standing up, he/she is to meditate on Waheguru's Name. One who 
meditates on Waheguru, with every breath and every morsel of food — that Gursikh 
becomes pleasing to the Guru's mind. That person, unto whom Waheguru and 
Master are kind and compassionate — upon that Gusikh, the Guru's teachings are 
bestowed. 

5 . He/she must seek the dust of the feet of that Gursikh, who himself/herself chants the 
Nam, and inspires others to chant it. || 2 | 

2. Mata Ganga's request to Guru Arjan 

For many years after marriage Guru Arjan and Mata Ganga had no children. One day 
Mata Ganga went to Guru Arjan and asked that why did not he bless her with a son. 
Guru Arjan replied that all bounties and gifts were directly controlled by Waheguru and 
she had to pray to Him and ask for the gift of a son. He further told her that Waheguru 
had always listened to the prayers of His true devotees. 

3. Last moments of Guru Nanak's life 



Guru Nanak breathed his last at Kartarpur near the banks of river Ravi. When he was about 
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to leave this mortal world, his devotees asked him that why he had to go when he was the 
ambassador of God? Why he had to die like other mortals? Guru Nanak told them that 
God's laws applied alike to all who were born in this world. There were no preferences in 
His realm. 

4. Maharaja Ranjit Singh's expedition 

Maharaja Ranjit Singh, while going on an expedition, halted at a Gurdwara, and asked 
Bhai Sahib to do the Ardas and request Waheguru for his (Maharaja's) victory. When 
Ranjit Singh returned triumphantly he halted again at the same Gurdwara, called the 
Bhai Sahib and offered him a great reward for his Ardas. Bhai Sahib rejected the re- 
ward and with profound anger said that how a beggar (on way to the battle) could 
become a donor (on return from the battle)? Bhai Sahib further said that in the house 
of Waheguru everyone was always a beggar whether a king or a commoner. 
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Part VI 



Section 21 

There is one God of the whole universe: H^?) 7 tft»F fee* WS* 

Who is self illuminated (He is beyond births and deaths) - Wf PcSdHA Hfe 

b. Who cannot be installed at one place (He is omnipresent) - wfiVW 7? W?E 

c. Whose description is beyond human pen. oTET?) t? 1 ^ 

Commentary; 

All stars of the galaxy have been designed and created by one Almighty God, who 
Himself is beyond any creation process. He resides in His own house in Sack Khand as 
well as in His creation. Those who keep Him in their heart and regularly communicate 
with Him are blessed. 



Section 22 

Those who sing God's glories, and firmly believe in His powers, they shed grief and 
misery and achieve bliss and jubilation. H^t^ Hf?> tttfit W§ II W WUfe m 

ujfe & frfe II 

Commentary: 

God is our saviour. His gift-basket is full with the goodies of happiness, gaiety, bliss, 
comforts, contentment, prosperity, health, wellbeing, fitness etc. We have to approach 
Him for these gifts. These goodies can not be bought from the open market, they are 
priceless and are distributed only by God. 
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Section 23 

Those who serve God and humanity with faith and humility, they get all the honours 
and titles. frrf?> HfcttT fefe l^fe^F H 1 ?? II cTOoT 3F^t>^ cJT^t f<OT?> 

Commentary: 

Service of both God and humanity is essential to get God's grace. In fact the service of 
humanity is the service of God. If one can feed the hungry, clothe the naked and shelter 
the homeless, he/she is, in fact, serving God. God dwells in His people. 



Section 24 

Scriptures are the story books of God's wonders and His glory. Scholars study them 
and narrate them to the learners. HMHfV TO UJ^HfV #U HRTHftf ^ftw FD-T^t II 3T§ FfH? 



Commentary: 

The word of scriptures is a revelation and must not be altered or changed. It should be 
understood and applied in life. At times God appoints teachers to teach His word. 



Codification of legal sections: 

Wfim ?> wf? ofe 1 " ?> ufe II Section 21 (b) 
Wtf Wflf fcSdiHA Hfe II Section 21 (a) 

frrf7> Frfw feft> iffef II cTOoT UJ^t jw^ II Section 23 

Hf?> II tM" U^jfo frfe II Section 22 

Bj^yftf to urayftr ?reyftf ufunr mret n ?rar stn? ura" ara^ 9T?r y*dadl >ret ii 

Section 24 

£ <J§ »TOT ^ 5TU^ oTH^ 77 tTOt II Section 21 ( c) 

tt? feoT £ftl II H^?T tftw oT fea H ft feHfo 77 iTCt II U II Section 21 
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Case Law and Illustrations 



1. Guru Arjan's example of a true service 

One evening when Guru Arj an was reciting Rehras, tears rolled down his eyes. When 
he finished the path, Mata Ganga, who was sitting next to him, asked the Guru the 
reason for crying. Guru Arjan told her that a caravan of Sikh Sangat, which was scheduled 
to reach Amritsar, had been delayed and due to darkness they had pitched their camp a 
few kilometers away. They have no provision or water. This plight of my Sikhs made 
me cry. Mata ji immediately got up and started cooking food for the campers. In an 
hour or so she was ready with the food and ample water supply. Both Guru Arjan and 
Mata Ganga picked up food and water and hurried towards the camping site. Without 
disclosing their own identity they served Sikhs with food and water, fanned them as it 
was too hot and cleaned the dishes. Next morning they escorted them to Harimandir 
and cleaned their shoes while they (Sangat) were waiting inside the sanctum sanctorum 
for Guru Arjan's audience. 

2. Guru Gobind Singh, Akal Ustat, verse 1 

I salute one primal Universal God, 
Who pervades in water, earth and sky 

Who is unmanifested and immortal and whose light illuminates all worlds. 

3. Sikh Rehat Maryada (DGPC) Article V (d) - Taking Guru Granth Sahib from 
one place to another. 

Sikhs do not believe in installing Guru Granth Sahib (wfifW 77 frfe. . . .) at a particular 
place and then not moving it, like image installing (H33t >>0=ra T U?> r ) in Hinduism. 

Guru Granth Sahib can be moved from one place of parkash to another place, and while 
doing this an ardas should be performed. 
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Part VII 



Section 25 

A holy dip at the sacred places is optional in Sikhism (It is compulsory in Hindusim). 
dldfy 7^ H fen fes ^ foT f^fe 67^t II 

Commentary: 

Both pilgrimage and bath at the holy places are a pre-requisite of an entry in heaven in 
many religions e.g., in Hinduism pilgrimage and bath at 64 holy places is required, 
and in Islam a visit to Mecca is a necessity. 

Section 26 

The material wealth, which is in abundance all around us, is also available only to 
those whose karma account sanctions it. fHdfb fu 7 ^ fe<? oTW foT *5^t II 
Hfe f?fe H^'dd Kfe £ feoT m oft fiw H# II 

Commentary: 

God has given vast treasures of wealth to humans to lead a comfortable life, but 
everyone is not fortunate eftough to have a share in it. It is the result of one's karma that 
a share in it is achieved. 

Section 27 

There is but one God of the whole universe, and a Sikh must remember Him all the 
time. 

ttF feoT II H^V oT fee* tTH 1 H ft f%H% ?> fret II 

Commentary: 

In addition to daily 'nitnem', a Sikh must remember Waheguru every moment of time. 
All Sikh ceremonies either of happiness or of grief must start with the name and sanction 

of Waheguru. 
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Codification of legal sections: 

ft feH ef^r (TfH oti\ II Section25 

ftnt (Hdf6 §*ret ftp fe? c7gH r fa f>(^ wst 11 Hfo fefa 33?> H^'iid H'fer ft feor ura - oft 

fm HSt II Section 26 

ura 1 feoT ftftl WFt II H3?7 tflw oT fe? 5^ H ft fenfo ?> w€\ II £ II Section 27 
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Case Law and Illustrations 



1. Guru Nanak's visit to Hindu holy places 

According to Hindu scriptures a dip in 64 holy places is essential for purification and a 
visit and bathing at four dhams is an absolute necessity to enter heavens. Guru Nanak 
visited all these places and preached that it is more important to clean one's mind than 
bodies. 

In Sikhism there is no such pre-requisite to enter heavens. Though a Sikh is advised to 
visit holy places and clean both his/her mind and body, but this act is not a compelling 
obligation. 

2. Sikh Rehat Maryada (DGPC) Article IV (3) (a) Sikh Ardas - recommends 
visit to holy places but does not make it obligatory. The article reads: 

"It is the prayer of the whole Khalsa (Sikh panth) that God gave them the gift of holy 
bath at Amritsar (in the srovar of Harimandir)." 
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Part VIII 



Section 28 

Without the protection and Grace of Waheguru every human life is vulnerable to de- 
struction and sin. ^ feH c^fo ?> »F^t 3" ?> ut ^ 

Commentary: 

Every living being needs the protection of God. Worldly protections, however strong 
they are, can be tempered with, only God's protection is impregnable. 

Section 29 

Waheguru is all powerful, He can make scholars out of illiterates. TPTtt Toddife ttZ ^ 
Commentary: 

Human powers are limited both in quantity and quality. Even a superpower like USA 
has limited powers, or a rich man like Bill Gates is also not all powerful. Only God is 
omnipotent and omniscient. He can transform ants into elephants and elephants into 
ants, rich into poor and poor into rich, illiterates into scholars and scholars into illiter- 
ates and so on. 

Codification of legal sections: 
§ fflR offefs HftT II 

rT f^H ?>sfa ?7 W?^t 3" ^ ?> yt £ II Section 28 

ofte 1 >ofefo ofcf offe OTt €H q% II 

iTOoT fcSddlfe dJ£s?(W £ II Section 29 

^F^fe^ fir fen ajf afe ii p ii 
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Case Law and Illustrations 



1. History and prophets 

Since the dawn of time, prophets, kings and saints have taken birth in this world. They 
all have come and gone but a very few have felt a good memory behind. Only those 
who have lived their life for the help and reformation of others have left a good mark. 
They were certainly the blessed souls. 

It is the primary objective of life that one should leave sweet and pious memories 
behind. 



2. The breakup of USSR 

When Stalin came to power in USSR he converted all churches into libraries and muse- 
ums. He put a ban on worship and called faith in God as a drug (opium) which makes 
people lethargic. 

History is a witness that this anti-God union of countries could not survive too long 
and was soon dismembered. 
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Part IX 



Section 30 

A Sikh must listen to Gurbani (kirtan). 

Listening kirtan destroys sins and grief, Hfe$" tftf WU W fFH 
Listening kirtan also relieves the pain of death Hfe>^ Oftl 7> 3^ II 

Commentary: 

The knowledge about the world prophets and scriptures come by listening to God's 
word (kirtan) 

nfe>^ Efrrer hot f^? ii nfe^ hto trrfKfe 
II. 

All renowned saints and holy-men have been listening to kirtan to attain their higher 
status. Hfe>^ fm Ufa Hfa ?TO II , Hfe^" ufaf HOT f^E, and Tjfe^ Ffcf life U'ldH'd ii 

III. 

Listening kirtan gives an insight about God even to non believers. Hfe^ yftf J-revue 
II 

Listening kirtan gives knowledge of the wonders of the universe. Hfe>^ Mtffd Ef^"# WH 
II Hfe^ EttT U 1 "^ II and Hfe^ HUT HUTfe 3ft? II 

Listening kirtan gives knowledge about truth, contentment and consciousness. Hfe>^ 
K3 H^" ftr»T^ II 

Listening kirtan gives boon of visiting and bathing at 64 places of Hindu pilgrimage. 
IIHfe^ »f5Hfc oF P^HcS'cS II 

Listening kirtan gives inner meaning of remembering God Tjfe^ wit Hofn ftp^ II 

Listening kirtan gives knowledge of virtues and righteousness. Hfe>^* TW BT^ 1 ^ WU II 
Listening kirtan provides light and hope in dark and non-hopeful life. Hfe>^ wt U^ftr 
zFiJ II Hfe>^ cFH uf" TOM II 
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Codification of legal sections: 

Listening kirtan - section 30 

Hfe# fm Ufa Hfo 77B II Hfe>^ trafe ttFoFH II Hfe>^ #4" 8»f II Hfe# Uftj 

Hot oTO II (TOoT sJdlri 1 Ht"' fWdl'H II Hfe>^ ftf ITU 6T II t: II 

Hfe>>f SOT II Hfe^ Kftf H'tt'04 H? Il Hfe>>f HBT Hdlfe 3f?> II Hfe>>f 

frrfyfe ii (Toot hht n/di'H ii Hfe>»f ftf 5T ^ II tf II 

Hfe>^ H3 H#y fdW?> II Hfe>?f »f5Hfe oP fSTW?> II Hfe>>f ufe ufe U^ftj H 1 ?? II Hfe>>f ^ 
HUftT || <TOoT ^dTH 1 fedTH II Hfe^ f*f 5P (7H II <K> II 

Hfe^ ira 1 3T5 T ot W<J II HfenT Fta iftj U'fdH'd II Hfe^ U^ftl I! Hfe# U 1 ^ ut 
yffldFU II (TOoT 3dW HE 7 fedPH IIHf^T gtf ITU cP 7m II ««] 



42 



Case Law and Illustrations 



1. Sikh Rehat Maryada (DGPC) - Articles V & VI, Devotional hymn singing 

Visiting Gurdwaras and listening to kirtan is a must for a Sikh. 

Article V (a) - One is easily and deeply affected by Gurbani participating in 
congregational gatherings. For this reason, it is necessary for a Sikh that he visits the 
places where Sikhs congregate for worship and prayer (the gurdwaras), and joining the 
congregation, partake of the benefits that the study of the holy scriptures bestow. 

2. The Sikh Gurdwaras Act 1925 - The Judicial Tribunal was empowered to decide 
if a place of worship was a Gurdwara or not. The Act states: 

The Tribunal shall decide that a particular place of worship should be declared to be a 
Sikh Gurdwara: 

i. was established by or in memory of any of the ten Sikh Gurus, or in com- 
memoration of any incident in the life of any of the ten Sikh Gurus and is 
used for public worship by Sikhs. 

ii. Owing to some traditions connected with one of the ten Sikh Gurus, and is 
used for public worship predominantly by Sikhs. 

iii. Was established for use by Sikhs for the purpose of public worship and is 
used for such worship by Sikhs. 

iv. Was established in memory of a Sikh martyr, saint or historical person and 
is used for public worship by Sikhs, and 

v. Owing to some incident connected with the Sikh religion, is used for public 
worship predominantly by Sikhs. 
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PartX 



Section 31 

A Sikh must have unfaltering belief in God and His unity 

Those who have firm believe in God, they attain great heights. »tW <VH fodno ufe II 
ft c? Hfe rPt Hfc §fe II 

Those who have firm belief in God, they are saved from calamities. H^" yftj ?F tpfe 

Those who have firm belief in God, they are not afraid of death, which, of course, is 
inevitable. FTH ct FPft ?> fFfe 

Commentary: 

I. 

Sikh faith is based on the belief of uncompromising monotheism. 

It is difficult to describe the vision a believer had or to write down his/her description 
of the Almighty. Those who do try they fail in their attempt. 

H?> oft UTfe oCU\ ^ W?Z II ^ ct oft fift US^fe ll oPHTfe oTOH ?7 fe^Ff II 

II. 

Belief awakens mind and consciousness. HUfH uf* Hfe Xjftr 

Belief imparts knowledge about the wonders of the creation. ^3 oft Hftj 

Belief puts devotees on the right path. >TOfer ?> irfe 

Belief protects the honour of the devotee. ufe fH§ U^UT3 FFfe 
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III. 

Believers join the holy and part company from the unholy. W> H3T ?> tJ^ U§ II cra>f 

Believers get a firm place in heaven and also take their relations with them. H3J ?> 
B# II >fe etch M H?OT 

Believers swim safely the fire-ocean and rescue others as well. 3^ H 1 ^ fHtf 



Codification of legal sections: 

Firm belief in God. Section 3 1 

H?> oft 3Tfe oRfi 7) W?S II ^ cT oft fUt y^d'fy II oMfe ?> fotf^ZFf II h£ 5P Hftj 
oral?) II ^TT (9H PcSdHA ufe II o7 Hf?> Hf?> 67fe II <=Q II 

H^fe Ut Hfo Hftf II HoTO oft Hftj II Hftl #^ (V tffe II rTK t wf& ?> 
iFFfe II WhFT mj fcwJriA ufe II 3 oT >^ rT^ >ff?> otfe II II 

vrgftr s 1 ^ ?7 itrfe ii ufe fnf tra^ wfe 11 hst ?> uf 11 rraK Ant 

II >>UT P<Sdrl(S ^fe II ^ ct Hf?) t^t Hfe ctfe II ^0 II 

U^ftT % II U^t II 3t 3^ fw || ?TOc7 

?> fetf II ^ ?TH Pcs'diHrt Ufe II ^ ct Hf?) Hf?7 otfe II 1^ II 
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Case Law and Illustrations 



1. When Bhai Lehna met Guru Nanak 

Bhai Lehna was a worshipper of Vaishno Devi before he met Guru Nanak at Kartarpur. 
The meeting brought a spiritual change into him. The light of Waheguru descended in 
him through the eye-rays of Guru Nanak and he deserted the worship of images and 
turned into a firm believer of Waheguru. Later, it was his firm belief in one Almighty 
and selfless service to Guru Nanak which made him the second Guru of the Sikhs. 

He wrote: 

HS 3 II tJU 3U Hf fas Hfi^ Hfe wfe II cTOoT HfTW Hc^ IfSt^ ^H'Pd 

II 3 II 

MEHLA 2: Meditation, austerity and every other virtue come through belief in 
Waheguru's Name. All other actions are useless 

(Sloak 2, preceding pauri 14, Ramkali ki var Mehla 3, page 954) 

2. When Bhai Amardas met Guru Angad. 

Bhai Amardas was a Vaishnav and was also a devotee of Durga until he came in Khadur and 
became a devotee of Guru Angad. Like Bhai Lehna, divine light also entered into him through 
the eye-rays of Guru Angad, and later his belief in Waheguru and devotional service to Guru 
Angad made him the third Guru of the Sikhs. In fact Guru Angad honoured him with infinite 
titles viz., 'the honour of the meek', 'the power of the weak', 'the support of the helpless', 'the 
hope of the hopeless', 'the saviour of the piety' and so on. 

He wrote: 

HtJ H^fo HtJ Hf?) §f?> H^t oP3* ofrPftj II JTOt tlddlO ffo^ H# VFftr JTWfu 

They hear the Truth, they believe in the Truth; they act and work in the Truth. They are 

given a place in the court of the true Waheguru; (Sloak 53, page 1419) 

3. When Jetha met Guru Amardas. 

Bhai Jetha was an orphan and at a very young age came to Goindval to live with Guru 
Amardas. When the Divine command came to Guru Amardas he passed on the spiritual light 
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to Jetha and made him Guru Ramdas. His belief made him the architect of Amritsar and the 
holy pool (ho«o). He wrote: 

HPddld IRH ylrd'dl ftT? 3*r H^ll Believe in the True Guru, the 

supreme sublime contemplator. Meeting with Him, hunger and thirst are completely 
relieved. ( Sloak 20, page 1423) 
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PartXIA 



Section 32 

Only those Sikhs who regularly listen to the kirtan and have firm belief in Waheguru are 
acceptable to God. 'OOT^ II U% wftj tlddlfd II U§ HUftj Ufa II 

Commentary: 

The word Panch refers to devotees who listen and/or recite God's word and have firm 
belief in Him. 

Section 33 

A Sikh should believe that there are many worlds in the galaxy and some of them have 
living creatures in them. II HUHt ut Uf Uf II fen § W§ ~$P> Hf II rft»f wfs ttV 
3 7^ II fefW f^t otfFH II 

Commentary: 

Sikhism asserts that there is life on the other planets, and modern science also believes 
in that theory. 

Section 34 

All worlds have been created by one maker, the Almighty God. ofe 1 " UH^ ^ cx^'S II 
feH § d£ <W U^»T& II 

Commentary: 

Sikhism is a monotheist religion. It believes only in one God. Belief in gods and 
worship of images is a sacrilege, punishable with religious laws. 
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Codification of legal sections: 



fw?> ii ^ ^ oft o(t few ii srat ot orat ?rot HHf ii ite etch ^fe»r or 11 wfa 

ftlfiv Hfe II ^ ot ft U# Hf%»Tf II §ufo c^BT II Section 32 

cra^t UfUtzfoUfllfeH^Ff^ c7¥f II tfotf rFfe t II fofw f^t 

oiffH II feftf ctfe II tfe || o& 3*2 WtffFiU fU II 573^ 5^3" 

fF^ fH II Section 33 

cfte 1 W§ §ot ot^f || feH § ij£ Hi* ^t»ff II oWdfe 5RF ^faf II ?> 
§5T W II H 3g W% W%\ 375t ofg - II § HOT-ffe Hsdcf'd II *t£ II Section 34 
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Case Law and Illustrations 



1. Guru Arjan, raga Gauri, shabad no. 122, page 205 
ife tW fHfe affW <TOoT tf ?) ^St II 8 II 

The company of the holy (panch), the self-elect, the self-realized beings, meet together 
and sing the joyous songs of Waheguru. There is no difference between them, O crust 
of destiny. || 4 || 

2. Guru Gobind Singh - the Vaisakhi of 1699 

Sikhs who recite or listen Gurbani and have firm belief in Waheguru they are the true 
Sikhs, the panch. They would always be ready to sacrifice their lives for the faith. 

When on 30 th March 1699, Guru Gobind Singh established the order of Khalsa brother- 
hood, he called upon five Sikhs, one after another, who were ready to sacrifice their 
lives for the faith. He baptized them by khande di pahul, made them knights, and 
called them as his piyaras. Since that date, panj piryaras have become an icon of the 
Khalsa. 

3. Guru Gobind Singh and the Guruship of the Khalsa 

Guru Gobind Singh was in Nanded, Maharashtra, when he breathed his last. A few 
minutes before his death he called his followers and told them that after his death, Granth 
Sahib will be their spiritual Guru and the Khalsa (a group of panj piyaras) will be their 
temporal Guru. 
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Part XIB 



Section 35 

There are numerous scriptures which unfold the mystery of Nature, and there are nu- 
merous modes of worship. They unfold the virtuous aspect of life. 

Commentary: 

Sikhs have their own scripture and their own mode of worship. The Sikh scripture is 
Guru Granth Sahib, a collection of divine Shabads. Sikhs believe that God can be 
realized through the recitation and listening of Shabad. Sikhs must read/listen/recite 
prescribed shabads every day with utmost concentration. This is now called 'nitnem.' 
There are no rituals attached with the Sikh mode of prayers. The focal point of Sikh prayers 
in a Gurdwara is Guru Granth Sahib. 



Section 36 

There are numerous books of obscene reading which take people away from God, and 
there are numerous forms of sins. These tarnish one's character. 

Commentary: 

Sikhs must keep themselves away from indecent reading and indecent acts. Sikhs may 
lead a life of comforts or luxury, but that life must be honest, ethical, religious and law 
abiding. 

Section 37 

God has created this world and has purposely diversified it. If there are different races, 
colour, physique and features of humans, there are also different varieties of every other 
creation whether it is with or without life e.g., animals, reptiles, vegetation, birds and 
mammals, stones etc. 
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Commentary: 

The variegation of nature has been done for a purpose. God is the greatest skill master, 
no two things in the creation, look alike. If there are, at present, 10,000 million people 
in this world, almost all of them look different, even the thumb or palm impression of all 
them is different (this is useful for legal purposes). 
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Codification of legal sections: 



WW HU Wf 3»f II WW yfF »fHy ^rf || WW HW ITO II WW H3T Hfc 
§WR II WW 3315 folW?> ^fe 1 ^ II WW H^t WW II WW H3 - HU 3*f fre II 

wwitffrfa??^^ ii cregfecf^orcrfegf 11 wrfW^frw 1 ^?^! nng^t irct 

375t ore II f H75^fe fodd'd II «\P || section 35 

ww ygtr wj ufa ii ww othw ii ww wra - afe ?pfu h ww gre^g ufew 
cwftni ww uwT try ojfa frftr 11 ffe>jre ft fed'fo 11 ww hw sfa trftj 11 
ww f<st!o( fafo sraftr 3^ 11 <TOa ord fWrj'd 11 wrfew 77 w& tor ^ 11 h 35 sf# H^t 
3?ft ore II f TfW JWHfe l>>dc('d II <K: II section 36 

WW S 1 ^ WW W II WJTH WJTH WW tf»T II WW c7Uftj fkfo 3^ ufe II W4^t OTJ 

wf^t H'W'd ii wrat foW?7 ate ^re are 11 w*3t ftws wfs 11 >xw Irre ttrut 

^tpfe II frrf?) ftw T3H frre (9ftr II firl¥ fOT^ fe^ fe^ yrftl II ^3* ofer 
P^f II fe? (^t ?rel cT H*f II oWdPd o??3 ^Bf II ^fow ?7 rF^ §cT ^ II H Hg 
W% W$ ¥?5t ore II f HWHfe ftvaore II ^tf II section 37 
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\ 



Case Law and Illustrations 



1. The world scriptures 

Every world religion has its own scripture/s which paves the way of God realization. A 
few world known scriptures are: 

Judaism - First Testament, Torah 

Hinduism - Vedas, Ramayana, Gita 

Buddhism - Tripatika 

Jainism - Angas 

Christianity - Second Testament 

Islam - Qoran 

Sikhism - Guru Granth Sahib 

In addition to above there are many other religious and philosophical books which talk 
about God, ethics, truthful living and so on. 

2. Books of Evil 

In contrast to holy scriptures there are publications which pollute human mind and take 
them away from virtuous acts. Many governments ban the publication of such books, 
journals or magazines. 

To undermine the Sikh scriptures, the breakaway Nirankari group issued a book titled 
'Amrit bani' and released it on the bloody Basaikhi of 1982. The book was later 
withdrawn for editing and derogatory parts were deleted. 
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Part XII 



Section 38 

It is imperative for every Sikh that he/she must clean his/her mind with the recitation or 
listening of Shabads. This cleansing must be done everyday. Hfe unr ^ nfor II 

§3" W 7^ § #f3T 

Commentary: 

The way in which the world has been created, there is dust all around us. It is the 
human duty to clean this dust with the means provided, e.g., ordinary dust can be cleaned 
with water and stains can be removed only by detergents but the dirt stuck to mind can 
be cleansed only by the Word of God. 

Section 39 

Sikhs live their lives by their Karmas. The divine law book explicitly states the reward 
and punishment of karmas. God's law and judgment are eternal and apply to everyone 
alike. 

»Flt StftT Wit Ut tF$T II (TOoT UofHt »f^g FTCT II 
Commentary: 

Virtues and sins are two broad and distinctively opposite aspects of the divine creation, 
like day and night, heights and depths, white and black, wet and dry and so on. Both 
aspects attract towards themselves, humans with their intellect have to make the choice. 
Selecting virtues they go nearer to God (happiness, contentment etc) and selecting sins 
they go away from Him (grief, pain etc) UZtfiRZ § ffe^T Hi" U^T II (Guru 

Arjan, page 134) 

Codification of legal sections: 

7m 0? 3?7 II qf §33H 3cJ II oWf Ufe II £ Wtt §$T qfe II 

3^ Vffe WJT ot Hfgr II §U ^ 3f3T ll section 38 

Ucft U^ft »Ttf5 ??fij II oTfe c?fe ofcTS 1 feftf § WU II ¥HtT Ut tRT II (TOof UoR-ft 
»fW FF<J II 3o || section 39 
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Case Law and Illustrations 



1. Guru Amardas, pauri 6, Var Suhi mehla 3, page 787 

II 3H tJtf Fftf (Vftt ^rfew *fcf o<d3 feftp>T II t-ks U?T t^fe <Y Jl fcJH W <^ 
fofa»F II (TO W f^U'cS t BMHftf Hf?> ^fH»F II cffo fo^IF (TO ^Tft fefo % ?> fttfW II 
^oT ^fe ^ fl?) fH$ frRT Ufe FP4" Hfv»f II £ II 

PAURI: You created pain along with pleasure; 0 Creator, such is the writ You have 
written. There is no other gift as great as the Name; it has no form or sign. The Naam, 
the Name of Waheguru, is an inexhaustible treasure; it abides in the mind of the Gurmukh. 
In His mercy, He blesses us with the Naam, and then, the writ of pain and pleasure is not 
written. Those humble servants who serve with love, meet Waheguru, chanting the 
Shabad of Waheguru. j| 6 || 

2. Guru Ramdas, Sloak no.2 preceding pauri 15, Var Gauri, page 309 

oft ^fe»P^t WS\ t fTS" H¥^t B# II 3 II 

Great is the greatness of His Name; it increases, day by day. 

3. Guru Arjan, raga Bharav, shabad 25, page 1142 

fg§ huw u ii <ro $3 h?> y^rai? 11 (To $3 ifu h?> 3* arfew 11 (To $3 totr 
ywfw ii (To $s >XOTfe Htwfenr ii ^ ii 3ten uh^ ufc £ jro ii nrfo fy^ftw 3^ 
ftp*p?> ii ^ ii grcrf ii ?th $3* w ffo iraw ii <to $3* »ffe gfti>>fw ii (To $3 warfc 

frfN^ 11 <TO $3 tTR 1 ^ II 3 H ?W ^ FTH 3fe ?> >>rt if (TO ^3 E^RT W Iff II (TO 

$3 uf cf^ H'yfH ii (To uvrut irot ^frr 11 3 11 ayfo §u£h fzu 11 ufo cftefe w> 

<TO »fTW II (TOoT ft^ (TO UAdtJ'd II »f^fo c7^H Sc^T UHt»T^ II 8 II <P II 

BHAIRAO MEHLA 5 : Repeating the Naam, the Name of the Waheguru, the mortal is exalted 
and glorified. Repeating the Naam, sin is banished from the body. Repeating the Naam, all 
festivals are celebrated. Repeating the Naam, one is cleansed at the sixty-eight sacred shrines. || 

1 || My sacred shrine of pilgrimage is the Name of the Waheguru. The Guru has instructed me 
in the true essence of spiritual wisdom. || 1 || Rahau || Repeating the Naam, the mortal's pains 
are taken away. Repeating the Naam, the most ignorant people become spiritual teachers. Re- 
peating the Naam, the Divine light blazes forth. Repeating the Naam, one's bonds are broken. || 

2 || Repeating the Naam, the Messenger of death does not draw near. Repeating the Naam, one 
finds peace in the court of Waheguru. Repeating the Naam, God gives His approval. The Naam 
is my true wealth. || 3 || The Guru has instructed me in these sublime teachings. The Kirtan of 
the Waheguru' s praises and the Naam are the support of the mind. We are saved through the 
atonement of the Naam. Other actions are just to please and appease the people. || 4 1| 12 1| 25 || 
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4. Guru Tegh Bahadur, Sloak no. 56, page 1429 



(7H T=ra ajf 3Tftr? ii ort <roor fer Fran ft for?> nftif aw ii y£ ii 

Only the Naam remains; the holy and pious remain; the Guru-teacher remains (for he sing 
the glories of Waheguru), see! how rare are those who chant the Guru's shabad in this world. 

II 56 || 

5. Sajjan the robber. 

Sajjan was a robber. He had built a motel with a mosque and a temple adjoined to it. 
He would allure passersby to come in for bed and breakfast and prayers. At night when 
they would sleep he would rob and kill them and would throw their corpses in a 
specially dug well behind the motel. 

When Guru Nanak stayed in that motel with Mardana, he reformed Sajjan with the light 
of Naam. He transformed him into a perfect gentleman. Sajjan then converted his 
killer-house into a free for all inn and a peaceful prayer house. 

6. Kauda the cannibal 

Kauda was a demon and a cannibal. Guru Nanak also lit the light of Naam in his dark 
mind and reformed him. He too became a great bhagat and lived the rest of his life 
reciting the Name of Waheguru. 
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Part XIII 



Section 40 

The dates of the creation and destruction of the habitation on this earth have been fixed 
by God himself It is a classified information, and no one else has the knowledge of it. 
Even prophets, saints, holy-men and others who are nearer to God have no access to it. 

o&g H ttS c7^ fefe 67?^ ^cT II owfe fR §st H 1 ^ cT^c? frT3" U»F »f T of T f II 

HUft tT^ ffe H 1 ? ?F II rF cfa^ fjHd6l off H 1 ^ »f r Q" fpf HSt II 

God has created many worlds like ours, and secrets of their creation and destruction are only 
known to Him. Mortals have no knowledge of it. World pundits and scripture are all silent 
about it. Guru Arj an has commented on it in Sukhmani Sahib. He says, II oR?t UHftj^ 
II TJW HtF fss Sows II (the world has been created many a times, it has changed in 
kind and structure but God has been there, unchanged, in all the times) page 276. 

Section 41 

The cleansing of a Sikh's Mind is an essential act. ^dddlfd Jldfti Hfi* (7$ II 
Commentary; 

The devotees who perform acts of pilgrimage, meditation, benevolence, and donation, 
they do get worldly praises, but the divine praise comes only when the inner-self is 
cleaned. (The bad and sinful thoughts are erased, and good and virtuous thoughts are 
sowed in) 

sy ^fw w$ ii rt ct irt few sr w?> ii nfe»r Hftw Hf?> ofte^ w§ ii >>B^jfe state 

Hfe II 
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Section 42 



Sikhs must unconditionally accept the existence of Almighty God and His presence in 
His creation. 

?3 T H'fdy ?^t (TOt ofe 1 W oT u# 

Though people try to be clever over each other and try to say new things about God and 
His creation, which have not been said before, yet He and His creation are beyond 
human 'words. He cannot be explained or praised or described with the existing vocabu- 
lary. 

fa? otfo y>m fa? Hwut fa§ ?g?>t fa? w& 11 77m Hf a: »rt feof §■ fear fiw^ 11 

^ wfUB ?# <^ offe 1 " FT oT Uf II (TOof ^ ^ »FU rT^ »tft UTfe»f ?> HfF 



Codification of legal sections: 



HU ^fe»F e 1 ?) II 3 ^ tP# few oP II Hfew HfW Hfa ofe 1 ^§ II >>idd d I fd 

3tefa Kfe 11 hIV ^ §t >t ?rot £fe 11 f%i gjjf oft§ ^rfe ?) ufe 11 Hwrfe »rfe 
II Hfe" HO'e FTF Hfe II section 41 

of?? H t?F 5T?£ of?S fefe of?3 ?*f II cf?fe fa §3t W of?<? fa? UW »f T ot T ? II 

?> ir^»r U33t fa u# $y ii ?tra" ?> i^fe^ op^nr fa fetrfa aig^ 11 fefe ?*f ?r 

^uft sffe H 1 ^ ?r STFt II rF of^B 1 PhooI of§ H 1 ^ »r£t FF^ HFt II section 40 

fa? offa »TOT fe^ HWJ1 fa§ ?3?>t fa? II <TOoT »Wfe Hf £ »rt feof fee* 

frW^ II ^HTfaH^^ofeTfTorut II OTSoT ft 5T »FU rF§ »{if UTfe»F ?) if^^ II 
section 42 
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Case Law and Illustrations 



1. Guru Arjan, Sukhmani, raga Gauri, ashtpadi 10, pada 7, page 276. The date of 
creation and the date of destruction of this word. 

of^t W UHfo§ UW? II fm $c?o('d II ofUt £fc oft?> W grfe || w ^ w >fftr 

mrfs ii ^ or ?> ^fe ii >>r^ wftr (Toot yf nfe ii p ii 

So many times, He has expanded His expansion. Forever and ever, He is the One, the 
One Universal Creator. Many millions are created in various forms. From God they 
emanate, and into God they merge once again. His limits are not known to anyone. Of 
Himself, and by Himself, God exists. || 7 || 

2. Semitic religions and the doomsday 

All Semitic religions talk about the doomsday when the last judgment will be delivered. The 
date of the day is not given. According to Islam on that day, the appointed angel, Israfil, will 
sound the trumpet and fantastic events will engulf the globe. The earth will be destroyed in a 
great catastrophe before it is transformed into a new earth. Every human being alive at that 
time will swoon and die instantly. (Qoran - Chapter 20 suras 1 02- 1 04, Chapter 79 suras 13- 
14, Chapter 81 suras 1-14) 

3. Guru Gobind Singh - Shabad Hazare, shabad 1, stanzas 3 



Keep your mind unattached from lust, anger, ego, greed, and attachment, 

Then you will visualize the supreme essence and realize the Supreme Purusha [3] 
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Part XIV 



Section 43 

Sikhs must believe that God is the only creator of all worlds which exist in the galaxy 
and their count is beyond the human arithmetic. V3W U T 3 T 75 Wtf Wdl'H 1 II 

Commentary: 

There are numerous worlds in the galaxy. Only God knows their count. The Almighty 
God Himself knows their number. Some Semitic religions count the existence of 1 8,000 
worlds, but this count is not accepted by all. 

§3or€3oT3 T fo53t^orufofeor?'3 ii huh >>rawonjfoortH r >>fHH fear ii $trufe 

3 fotft^ $t tfe fe?H II cTOoT ywfift »p0 H^ »TU II 33 II 



Codification of legal sections: 

Section 44 

W3W W3V> Wf WWW »fWH II §3oT §3oT 3^75 #^ oRjffr fecT II HUH »f5W 
ofUf?> o(§HT »fH^ fg^ TFS II $tF Ufe 3 fotftwl' ufe fe<£'H II <TOof ^ »frtft>^ »fn} ffrf 
»PU II 33 II 
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Case Law and Illustrations 



1. Guru Gobind Singh - Shabad Hazare, shabad raga Bilawal, stanza 1 

The Vedas and Puranas became tired and forsook insistence, since God could not be 
visualized. 



2. Guru Gobind Singh - Shabad Hazare, shabad raga Devghandari, stanza 1 

Vedas, Puranas and the holy Qoran and all religious system proclaim God as indescribable 

3. The Islamic belief - Qoran Chapter 39 suras 73-74, chapter 76 sura 20, chapter 
13 sura 23 

There are seven paradises, one hovering over the other and seven gates. Three impor- 
tant gates are called, gate of Salat, gate of Jihad and gate of Rayan. The higher is the 
paradise greater are the amenities, comforts and luxuries. 

The heavens are: 

i. The heaven of pure silver, where Adam resides. 

ii. The heaven of pure gold, where John the Baptist and Jesus reside. 

iii. The heaven of pearls belonging to Joseph. 

iv. The heaven of White gold of Enoch. 

v. The heaven of silver of Aaron. 

vi. The heaven of ruby and garnet of Moses. 

vii. The heaven of Abraham 

Like paradises there are also seven hells with different variety and severity of punish- 
ments. They are: 

i. Johunnam - the purgatorial hell. 

ii. Laza, - the hell of blazing fire. 

iii. Al-Hutamah - the hell of intense fire. 

iv. Saeer - the hell of flaming fire. 

v. Saqar - the hell of the scorching fire. 

vi. Al-Jahim - the hell of huge hot fire. 

vii. Hawaiyah - the hell of bottomless pit 

Different types of souls categorized by their actions are sent to different hells. 
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4. The Hindu belief - The law book of Manu 



Hindus believe in 2-7 heavens and 21 divisions of hell. Some scholars count 28 hells. 
A few important hells are: 

i. . Tamisra - There is darkness over there. Robbers and adulterous are tortured 

over there. 

ii. Andhatamisra - These are cells of deep darkness, egoistic are punished here. 

iii. Raurva - Those who hurt creatures are punished here. 

iv. Kumbhipaka - Here cruel men are boiled in oil. 

v. Kalsutra - The sinful Brahmins are punished in this hell. 

vi. Asipatravana - It is the hell for non-believers. 

vii. Sukramukha - It is the hell for cruel kings. 

viii. Krimibhojana - The selfish and inhospitable people are transformed into worms, 
where they eat one another. 

5. The Jewish faith - 

The Jewish hell depicts the sinner being tormented by the angels of destruction: 

L Some are suspended by their eyelids. 

ii. Some are suspended by their eyes. 

iii. Some are suspended by their tongues, and 

iv. Some are suspended by their feet. 

The black worms crawl all over the bodies of the sinners. 

The Jewish heaven consists of five halls for each of the five types of the saved one. 

i. One hall is of cedar (large evergreen tree) with crystal ceiling, 

ii. Second hall is of cedar with silver ceiling for those who repented in time, 

iii. Third hall is of silver and gold studded with pearls for the choicest, 

iv. Fourth hall is of olive wood for martyrs, and the 

v. Fifth hall is of gold and silver studded with precious stones for the messiah 
and the redeemers. 
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6. The Christian faith - 



Emanuel Swedenborg (1688 - 1772) a scientist, philosopher and spiritualist, wrote his 
book Heaven and Hell in 1757, which contained his personal experiences. According 
to him, there are three heavens entirely distinct from each other. 

Hell is divided into societies and there are as many as there are angelic societies in the 
heaven. The hell is very distinctly arranged according to the differences of every evil. 
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Part XV 



Section 44 

Sikhs must refrain from describing the features of God, as it is beyond human intellect. 
They should have unfaltering belief in Him, meditate on His Name and worship Him. 
^TKnrft HWftl M g3fe 7> U^t»F II 

Commentary: 

As streams and rivulets fall in ocean without knowing its depth and vastness, exactly in 
the same way, one should praise Waheguru without trying to know His vastness and 
greatness, for it is beyond one's knowledge. ?n?t»f T »f§ V^?U HHfe ?> fT^t»fftr II 

Section 45 

Only those people will be honoured in God's court who always remembered Him. 
HH€ FTCT Httd'tS faftFZF M >FW V$ || oft^t sfo ?> U^t ft feH HOT ?> ^HdPd II 

The rulers and tycoons possess large amount of wealth and power. An ant, a tiny 
creature, if it remembered God, would be more honoured in His court than the rich and 
the kings who forgot Him and failed to do their daily prayers . 

Codification of legal sections: 



HWut HWfd H^fe ?> iF^tttT II section 44 

S^tw »ft U^ftr HHfe ?> fP^frfftj II HHE FRJ Httd'<S fdldd 1 ftnt >M HT? II oft^t Hfo 
?> U^7>t ft feH HOT <5 ^iHdfd II 33 section 45 
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Case Law and Illustrations 



1. The prophets - The Higher people honoured in the court of God 

The real honour of a person is if he/she is honoured in the court of God. Prophets were 
those people who were chosen to spread God's message. They had unique qualities of 
piety, honesty, wisdom, valour, commitment and devotion. Mosses, Rama, Krishna, 
Buddha, Mahavir, Jesus, Mohammed and Guru Nanak (in all the ten forms/bodies) fall 
in this category. 

2. The saints - Ordinary people honoured in the court of God. 

Many religions confer sainthood on a few selected people who work closer to God. In 
Christianity sainthood is conferred after a person has gone through a large number of 
tests prescribed by the synod. Latest example of such a case is of Mother Teresa who 
worked in Calcutta's dungeons to heal people effected by leprosy and other incurable 
diseases. In Hinduism the name of Satya Sai Baba is a living example of a perfect saint. 

Though there is no place of saints in Sikhism but still the names of Baba Nand Singh, 
Baba Ishar Singh and many others can be counted in this undefined category. 
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Part XVI 



Section 46 

Sikhs must believe that Waheguru is the greatest of all, He is the king of kings, He is the 
honour of the meek, He is the power of the weak, He is the support of the helpless and 
rl° saviour of all of us. wftTZ %W W§ 

Commentary: 

No one can count God's qualities, the number of objects in His creation and His gifts 
(minerals, mines, oil wells, vegetation and son on) to the world. >fe 7> fHZ3\ ofijfe ?> 
>fe II >% ?> o(gt %?S 7> >fe II 

No eye can see all His creation, >% ?> %*ffe HSfe ?> >fe 
No ear can listen to all His praises. >fe ?> ttffe H^fe 7) >fe 

There is no end to wonders and secrets of the world. >>fe 7> Wit ofe 1 ttFoTf II >fe 7> Wit 
No mortal knows about the hidden treasures of the universe. 3 1 ^ >fe ?> W$ wfu II £$T 

yfc?>w$ II huh 7 o^fh^ w ufe ii 

He himself is the distributor of all gifts, and gives them to those who qualify for them. 

nrfv rrf »Fflr »pfu 11 ?roor ora>ft ^fe 



Codification of legal sections: 

Section 46 

>fe ?> fTTSHt ofufe ?> >fe II >% ?> o^t %fe 7> >fe II >fe ?> ttffe H^fe ?> >% II >fe ?> H 1 *} 
fcW Hf?) % II >fe ?> W% offer II >fe?> rr^^'d^'d II >fe oT^fe fwftl II H 1 

^>fe?> Hrftj II £^ ttf? ?> rPt ctfF II HUH 1 " cTUt^" ufH II ^ HfftjH W% II 

§ufo §^ n u# cife ii feH or§ nfe H nrfu w^ »rfu 

Wfu II <TOcT oraHt II 38 II 
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Case Law and Illustrations 



1. Guru Amardas, raga Ramkali, Ashtpadi 14, stanza 12, page 912 
sj-sF tPH 7 Urayftf FFH foarat WT fet Wc^t II 

The great Giver is revealed to the Gurmukh; without the teacher-Guru, the world wan- 
ders in darkness. || 12 || 

2. Guru Ramdas, raga Sarang, pauri 36, page 1251 

yf^t ii ^ »ffV Wry t ii nwt tftf feurfw >>tefe h% wtf ii Hf 

T(¥ ^ 3rFEt II 3£ II <\ II Hg II 

|| PAURI: The great Waheguru is inaccessible; His greatness is glorious. Gazing upon 
Him through the Word of the Guru's shabad, I blossom forth in ecstasy; tranquility 
comes to my inner being. All by himself, He himself is pervading everywhere, O sib- 
lings of destiny. He himself is the Waheguru and Master of all. He has subdued all, and 
all are under the hukam of His Command. Waheguru does whatever He pleases. Every- 
one walks in harmony with His will. || 36 || 1 || Sudh || 

3. Guru Arjan, raga Maru, Sohle no. 5, stanza 12 

^ wfzrz miH w ii fo?§ fnrftft m ii orfe flracr fan >roftr w$ ft fefe 

mrfs irfsw ii ii 

The great Waheguru and Master are inaccessible and unfathomable. How can anyone 
meet with God, the self-sufficient one? Those who have had the noose cut away from 
around their necks, whom God has set back upon the path, obtain a place in the sangat || 12 || 
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Part XVII 



Section 47 

Sikhs must believe that God distributes His gifts according to His own judgment. The 
one whom the Almighty blesses, he becomes the greatest. Wit rF§ ^fe II Wtfftj 
ft? dCE\ §fe II fHH ?> fWfe HOT II (TOof U'fdH'Jl ufdH'd II II 

Commentary: 

Sikhs are to live their lives according to the Sikh Code of Conduct. They have control 
on their actions but they do not have any control on rewards or punishments which are 
awarded for their actions. 

There are no worldly institutions or shops where they can go asking for rewards for their 
actions. It is only the court of God which has the sole power to pass judgment on the 
human actions.. 

Section 48 

God has unlimited bounties in His treasure, so are the people who request or beg for 
them. HUB 1 oT3K foftw 7? rFfe II ^ ^H 1 few ?> H>ffe II 33" HUTfcj WJ WTO II 3fe»F 

cjtsh ?>ut ^faf ii 33 tdV 3^ftr toro 11 33 $ $ Hoff irftr 11 33 hw *rut tpfu 11 

Commentary: 

In this world, according to the present count, there are about 10,000 million people and 
each person in turn has unlimited demands. This works out to be many trillion of re- 
quests made to God every day for His bounties. 

Section 49 

God has kept both treasures of happiness and comforts and stores of unhappiness and 
discomfort with Himself. Where happiness and comforts are rewards for good actions, 
unhappiness and discomfort are punishments for wrong actions. 3fe»F tpf HtJ l-TUil 
Ufa ^fa M WS^ II 
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Commentary: 



God's judgment is always fair and just. It is beyond human approach. It is delivered 
according to the rules written in the divine book. No amount of wealth or magnitude of 
power can influence it. The only thing which can impel this judgment is the intervention 
of Guru Nanak. If Guru Nanak (the Sikh Gurus) decides to stand as a defence lawyer 
for the accused then punishment can, certainly, be suspended or pardoned 

Codification of legal sections: 

TttS* oT3>f fefV»f (V fFfe II ^ tJ 1 ^ few 7) 5>rfe II 5& HdTftr »RF3" II stfH»T 
S5ft II ^ *fftf c^ftj tore II ^ # ^ Ho^ urf^j „ HW *rftj II section 48 

^few §«■ fpf he ii gftr % ^fe 3st e t 3 t ct ii We *fmft ufe 11 u? nrftf ?> Ht sfe 11 
£ § wtef nrafe ipfe \\ §g rtsfrr yftr *rfe 11 section 49 

wit wi wit ^fe ii »r*fftr fir 3st £fe 11 ftm ?> w£ ftrefe wwu 11 <toot y»rdH«J) 

U'fdH'd II 3U II section 47 

Case Law and Illustrations 

1. God's grace and prophets, 

God chooses from amongst the ordinary people His prophets. What criterion He ap- 
plies for such a choice, only He himself knows. They are the blessed people who are so 
chosen, they are exalted with his grace. (ftTH £ Wlft fttefd WWU II cTOoT U'fdH'Jl 
^■f-SH'o). Mosses, Buddha, Mahavir, Rama, Krishna, Jesus, Mohammed and Guru 
Nanak to Guru Gobind Singh come in this category. 

2. Prophets and their grief. 

All world prophets lived, suffered and died like ordinary people. They believed that 
both the Sukh (comforts and happiness) and the Dukh ( grief and pain) are the gifts of 
God. t?tf HtJ H^T || £ftr 3^t td'd'd. 
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Part XVIII 



Section 50 

All those who are born in this world will die and return back to God's court to face the 
divine judgment. 

orftr offtr @fe §fc fpftr 11 

Commentary: 

God has made this world with his own light (His own image). £ Hdkr Af^ttf ufo HH 

>^fe»r ii oft firofe or kh sfw nfe u^ft 3* § frar Hftr »rfew 11 33] (Raga 
Ramakali, Anand Mehla 3, page 921) 

O my body, Waheguru infused his light into you, and then you came into the world. 
Waheguru infused his light into you, and then you came into the world. Waheguru 
himself is your mother, and He himself is your father; He created this world, and re- 
vealed the word to all. By Guru's grace, some understand, and then it's a show; it seems 
like just a show. He laid the foundation of the universe, and infused His light, and then 
you came into the world. || 33 || 

Every one born or created, herein, has been given a fixed life span to live, and after that 
all will perish and go back to the unknown. 

Though this world is a reality and God himself dwells in it, yet the world has a limited 
life, after which it will come to an end. 

HUW 3 II f&J tR\ flt eft ft cfe^t Tf% oT fefe II fecW UorfH JWfe fecW Uofft oft 
fe^TT II fecW W$ orfe feoR5* >ffw fefo ffi&R II Sloak preceding pauri 2, page 
463 

H ^ffifl^ H P^oPh 0" »FtT ct oPfo II (TOcT Ufa UFfe & 5*% H3R5 HH'tt II HQ II 
(Sloak Mehla 9, page 1429) 
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Section 51 



Sikhs must understand that God's bounties cannot be bought with money. They are not 
on sale like the worldly goods. They can be acquired only with true love, they are 

priceless. 

»p cjj<r mm ?w ii >xhh ii >xyw w^ftr »p $ frftj ii 

wjw wfs now HH^ftr ii w tran wra n »{hh 35 ira?^ ii wra 
wrfln ?fcF? ii wrrc o^k w ii >hhw w wftw ?> frfe ii nrftf nrftr 
^ fo? ii 

The treasures which God has kept with Himself are priceless. They are not for sale. 
They are distributed amongst humans according to God's own judgment. Material wealth, 
status or power cannot buy or acquire them. They are not for mass consumption. They 
are given to those who qualify for them. 

W% wftlW few ?rat uffe §f || uiftr 3 §t Hf fo[f $ fiflH §ftr H II (Raga Ramkali, 
Anand, Mehla 3, pauri 3, page 917) 

O my true Master, what is there which is not in your celestial home? Everything is in 
your home; only they receive, unto whom You give. 

^§ ^tft ufe »ftf§ frTH ^# feH (Sorath Mehla 3, page 604), Shabad 11, pada 4) 
The great Giver keeps His gifts in His hand; He gives them to those with whom He is 
pleased (He can be pleased by living a truthful life). 

Section 52 

God's features and personality, though described by scriptures, gods, demons, saints, 
holy men and scholars, are, infact, beyond their perception. 

nrtfftr #f ii »mfu u# orafcj ii ^F^fftr w>t nrofij fije n »roftj unit # 

3ff¥^ ii »rxfu zfnz »mrfu fm ii nroftr 33 oftt hit n &isw »rtfftr 
^ ii wyfti h% ?>^r yfk H?> ^ ii wyftr »nyfe irftr ii 
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Commentary: 

God's true form is not known to any one. He can change His forms, features, looks and 
personality at will. He might meet one person in the form of a man, another as a 
woman, yet another as a non-human being, and yet another as a sound or a light. 



Codification of legal sections: 

»ww ^nfs - mm nwfu 11 wjw »fy$ etw 11 «m 3s »mh ire^f 11 wra 

WftH >XH$ (^Tf II DINS oraK ttfHK ?W3 II »fH$ WTO WffW <^ tTfe II »rfV »rftir 
^ ffc?" wfe ] section 5 1 

»raftr ire it&z ii »r¥fij u§ orafti ?fa»re 11 »Ftfftj fE€ 11 »roftr 3Rft t 

gff^E ii imffu &m »r*rftr fan 11 wtffu £3 cft3 fa 11 »rvf<r >* T ¥ftj 

^ II »roftr gfe <^ Hf?> H?> Fte II 3t »T¥ftl »F¥fe irftr II section 52 

^§ offtr orftr fte ffe wfu ii £3 sft^ ufa gtftr ii 3 1 »rftf ?> Hotftj ^st ^fe ii 3?? Ft 

3fe II WW fife II fi £ »rt iirtfedl'd II 3? fotft>>f faffo dl'^'d' 3IW 

II 3€ II section 50 
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Case Law and Illustrations 



1. Death is the imminent reality 

Everyone who is born will die, whether he/she is a commoner, royal, saint or a prophet. 
The only thing which remains is their karmas, their good service which they had done 
for the Waheguru and the community. 

2. Death and the inheritance 

In spite of the fact that Sikhs are a separate community, for the marriage and inheritance 
purposes they are governed by Hindu Marriage Act. The article 25 of the Indian Consti- 
tution clubs them with the mainstream Hindu religion. 

3. The Indian Constitution and the Sikhs. 

Article 25 clause 2 reads: 

Nothing in this article shall affect the operation of any existing law or prevent the State 
from making any law- 

(a) regulating and restricting any economic, financial, political or other secular activity 
Which may be associated with religious practice? 

(b) providing for social welfare and reform or the throwing open of Hindu religious 
institutions or a public character to all classes and sections of Hindus. 

Explanation 1 - The wearing and carrying of kirpan shall be deemed to be included in 
the profession of the Sikh religion. 

Explanation II - In sub clause (b) of clause 2, the reference to Hindus shall be construed 
as including a reference to persons professing the Sikh, Jaina or Buddhist religion, and 
the reference to Hindu religious institutions shall be construed accordingly. 

4. The Hindu Law and the Sikhs 

The set of laws, rules and customs applied by courts to all Hindus ( see Explanation II 
above) in India as their personal law in matters relating to succession, inheritance, 
marriage, religious usages and institutions is called Hindu law. It also covers areas like 
adoption, guardianship, debts, gifts, partition maintenance and custody of children. 
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It is the personal law of Hindus ( including Sikhs, Jains and Buddhists) 

5. The Sikh marriage act and the Hindu law. 

Until the enforcement of Indian Constitution on 26 th November 1946, the Sikhs had 
their separate Anand Marriage Act, but after the enforcement of the constitution, the 
Sikhs are being governed by the Hindu Marriage Act and the Anand Marriage Act has 
become redundant. 

The Anand Marriage Act was passed on 22 nd October 1909 by the Imperial Legislative 
Council to establish legal validity of the marriage ceremony common among Sikhs 
called Anand. 

6. God's word is priceless. 

Sikhs go to Gurdwaras to listen to kirtan, lectures and commentary. After the service they are 
served meals, desert and tea. There is no charge for all these offerings. Guru's teachings and 
kitchen are absolutely free. The tradition of free langar was first started by Guru Nanak and 
later rationalized by Mata Khivi, the wife of Guru Angad. 

The Rehat Maryada (SGPC) -Article XXI reads: 

(a) The philosophy behind the Guru's kitchen-cum-eating house is two fold: to 
provide 

i. training to the Sikhs in the voluntary service 

ii. And to help banish all distinction of high and low, touchable and untouchable 
from the Sikhs' minds. 

(b) All human beings, high or low, and of any caste or colour may sit and eat in the 
Guru's kitchen-cum-eating house. No discrimination on grounds of the country 
or origin, colour, caste or religion must be made while making people sit in rows 
for eating. However, only baptized Sikhs can eat off one plate. 
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Part XIX 



Section 53 

Sikhs must believe that Waheguru physically lives in his own palatial mansion called 

'SachKhand* 

H 5fcF H UJf 5fcF frB" ^ftl HST? HH^ 

It is very clearly written in unambgious words that Waheguru lives in His mansion 
called 'Sach Khand' HU^fe^ fcSdofd II offa c?fo fTuTH II (Pauri 37, page 8) 

Section 54 

Sikhs must believe that Guru Nanak visited God's mansion when God invited him to 
come over there. 

Commentary: 

When Guru Nanak visited God's mansion he wrote in his diary whatever he observed 
over there. This observation is the text of Pauri 27 of Japji (page 6), later repeated on 
pages 8, and 347 of Guru Granth Sahib. It is believed that this visit lasted for three days 
from 23-25 August 1507. 

Codification of legal sections: 

Sections 53 and 54 

h €§" sftr h urar sto 1 fa? ^ftr toth ii ^ <re »j^or >*Htp ^^rt ii 3§ utft 
faf ofut^ff?) ^1 di^id'8 ii ^^^yt^u^tj^^^^E^ ii HF^ftrfaH 

SRI? feftf rl'efu feftf feftf q^H II dl'^fcl ^tHf OT d^t HUftT HE 1 " H^t II dl'^Pd 

f^e fetf'Hfe ^Pd»r ^fo ?^ ii divfd frrn Fn-nft >>fefe di'^f^ tto P^tJ'9 ii di'^fis r&\ 

HHt H3*ft UF^ftT ^te" || gp^fe T^fe HHT HBT $W II HF^ftj >}U^»F 



76 



i^f?) §t ^urar h ffo ^ arefc ft ft fofe ?> »ref?> fw 11 M M 
hs 1 frj H'Pog h 7 ^ 1 " H^t crot ii ft urft frfe ?> wr\ frrf?> wcl 11 ^aft gaft ctfe 
orfe ftwft Hrfenr frTf?r firet 11 ojfa crfo t$ oft^ »rv£T fa^ f^n ^fenret 11 h fen 
H^t srarft usk ?> ora^ fret 11 h irferrg ftcf yPdHfoa <roor uu^ grr^i 11 ?;> 11 

Case Law and Illustrations 

1. Sakhi of river Bein 

It was 23 r4 August 1507 when Guru Nanak was summoned by God to come to His 
dwelling for the ceremony of his formal appointment as an Ambassador to the planet 
Earth. Guru Nanak stayed at God's house for three days until 26 th August 1507. God 
gave him a law book titled 'Jap' (Ji) and a doctrine titled 'Mool Mantra'. These two 
dossiers were recorded by Guru Arjan as the opening compositions of Guru Granth 
Sahib. 

In one of his compositions Guru Nanak has described the scenario, he saw, at the 
outskirts of God's dwellings. The description of the inside of the divine house was, 
however, not allowed to be disclosed. 

The story of Guru Nanak's journey to and from God's residence is described in Sakhi 
no. 10 of Puratan Janam Sakhi. 

2. God's Hukam: Rehat Maryada Article VII (e) 

For a Sikh the Hukam relates to God's daily commandments which are pronounced 
daily, at the Golden Temple, through the media of Shabad. 

Every morning between 4.30 a.m. - 5.30 am, depending seasons, Guru Granth Sahib is read 
at random, and the Shabad so chosen and read is called the Hukam of God. 

Rehat Maryada Article VII (e) reads: 

Tor taking the Hukam, the hymn that is continuing on the top of the left hand page must 
be read from the beginning. If the hymn begins on the previous page, turn over the page 
and read the whole hymn from the beginning to the end.' This is God's Hukam. 
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Part XX 



Section 55 

Sikhs must first win their heart if they want to win the world at large. Hf?> tft§ H3T tfef 
Commentary: 

The 'Sach Khand' is the mansion where God lives above in skies, and heart is the 
abode within the living-beings where God dwells in His creation. The occupancy of the 
heart has to be kept vacant for God to come and rest over there. 

Section 56 

Sikhs are not allowed to observe celibacy or desert homes to find Waheguru. HtT HH¥ 

Fray us M ftj»r?) oft oraftr faffe 11 f$w era awt orfw garfe irantfe 11 

Commentary: 

Celibacy and Sanyas are not apart of the Sikh thought. In this context Sikhs are restrained to 
wear earrings, hang a long bag (to collect alms), ash their bodies, carry a rough rug (to sleep 
on rocks and in wilderness) and a stick (to scare away animals), as recluse or sadhus do 
when they wander around and ask for alms. 

Sikhs must live in their family homes. It is in these homes that Waheguru lives. 



Codification of legal sections: 

HtF H3¥ HW VB ftmr^ oft dTUftj feffe II fw cTO cpfe»F HUlfe 

U^!fe II section 56 

»ret uat huth H>f3t Hf?> tft§ trar ffte 11 »f£h feft »f%r ii nrfe w>te ws^fe wfe 

H3T flaj ^oT tH II 3t section 55 
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Case Law and Illustrations 



1. Rehat Maryada Article XVI (a) (b) (h) (k) 

(a) A Sikh should worship only one timeless God and not any gods and 
goddesses. 

(b) A Sikh should regard ten Gurus, Guru Granth Sahib and the ten Gurus' 
word as saviours and holy objects of veneration. 

(h) A Sikh should get his/her children educated in Sikhism. (This clause 

refers to a Sikh's marriage life, and a peaceful home), 
(k) A Sikh must not pierce his/her nose and ears for wearing ornaments. 

2. Sakhi of Sidh Ghost - Sakhi no. 50 of Puratan Janam Sakhi 

Guru Nanak met Sidhs at mount Sumer in the Himalayan range. They had been living 
there in search of the Almighty. They had deserted their homes, had pierced their ears, 
and had been covering their bodies with ash and doing many other rituals. Guru Nanak 
conversed with them and told them that God lived in happy homes rather than in caves, 
mountains and forests. 
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Part XXI 



Section 57 

Sikhs must believe that closeness and separations are rules of life and karmas drive 
them around. Pctidt oP3T tJtt'^fo »T?ftr 3^ 



Commentary: 

Most of the things created in this world have a two dimensional horizon, e.g., night and 
day, happiness and grief, high and low, full and empty etc. Similarly closeness and 
union are normally followed by separation and break ups. 



Section 58 

Sikhs must believe that the real human education is the knowledge of scriptures, and 
the true compassion is the sharing of possessions with the needy, gdita fcHW? 5ffe»T 

For a Sikh, the knowledge and understanding of Gurbani, the word of God, is very 
important and so is the sharing of wealth, skills and knowledge with others. 



Section 59 

Sikhs must believe that the real miraculous powers are those which bring you face to 
face with God rather than showing a few magical tricks. wfU fiTT 7?^\ 'K&wtft ftrftl fHftr 
FFtJ II 
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Commentary: 

Sikhs do not believe in showing miracles, for them the true miracle is power of the 
'Shabad'. 



Codification of legal sections: 

pTfe faTW? sfeW dd'dfe Ulfe Uffe ;?HftT ^ h section 58 

wfu cTO fFEft FfF H 1 oft feftj frrftj nf^ 1 ll section 59 

fWrtft ?te" of^T tJ^fd »T^ftj ^ II feft W^H II wfe »f?ft? wfe 

^(S'dPd TOT HUT §cT %H II 3tf II section 57 



Case Law and Illustrations 



1. Sikh Gurus and miracles. 

Showing miracles is a taboo in Sikhism. Guru Arjan embraced death but refused to 
show miracles, Guru Tegh Bahadur gave his head but did not agree to exhibit miracles. 
Guru Gobind Singh sacrificed every member of his family but repudiated the request to 
display miracles. 

Baba Atal, a 9 years' old son of Guru Hargobind had to lay down his own life as a 
punishment of showing a miracle, howsoever innocent the miracle was. 

Guru Angad refused to eat breakfast brought by a devotee, who had earlier prayed to 
Waheguru to stop a hurricane so that he could reach the Guru in time for his morning 
meal. (Waheguru had stopped the gale) 
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2. Everyone, who has come into this world (born) will go back (die) when the 
god of death will knock his/her door. 

Guru Tegh Bahadur says in one of his sloaks (page 1429), difsG U 1 ^" difsG W of§ 
*U U3^§ II oCU (TOof fef olf ?ujt HU?> frTf HHf II UO 

Ram (Hindu god Rama) passed away, as did Ravan, even though he had lots of relatives. 
Nothing lasts forever; the world is like a dream. || 50 || 
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Part XXII 



Section 60 

Sikhs must believe that the universe is controlled by only one Almighty God. There are 
no other gods before him. He has no parallel or rivals. He is absolute in Himself. 
^ ^\ rPfe f%»P5t fefo %3 II fee* TW^t f&S fe? W$ %H 

Commentary: 

Sikhism believes in absolute monotheism. Sikhs worship only one Almighty God. They 
are not allowed to worship god and goddesses. 

Section 61 

Sikhs must believe that mortal organs (eyes, ears, hands) cannot percei ve the Almighty, 
but the firm belief in the 'shabad' gives them extra energy and power to see, hear and 
touch the Almighty. 

% §cT TvSfe »ft $U fe&E 

Commentary: 

God has made countless living creatures with varied perceptive powers. Humans have 
been given maximum of these powers, still their powers are weaker than other creatures 
e.g., some animals including dogs have stronger smelling power than humans, many 
animals and birds viz., eagles have far more range of eye sight than humans. 

Whatever faculties humans have they cannot see or perceive the moments of Almighty. 
They have to practice the power of Gurbani to develop these faculties to see Him or to 
hear His voice. 



Codification of legal sections: 

fe# frT^ uf II section 60 

§g §77 TOfe ?> »rt gy^ 1 $y f?^f ii »f£h feft »f£h ii »rfe wft? wrfe wife 

H3T t^I §^ %H 11 30 II section 61 



Case Law and Illustrations 

1. Guru Nanak in Raga Asa, page 350, shabad 5, rahau verse 
wfuz ffcr §5 t II t &k ft II ^ II 

My Master is One; He is the One and Only; listen to my friends, He is the One and only. 
|| 1|| Rahau || 

2. Guru Angad in raga Maj, page 138, sloak preceding pauri 2 

§ £te auftr Hfe ora§ few §?f »pftf ^v^t^ 

You yourself enact the entire universal play, O Creator. Why should we speak of any 
other? 

3. Guru Amardas in raga Basant, page 1174, shabad no. 7, pada 4 

of^H 1 »f^f ?> £fe II HHtjt ^te 1 ^ 1 ufe 

There is only one creator Waheguru; there is no others at all. Through the Guru's 
Shabad, comes union with the Waheguru. 

4. Guru Ramdas, raga Kanra, page 1313, pauri 2 
fTeftj HcJT H3T7> T II 

All meditate on You, O my beloved; You are the true, only One primal being, the 
immaculate Master. The One is the giver; the whole world is the mendicant. All 
mendicants beg for His gifts. 
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5. Guru Arjan in raga Gauri , page 192, shabad 130 
fs§ s^ren cTift £fe ii >rt w§ nfe ii ^ ii ^rf ii 

Without the Almighty God, there is no one else at all. He alone preserves and destroys. 
II 1 II Rahau || 

6. Guru Tegh Bahadur in raga Gauri, page 219, shabad no 2 

tto ifh ii Mor fasft fear wrfef nra^H wftr§ ?> trot ii ^ ii 3<p§ n 

Listen O! Sadhus: the one and the only one Master fashioned the creation. One person 
dies, yet another thinks that he will live forever — this is a wonder beyond understanding! 
IIHI Rahau || 

7. Guru Gobind Singh in Akal Ustat 

Hymn 5 1 

You are in the waters, you are on the earth, you're here and you are there. 
Hymn 69 

Heft Heft I Heft Heft IHeft Heft IHeft Heft I 

You are the only one, only one, only one and only one. 
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Part XXIII 



Section 62 

Sikhs must believe that the divine reservoirs (mines, waters, vegetations, oil wells etc.) 
were filled by the Almighty from the very first day of the start of the functioning of this 
world, and these reservoirs will last until the so called doomsday. »FH£" ftfe tffe II 

Commentary: 

There are unlimited reservoirs of human necessities all over the w 7 orld. They are being 
used since the start of the time and still they are full. If one oil well dries up the other 
one is found some where else. Similarly if one coal mine is exhausted the other one is 
found at another site. It is believed that the total count or measurement or weight of all 
inputs always remains in equilibrium despite its use or consumption. If 4 x' gallons of 
water evaporates from an ocean, the same amount falls back in the ocean in the form of 
rains and so on. God's treasures will last until the last day. 

Codification of legal sections: 

Section 62 

»FHcf £fe 3^0 li H fc7f lTfe»F H UoT II orfo offe ft fHdrlcrd'd II (TOc7 m oft 

ore ii wh feft wh n nrfe wfe wfe wzrfe frar tot Hot tn il 3^ n 
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Case Law and Illustrations 



1. Guru Nanak's touch and water spring in Delhi, Bidar and Hasan Abdal 

God has made reservoirs of food, water and other necessities everywhere and for 
everyone. He has filled them up upto the brim, and miraculously they have remained 
totally filled despite mass consumption by His creation. 

Many discoveries of hidden reservoirs were made by the prophets while others were 
made by the humans themselves. Guru Nanak found spring water with the touch of his 
hands and feet at various places where it was most needed. Similar examples are found 
in the life of other prophets. 

2. Droughts and the Guru ka langar 

At many times, during the lives of Gurus, due to the drought there were famines, but the Guru 
ka langar was never effected, it kept on giving food and water whosoever called in. 
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Part XXIV 



Section 63 

Sikhs must believe that God and ego cannot live together. God lives in humility. 

ufe u^t»r g^t^ ufe feoffor ii 

Commentary: 

The worshippers who boast about their worship destroy the plus points scored. God 
loves meek and humble people. 

Codification of legal sections: 

Section 63 

feor |r tflt «tf tftr u^ftr w#iii ywfw^ »p*ft»fftr ^ ?fh treretn ii £f ^frr 

Ufe ^>>f Ufe feoftH II Hfe 3177 nToTH oft offer »ret II <TOoT ?yE& f^t 

ft 5k II 33 II 
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Case Law and Illustrations 



1. Guru Gobind Singh and a special visitor 

Once a visitor came to see Guru Gobind Singh but the Guru's entourage did not allow him to 
see the Guru. He waited for many days but they would not allow him to meet the Guru. They 
would make various pretexts. One day the visitor broke the barriers and went straight to see 
the Guru. The Guru was very pleased to see him and asked him the reason of his call and why 
he could not see him before. The visitor told him the arrogance of his attendants who did not 
allow him to see the Guru. 

The Guru then called his entourage and asked them to bring two glasses of water. In one 
glass he put some stones and in the other he put some sugar. The sugar melted in the 
water but stones stood as they were. The Guru then explained that his attendants who did not 
allow the visitor to see the Guru were like stones, who due to their ego had not become one 
with the Guru. 



2. Sikh Gurus and one spirit 

Sikhs revere all their Gurus. They do not draw a line of distinction amongst them. In 
fact they believe that it was Guru Nanak's light which pervaded in all of them. Guru 
Nanak's soul merged in Guru Angad, Guru Angad's in Guru Amardas, Guru Amardas's 
in Guru Ramdas, Guru Ramdas's in Guru Arjan, Guru Arjan's in Guru Hargobind, 
Guru Hargobind's in Guru Harrai, Guru Harrai's in Guru Harkrishen, Guru Harkrishen's 
in Guru Tegh Bahadur and Guru Tegh Bahadur's in Guru Gobind Singh. The ultimate 
light then merged with the Shabad. Waheguru can now be realized with the support 
and comprehension of the shabad. 

All Sikh Gurus were very humble people. They lived for the uplift of the society. The 
service of the people was their motto. 

3. Guru Gobind Singh set the ultimate example of humility. 

Guru Gobind Singh was a prophet. He was much nearer to God than others. He was 
occupying the seat of Guruship in the house of Nanak, still he knelt before the 'panj 
piyaras ' and requested them to baptize him as well. 
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In one of his hymns in 'Khalsa Mehma 1 he writes: 

"For the benefit of the Khalsa I wrote scores of compositions, 
With their support 1 defeated my enemies, 
Their intense devotion has exalted me as their Guru, 
Otherwise there are scores of ordinary people, around, like 



90 



Part XXV 



Section 64 

Sikhs must believe that all powers of bestowing divine and worldly gifts rest solely 
with God and no one can influence His decisions. Humans perform karmas and God 
judges them. 

frfIT ZTfe Hf offo Hfe IS (TOoT §HH ?> ^fe li 33 II 
Commentary: 

No living creature and other worldly objects have any power to regulate their own 
destiny. God controls the law which administer destiny, but the karmas which build 
and mould destiny is in human hands. 



Codification of legal sections: 

Section 64 

Wtffe Hf ?0 ("kT Hf II Hf c5 HUlfe Ufe ?> Hf II Hf ?> rffefe H^fe Hf II Hf ?> ^frT 

^Tfe Hfe m II ?T H^Ht f3I»f»f7> sH^Pd II HI fi" m\3\ st" HH 1 ! Il IrfHUfeHf o(fe 
tt Hfe II ?P7^ §3H ?fe & §fe II 33 II 
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Case Law and Illustrations 



1. The prophets and the karmas 

The life of the prophets is not regulated by the Karma theory, and is independent of 
karmas. They come into this world for a specific purpose and depart when that purpose 
is completed. They permanently reside in one of the top heavens just below Waheguru's 
residence. 

2. Other lives and the Karmas 

All other living beings live and die according to their karmas. There is freedom of 
action for all beings 'ora*ft »TU »TV5t' (Sloak, page 8). Their actions later determine 
their fate 'Wit Wit ut W 9 II (Japji) 

The theory of karma rests on the premise of cause and effect '^U 1 H^" H ofW m^ 1 
tier' II (Baramah Mehla 5, page 134) 
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Part XXVI 



Section 65 

Sikhs must believe that the permission and visa to enter God's kingdom is granted on 
the merits of their piety, faith, devotion and honesty and not on the bases of their riches 
and staus. 

Setf orafH U# TftWZ II era UoTFt §t Iffe II (TOof 3Tfe»F Wfe II 99 II 

Humans and other living creatures have been made for a purpose. The creation has been 
designed in a rational way. Everyone born has a goal of life., which they can achieve 
either by honesty or by deceit. Where honesty is rewarded by God, deceit is condemned 
and punished. 

Section 66 

Sikhs must believe that every star in the galaxy is made by Waheguru, wherein He has 
set in motion the movement of the planet earth. 

§3t fent ^3" II lf?^ U^t »fUT?>t IPS*?* II feH fcfo U^Ht WfU tMH WE II f3H 

fefe fft»f HHrfe t €ar ii fe?> £ ??H wfer »ffe ii orawt cra>ft ufe ^te 7 ^ 11 hb 1 »rfu w 
II fei HUfc ire u^ 1 ? II 

Commentary: 

The stars, suns, moons, seasons, light, darkness, water, air, fire have all been made 
by one creator called by different names in different religions. The Creator is one and 
He himself controls the movements of all objects of His creation. The creation is 
varied and has different races, colours, species, names etc. 
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Codification of legal sections: 



u*Bt fs[s\ ^ ii vst »rar?)t ira 1 ?? 11 fen fefo trant gtft etoh jto ii fen 
fefo fftwr mifs dt 3m \\ fe?> o( <w w>or ii c^Ht orawt ufe ^ItJ'd 11 nrfU tw 

5Wf II fet HUf?> W ira^ II section 66 

<Wt o^f>f yf II oTB" Uore^ §t ipfe II (TOcT 3n%»T FFO rFfe II 38 II section 65 



Case Law and Illustrations 

1. Guru Nanak on the theory of Creation in raga Maru, page 1035, Shabad no 15 

Hf h ii »raw (WW yyocd 1 ii crate ?> draw <ray ttorer ii ?r fc?> tfc ?r ?>■ iraH 

TOHHitT Wdl'fyt!' II ^ II if^ ^ ^ yr^t || §yfo Wfe ?> W$ II US 1 ?* 

Hy? ?>ut Rfara - ?>^t ?> ?fcr ^d'fyt) 1 hp ii ?r sfe H^dj uftw n &w fere ?>ut t srw 

II ?^oT H^BT ("nft HHS' HUS 1 (T ^ »Ffe ?T H'Tw II 3 11 ¥U>F feH?> HtfH ?> §Et II »f?f ?7 
^ £t H?*t II F^fe W ?Kjt rTfe ?> HOT ?F ^ W W t^fe? II 0 II (^ 3fc r&\ HHt 
y^'Hl II ^ 3fe frm HrftroT Hy^Ht II Hdft rfiJIH ttf $3 S'^M oWfe^ 1 II U II HU 

hhh (^ re yrF 11 ?^ ^ »rftf ?trt frr 11 »rtf »f T fir f^rfe mi oth-rfe vfe^ - n £ n 

?F Hfe HHH~3WHt HW II dRlt 5P?> ?7 dlf d>fW II S3 H5T ?) (V ^ ^rl'f^ 1 

ii p ii orarn crax ?Kjt wfzw Htft n ere Ffiw ?>ut Fit »ptft n hh^ tro srw ?njt ht! ^ 

£ fe^ fwfeF II t II ffit? ??ut Tftf ?7 ftTE II ?F 3fe dTW 7) H"f^# II (V Hfc ftp* 1 ?) 

ftiw ?w (^ £ dire dii'fyt! 1 ii tf n fy ^ft ^jh? ret 11 ?> ^re 7 3T§ 
di'fydl ii tw (5ut nrafe ?^ ^ yfr wfeti 1 ii n 77 § >w ?f ^ omt 11 ?r § % 
wrf% UTrft 11 ^!»ffH ^ ufft ?(^f (^ ^ oru^ cW'Pw 11 ^ 11 ?) ^uet (^ frri- 

HofHt II Wrffi >% ?>Ut ^oT3t II »f T i)' FFU" »f0 ^iW'd' 77^ §^ sCfy^' II ^3 II of§H 
?> fHfMfe HTO" II f# ?Kft »TH3" II orUH 1 W »fflf »JU1W W^t »f75y JWrfe^ 

II II rT 7 feH aTW 3TT fraiH fu^fw II cXW W? ^Flw II gU>f feH^ H^H 

hIw % ^irfe^ 11 ^8 11 off rra? H^rtw 11 orf^ offe ^ uofy iwfw 11 $3 
mim »f^t 3]wh^ iraaT^t ^^rfe^ 11 11 ^ >>fe ^ frt 11 ^ra - § m\ M 
11 (Toot frfe s§ f^HH^t fw 3^ ^ di'fyid 1 11 11 3 11 ii 

|| MARU MEHLA 1 : 

For endless eons, there was only utter darkness. There was no earth or sky; there was 
only the infinite command of God's Hukam. There was no day or night, no moon or 
sun; God sat in primal, profound samadhi. || 1 || 
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There were no sources of creation or powers of speech, any air or water. There was no 
creation or destruction, no coming or going. There were no continents, nether regions, 
seven seas, rivers or flowing water. 2 |j 

There were no heavenly realms, earth or nether regions of the underworld. There was no 
heaven or hell, no death or time. There was no hell or heaven, no birth or death, no 
coming or going in reincarnation. || 3 |j 

There was no Brahma, Vishnu or Shiva. No one was seen, except the one Waheguru. 
There was no female or male, no social class or caste of birth; no one experienced pain 
or pleasure. || 4 || 

There were no people of celibacy or charity; no one lived in the forests. There were no 
Siddhas or seeker. There were no Yogis, no wandering pilgrims, no religious robes; no 
one called himself the master. |j 5 |j 

There was no chanting or meditation, no self-discipline, fasting or worship. No one 
spoke or talked in duality. He created Himself, and rejoiced; He evaluates Himself. || 6 || 

There was no purification, no self-restraint, and no malas of basil seeds. There were no 
Gopis, no Krishna, no cows or cowherds. There were no tantras, no mantras and no 
hypocrisy; no one played the flute, jj 7 |j 

There was no karma, no Dharma, no buzzing fly of Maya. Social class and birth were 
not seen with any eyes. There was no noose of attachment, no death inscribed upon the 
forehead; no one meditated on anything. || 8 |j 

There was no slander, no seed, no soul and no life. There was no Gorakh and no 
Maachhindra. There was no spiritual wisdom or meditation, no ancestry or creation, no 
reckoning of accounts. || 9 j| 

There were no castes or social classes, no religious robes, no Brahmin or Khshatriya. 
There were no demi-gods or temples, no cows or Gayatri prayer. There were no burnt 
offerings, no ceremonial feasts, no cleansing rituals at sacred shrines of pilgrimage; no 
one worshipped in adoration. |j 10 j; 

There was no Mullah, there was no Qazi. There was no Sheikh, or pilgrims to Mecca. 
There was no king or subjects, and no worldly egotism; no one spoke of himself. || 1 1 || 
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There was no love or devotion, no Shiva or Shakti — no energy or matter. There were 
no friends or companions, no semen or blood. He Himself is the banker, and He Himself 
is the merchant. Such is the pleasure of the Will of the true Waheguru. || 12 || 

There were no Vedas, Korans or Bibles, no Simritees or Shastras. There was no recitation 
of the Puranas, no sunrise or sunset. The Unfathomable Waheguru Himself was the 
speaker and the preacher; the unseen Waheguru Himself saw everything. j| 13 [| 

When He so willed, He created the world. Without any supporting power, He sustained 
the universe. He created Brahma, Vishnu and Shiva; He fostered enticement and 
attachment to Maya. || 14 || 

How rare is that person who listens to the Word of the Guru's Shabad. He created the 
creation, and watches over it; the Hukam of His command is over all. He formed the 
planets, solar systems and nether regions, and brought what was hidden to manifestation. 
|| 15 || 

No one knows His limits. This understanding comes from the perfect Guru. Those who 
are attuned to the Truth are wonderstruck; singing His glorious praises, they are filled 
with wonder. || 16 || 3 || 15 || 
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Part XXVII 



Section 67 

Dharma refers to the divine law which a Sikh must follow. Sections 1-66 have illus- 
trated the rules which constitute the Sikh law. 

q^H W $5 ITCH 
Commentary: 

Sikhs are required to follow the Sikh law. Defaulters will be punished by both the 
earthly and heavenly judges. 

Section 68 

Gyan refers to the firm belief in God who personally handed this law book to Guru 
Nanak 

fol»F?> 5T »FtRr o^K 
Commentary: 

God is our sole parent. We must believe in His unlimited powers and in his inexhaust- 
ible treasures. 

Section 69 

All gods, prophets, avatars, suns, moons, waters, gasses, processes of procreation are 
God's witnesses 

o& IFZE iTSt iHdd 33" OT7) H$H II 33 B^ft W^3 UJ^MlJ |7-f ^UT 3 #H I! ^>>F oTcTH 

fHt >te 33 33 a fu^H ii 33 >fe^ ii 33 frm tth 33 33 

Ih ii 33 ^ nfc at 33 ^h?> hhh ii 33fr>r tr^t 33fr>r ^ ire ii 33t»r 

H33t FfeoT 33 (TOof >%?>>% II 3iJ II 
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Commentary: 

All prophets who descended into this world to save it from destruction, and all essential 
energies who sustain this world are God's witnesses. They are to be revered and not to 
be worshipped. 

Codification of legal sections: 

tfe W $u O^H II section 67 
ftlW 6F »ftnj of^H || section 68 

fHti^^t ^gfy^H ii ^f^^w^^tH3H^H ii §tftm^<TO^§^§M 

tH II ^ Hfc 5& 5& 33?> HK? II S&frtf 1 5^3* ft Hat; II ^Ht»f 

H^t £?or ^ ?TOor >% ?> >fe II 3*J II section 69 
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Case Law and Illustrations 



1. Guru Arjan on variety of creation, Sukhmani, page 275, Ashtpadi 10 

Tjm ii QHdfd orarftr wfer w> >fe ?> w^'d ii (TOor w yfe ^et gu* fgftr »ffircr yore 

II <\ II W^U^t II cT^t ctfeu£ UtWt II ofEt ctfe W fyQj'dl II o^t ctfe3£ ^rft 

ii oret otfeg?> fKftr ferft h ofet itfe 3^ ct nt ii ctnt ctfe 3ito u3 ii sret ctfe W3H 
fr^ ^fti ii crnt itfe afe orfe nfer^ftj h of^t ctfe ?>^h?> <th Iw^fe ii <roor ©rat or 
>fe ?> u^fe ii ^ ii of^t ctfe ^ nff^vp^t ii orst ctfe wr »rfw?>t ii oret ctfe foraii?> as^ 

II 5TBt ctfe »ffeUT »P3H fectS" II cT^t otfe off ftj^ftj II cT^t ctfe ?W orafe II 

cTFt otfe >Ffe»f HH WfU II ot^t ctfe ?>Pfe II ftTH frTH tt'^d fej fS3" ttdlcV II (TOcT 

ora^ oft rT^ cTU^ || 3 || cT^t ctfe frw fT^t HUft II oTSt otfe ^ tuft II cT^t otfe 

U*ft HUV II ofSt otfe W fHW feUrF^ II oCE\ otfe U^t ^Hdd II cT^t ctfe ^H 

f H3W II cTEt ctfe HFftttf? H3" ?5*fB" II oTUt ctfe ^ ^Tv? fee fnfe 53" II H3TW HH3jt WJ^ 
Jfeurt II <TOcT fHH ftTH ^1 feH feH II 3 II oT^ otfe HWT T^HoT II ofetctfe 

Tfe WS frffKfe >M? WR3 II cTFt ctfe oft£ 33?> HHE II ofst otfe ?>W UoT^ rT3* II o(St ctfe 
oft^fWrftt II cT^cTfef^tv^H^UTTHtt II oT^t ctfe fM fcT?)^ fVTTO II cT^t ctfefH^H 

Hera* fVrara ii § £t H^g § ufe ii (TOcT »rfLr vxfeuB" gfu»r ii 8 n or^t ctfe 

ct WTft II cT^t ctfe ?>3cT 7WT fe^Ht II cTHt ctfe HcWfe tikfd H^fe II cTSt otfe 
Heftfedftj II cT^ otfe #5^ Ut ^rfe II c7^ctfettFSfegfelj^ || oT^t otfeoft^ UcS^d II cist 
ctfe >ffe»r Hfe fife II tfU fRT 5^ ^J^T^ II (TOcT Hf tofg l^T t II 14 II o^t ctfe 
5^ 3d'dll II <7H HftT fefe fe^" WBft II of^t ctfe y¥ cT^ tTR§ II »PHH Hfe UOTK ?SU§ 
II cT^t ctfe ^R?> fWH II fe?) off ftffe§ »ffeVH II cTSt ctfe VP^lfe HdHdl II 
Ura^UKfe^WUF^ II f^oT§^>M^ HUH?) II ^W^^H^T^trfeufe II ^ II cTCtctfe 
U^t >>ra" U? II oTSt otfe ttfoTH gUH3" II cfut ctfe »f^3 T ^ II cfSt H3lfe oflS foW II oTEt 
W UHfe§ UTO II H^ H^ 1 fe^ Sc?o('d II of^t ctfe oft?> W ^fe II ^ >Tfe 
HH T fe 11 H 1 " of >fe ?) W$ otfe II nr£T »TfU <TOcT Uf Hfe II ? II of^t ctfe WUH ct 5^ II 
fe?> U^H W3H U^FH II oret ctfe 3H ot II H^ 1 fcSd'dld §ct ^§ II ofSt ctfe <W ^H 
Ufefe II »fH^ ^ H^ HE Ut fftefe II oT^t ctfe ?W ^7> UF^fe II »THH ^H Hftf HUfrT 

Fn-F^fe ii >xy^ h?> orf Frfn Hirr H>rt ii (W)oT §fe irai^ ct fwt ii t: ii ho ii 

SLOAK: Many people praise the Waheguru. He has no end or limitation. God created 
the creation, with its many ways and various species. || 1 || 

ASHTAPADI: Many millions are His devotees. Many millions perform religious ritu- 
als and worldly duties. Many millions become dwellers at sacred shrines of pilgrimage. 
Many millions wander as renunciates in the wilderness. Many millions listen to the 
Vedas. Many millions become austere penitents. Many millions enshrine meditation 
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within their souls. Many millions of poets contemplate Him through poetry. Many millions 
meditate on His eternally new Nam. None can find the limits of the Creator. || 1 1| 

Many millions become self-centered. Many millions are blinded by ignorance. Many 
millions are stone-hearted misers. Many millions are heartless, with dry, withered souls. 
Many millions steal the wealth of others. Many millions slander others. Many millions 
struggle in Maya. Many millions wander in foreign lands. Whatever God attaches them 
to — with that they are engaged. The Creator alone knows the workings of His cre- 
ation. || 2 || 

Many millions are Siddhas, celibates and Yogis. Many millions are kings, enjoying 
worldly pleasures. Many millions of birds and snakes have been created. Many millions 
of stones and trees have been produced. Many millions are the winds, waters and fires. 
Many millions are the countries and realms of the world. Many millions are the moons, 
suns and stars. Many millions are the demi-gods, demons and Indras, under their regal 
canopies. He has strung the entire creation upon His thread. He emancipates those with 
whom He is pleased. || 3 || 

Many millions abide in heated activity, slothful darkness and peaceful light. Many mil- 
lions are the Vedas, Puraanas, Simritees and Shastras. Many millions are the pearls of 
the oceans. Many millions are the beings of so many descriptions. Many millions are 
made long-lived. Many millions of hills and mountains have been made of gold. Many 
millions are the Yakhshas — the servants of the god of wealth, the Kinnars — the gods 
of celestial music, and the evil spirits of the Pisaach. Many millions are the evil nature- 
spirits, ghosts, pigs and tigers. He is near to all, and yet far from all; He Himself remains 
distinct, while yet pervading all. || 4 || 

Many millions inhabit the nether regions. Many millions dwell in heaven and hell. Many 
millions are born, live and die. Many millions are reincarnated, over and over again. 
Many millions eat while sitting at ease. Many millions are exhausted by their labours. 
Many millions are created wealthy. Many millions are anxiously involved in Maya. 
Wherever He wills, there He keeps us. Everything is in the hands of God. || 5 || 

Many millions become Bairaagees, who renounce the world. They have attached them- 
selves to the Waheguru's Name. Many millions are searching for God. Within their 
souls, they find the Supreme Waheguru God. Many millions thirst for the blessing of 
God's darshan (sight). They meet with God, the eternal. Many millions pray for the 
society of the Saints. They are imbued with the love of the Supreme Waheguru God. 
Those with whom He Himself is pleased, are blessed, forever blessed. || 6 || 
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Many millions are the fields of creation and the galaxies. M any millions are the etheric 
skies and the solar systems. Many millions are the divine incarnations. In so many 
ways, He has unfolded Himself. So many times, He has expanded His expansion. Forever 
and ever, He is the One, the One Universal Creator. Many millions are created in various 
forms. From God they emanate, and into God they merge once again. His limits are not 
known to anyone. Of Himself, and by Himself, God exists. || 7 || 

Many millions are the servants of the Supreme Waheguru God. Their souls are enlight- 
ened. Many millions know the essence of reality. Their eyes gaze forever on the one 
alone. Many millions drink in the essence of the Naam. They become immortal; they 
live forever and ever. Many millions sing the glorious praises of the Naam. They are 
absorbed in intuitive peace and pleasure. He remembers His servants with each and 
every breath. They are the beloveds of the transcendent Waheguru God. || 8 || 10 || 
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Part XXVIII 



Section 70 

Sikhs must live a truthful life. Saram refers to human efforts and dignity of labour. It is 
the truthful living which brings oneself nearer to God. 

H3H re oft |y 
Commentary: 

After learning the law and developing an unfaltering belief in God, Sikhs must look 
after their families. They must work with utmost honesty. They must be loyal to their 
employers and customers. They must produce goods and services of truth. 

Codification of legal sections: 
Section 70 

fro re Hftr faT»r?> re3? ii fet (To re »f£t? ii M re oft wz\ fy 11 fei un^fe 

U|3t^ »fW II W cft»F oW oTHt»T WfU II ft c7 oft fvt 1153^ II fet tU^T H^fe 
Hfe Hfe iftl Tl fef Ul^l fw oft Hftr II 3^ II 
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Case Law and Illustrations 



1. Guru Hargobind and saint Samrath Das of Maharashtra 

In 1 634 the Guru met Samrath Ram Das, a saint from Maharashtra at Srinagar (Garhwal). 
The saint was surprised to see all the pomp and show of the Guru, his wearing of two 
swords, his personal army of soldiers and stable of 800 horses. 

He asked the Guru, "I hear you are the successor of Guru Nanak. Guru Nanak re- 
nounced the world, while you wear swords, keepi horses and an army, and people call 
you 'the True King', whkt kind of Sadhu are you?" 

Guru Hargobind replied, "Saintliness within, worldliness without; arms are for poor 
man's protection and enemy's destruction; Nanak gave up the world and he (Guru 
Hargobind) gave up the worldliness" 

2. Guru Hargobind and Shah Daula of Gujarat 

On his return from Garhwal, the Guru had another encounter with Shah Daula at Gujarat. 
Shah Daula asked the Guru, 

"How can a Hindu be a fakir? 
How can you be religious man, when you have a wife and children, and possess 
worldly wealth?" 

The Guru replied, 

"A wife is her man's conscience, 
His children continue his memory, 
and wealth gives him his sustenance. 
As for a fakir, he is neither a 
Hindu nor a Musalman." 
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Part XXIX 



Section 71 



Sikhs must believe that all divine blessings come with God's grace. He is omnipotent, omni- 
present and omniscient. 

cTW ¥3" oft ^St II fet UcT 7) cWt Uf II fet Wl II Hfa" ^ftj»T 

II fet Tflt Hfe 7 H<W Hrftj II ot §V ?> oTEf^ FFftj II ?F §ftj H^ftl 5^ fPftr II fifl?) 
^ H?)" H^ftr II fet ^TH ^Hftl H»f II oT^fij HB 1 " Hfc Hfe II 

Commentary: 

Though destiny is controlled by God, but Sikhs work through on their own to build 
their own destiny. God has given freedom to humans to sort out their own lives. It is the 
judgment of the karmas which rests with God alone. 

Section 72 

Sikhs must believe that God's personal mansion is called 'Sach Khand', the whereabouts 
of which only He himself knows. It is from there that He looks after the working of the 
world. 

i 

HxJ tffe ^ fcSdcJ'd II cTfa offe T&fe f&Zm II fet *fe HZft <^ds?3 II ^ ot oft 3T >fe ?> 
>fe II fet £»T mi »f T oTO' II fa^ frP§- UcTH fet fe^ cTO II f%oT^ offe II <TOc7 

orec^ c7^t TFf 

Commentary: 

For Sikhs, God is both 'Nirgun'and 'Sargun', absolute and manifest. In His 'Nirgun' state 
He lives in 'Sach Khand' and in His 'Sargun' state He lives in His creation. The description of 
the forecourt oPSach Khand' is given in pauri 27. 
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Codification of legal sections: 



oTOK $3 oft WZt % II fet Uf cT Uf II fet H*T HU^ II fe?) Hftj ^fUW 

II fet Htt Hfer HftTH 1, HrfU" II ^ £ fU ?> cfH^ rFfa II ?F H^ftr <T t^ftj II ftW 

t grn-r ^ H?r Hrftr ii fet 5313 ?Hftj ot s»f II ofgfo »f£tl HT?> Hfe II section 71 

H^^^fe€c7f II ctfo cffe ft ?>efo f?KFW II fei *fe ?g¥3" II £ ct eft 3 >fe ?> 

>fe II %t W»f £»f »Pore II frT? fa¥ UofH fet fe^ ofsT II feuift offo ^faf II (TOof 
cfHcT ofg^ H*? II 3? II section 72 
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Case Law and Illustrations 

1. Guru Arjan and Sachkhand, raga Maj, page 100, shabad 18, pada no. 4 
HtT Uffo ftfH 3f£ (TOof f\aoh) fft§ II 

Waheguru resides in His own Sachkhand and by singing His praises (meditating on 
His name) falsehood vanishes 

2. Kabir and Bakhshish (Karam), sloak 32, page no. 1366 

oraH of^tH H offtr 3"^ ftfc ?7 FP# II 33 II 

No one can erase the Grace of the merciful God. || 32 || 

3. Guru Arjan and Bakhish (Grace) 

II 3 II 

Those who are attuned to your love, O my Master, are released from the pains of birth 
and death. No one can erase your Grace; the true Guru has given me this assurance. || 2 || 
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Part XXX 



Section 73 



Sikhs 


must believe that a to make an enviable golden ornament, a goldsmith needs 


a. 


A place to work (shop), fB" ^'d'd 1 


b. 


Skill for using gold smithy, Uldrt Hf?>»r r §" 


c. 


An anvil, niodfe Hfe 


d. 


Special tools, ^tJ <rat»Fl* 


e. 


Air pump, 3$ W 


f. 


A furnace, and, »fdif?> 3U 3*3 


g. 


A pot filled with water, W§ >>ff>f3" feS" ^fe 



Similarly to be a true Sikh, a person needs 



a. control on his/her passions, rJ3 IFUW 

b. compassion and patience of temperament, qtetJ HfiWsf 

c. knowledge of Gurbani, »RJ^fe Hfe, 

d. belief in Waheguru and His word, UHfrtf^T 

e. training in leading a religious and truthful life, 3§ W 

f. knowledge of modes of meditation, Wff?) HU 3*3 

g. a mind filled with love for all, W§ >>ff>J5 f33 ^fe 

To have an audience with God, a Sikh has to purify himself/herself. Cleansing, con- 
trolling and training of mind are an absolute necessity. The meditation done with a 
wandering mind is not acceptable. Meditation should also be complemented with truth- 
ful living. A unison of meditation and truthful living make good karmas, which then 
pave the way of God realization. 
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Codification of legal sections: 



Section 73 

FB" WTF^ ofaiFT HfiWf II WU^fe Hfe UWt»Pf II ^§ W Wlf?) 3U II 
^§ >>ff>[B' fe? ^fe II UJ^t>^ HSi? Fret <ttH'tt II ft=RV off TOfg" of^H fecT oTO" II 
(TOoT (SWt <^fcT Hsd'rt II 3tl II 

Case Law and Illustrations 

1 . Guru Amardas and treasures of mind, raga Wadhans, page 569, chhant 3, pada 3 

H?) >tf^»f >fefg" §t PcVJ'cS t y'dfd ^HH" ?> Wf& II 

0 my mind, the treasure is deep within you; do not search for it on the outside. 

2. Guru Ramdas and the mind, raga Gaund, page 860, shabad 2, pada 3 
H?) »P4?> T Ufe Af¥ fe?> ^Ht H 3g §Uoft ^fV HW II 3 II 

O my mind, serve your Waheguru, day and night; He shall help you in both good and 

bad times || 3 || 

3. Guru Arjan and the mind, raga Sri, page 79, Chhant no. 2 pada 1 . 
H?> ftEt U^ftj ofHW fU3 W$ II 

You shall obtain fruits of your mind's desires, by focusing your consciousness on the 
Waheguru 's lotus feet 

4. Guru Tegh Bahadur and the mind, Sloak 1, page 1426 

W> Slfsre dl'feS ?Kft fTcW »joi'dd oft?7 II oCU (TOoT ufo ^tT >W frTcJ faftr of§ >fl?> II ^ II 

If you do not sing the praises of the Waheguru, your life is rendered useless. Meditate 
and vibrate upon the name of Waheguru; immerse your mind in Him, like the fish in the 

water. || 1 j| 
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5. Guru Gobind Singh and the mind, Paras Nath Avtar, verse 159 

The Guru writes, "inspite of all conquests a person was still not invincible for he had not 
conquered his mind". 

frTU^ H?) W% $W <f fp&& t, fcT H?> 3 ^R?>! 3t ?Kff »Ffe»F 
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Part XXXI 



Section 74 



Sikhs must believe that their karmas are being continuously watched by the heavenly judge 
(Dharamraj) 

ufoiwtw gfu»rst»F w*% trey uffa 11 

Commentary: 

When a human is born, the clock of his/her karmas start ticking. Both good and bad 
karmas are recorded. Some karmas are settled during the space of present life, while 
unconsumed karmas go to the next life. This process goes on until all karmas are cosumed. 

Section 75 

Sikhs must believe that everyone is personally responsible for his/her actions. Good 
karmas are rewarded and bad karmas are punished. 

Commentary: 

Though there are linkages of karmas of one person with another person, and karmas of 
a person can affect the karmas of another person, yet the basic theory is that, initially, 
one is responsible of his or her own karmas. 

Codification of legal sections: 

FfBcT II U^S BJf fUH 1 VPS 7 mfs II fe^H W?3 WE\ wf&W H3TS II 

^ftmrefor ^# tray d^fd ll section 74 

oft>ft »FU »H4^t £ ?>f £ ffa II f&ft <TH fwfe»T cTft HHoffH Ufrfo || t Wf ffl# 

^3t g^t (Vffr II <=* II section 75 
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Punishment for the religious wrongs 



If any of the Divine laws, as mentioned above, are broken then the wrong-doer is 
punished according to the Eternal rules. The punishment can vary from a minor and 
short lived grief to a major disaster and an unbearable pain. The punishment may 
include any or a combination of the following: 

i. Health problems - death, illness, diseases, disorder and deformity 

ii. Social problems - defamation, loss of social status, social boycott, loss of 
good friendship, imprisonment. 

iii. Employment/business problems - financial losses, unemployment/ redun- 
dancy, bankruptcy, loss of business contracts, fall in the business turnover 
and earnings, unsuccessful legal cases, demotion in service. 

iv. Family problems - family feuds, separation, divorce, children problems 
(drugs, examination failures, disobedience), betrayal, unfaithfulness, non- 
compatible behaviours. 

v. Psychological problems - mind's unrest, dissatisfaction, mental pain, stress 

vi. Faith (religion) problems - loss of faith, loss of belief 

In Islamic law there are also pecuniary and physical punishments, like stoning to death, 
chopping of hands etc. No such punishments are there in the Sikh law. For such 
punishments Sikhs are governed by the State's criminal and civil laws, in which they live. 

There are a large number of hymns in Guru Granth Sahib which expand upon, comment 
and explain the Sikh law as enumerated above. 



Ill 



BOOK 2 

Gurbani and the Sikh Law 
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Parti 



A Few Selected Opening (Sri rag a) Compositions and the 
making of the Sikh Law 

In the first raga chapter titled 'Sriraga' there are three very important compositions, 
-v]Wh form the making of the Sikh law. Two of these compositions are of Guru Nanak 
and one of Guru Arjan. 

The first composition is a shabad, composition no. 7 page 17 which prescribes four 
important rules of living a truth ful life. 

The second and third compositions are ashtpadis. 

The ashtpadi no. 1 1 of Guru Nanak, pages 59-60, illustrates the concept of true love, 
and ashtpadi no. 1 (cumulative total 26) of Guru Arjan, pages 70 -71, gives rules of 
obtaining happiness and comfort in the midst of grave calamities and grief. 

The Shabad Mehla 1 

The literal translation of the shabad is as follows: 
Sri Rag Mehla 1: 
The FOOD: 

The belief in Waheguru's name turns all foods to sweetness. The hearing of Waheguru's name trans- 
forms foods to crispy salty flavours. The reciting of Waheguru's name coverts foods to melting spicy 
aroma. The cuisine so cooked is always the best in the world. It is cooked with the heat of Nad. In fact 
all thirty-six kinds of food are different forms of true love of Waheguru. They are tasted only by 
those who are blessed by his grace. || 1 jj Do not eat food which is detrimental to health. 
Eating it, the body is ruined, and wickedness and corruption enter into the mind. 
II 1 II Rahau || 

The CLOTHING 

My mind is imbued with Waheguru's love; it is dyed with a deep crimson colour. 
Truth and charity are my white clothes. The blackness of sin is erased by my wearing 
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of blue clothes, and meditation on Waheguru's lotus feet is my robe of honour. Contentment 
is my waist-belt and Waheguru's Name is my wealth and secret of my youth. || 2 1| Do not 
wear those clothes which are uncomfortable. The pleasure of their wearing damages 
the body contours. Wearing them, the body is ruined, and wickedness and corruption 
enter into the mind. || 1 1| Rahau || 

THE CHOICE OF THE PATH OF LIFE AND FRIENDS 

The understanding of the right way which leads to Waheguru is of utmost importance. 
The wisdom and understanding of shabad are horses, saddles and bags of gold. The pursuit 
of virtue is the bow and arrow, quiver, sword and scabbard. To be distinguished with 
honour is drum and banner. Waheguru's blessing is social status. || 3 1| Do not choose the 
wrong path and selfish companions. The pleasure of their company is false. Walk- 
ing on ill-defined path with a bad company, with whatever weapons you have, the 
life is ruined and defeated, and wickedness and corruption enter into the mind. || 1 
|| Rahau || 

The TRESPASSING OTHER PEOPLE'S PROPERTY 

The Nam, the Name of Waheguru, is the real pleasure of all homes, mansions and 
palaces. His grace is the glory of all families. His will and laws are eternal. To say 
anything else is far beyond anyone's reach. The true King (Waheguru) does not seek 
advice from anyone else in His decisions. || 4 || The pleasure of trespassing in 
other people's house is temporary and false. By sleeping therein, and abandon- 
ing one's own home, the body is ruined, and wickedness and corruption enter 
into the mind. || 1 || Rahau || 4 || 7 || 



The Ashtpadi Mehla 1 — True Love 



"O mind, how can you be saved without love? Waheguru fills with love hearts of true 
devotees. They are blessed with unlimited treasure of devotion. || 1 1| Rahau || 

The relationship of the lover with the beloved, highlighted in this Ashtpadi, is illus- 
trated as follow: 
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Stan 79 no 


Thp lover 


TThp hplovpri 

M. llv UClUTvU 




1 


Lotus flower 


Water 


Tossed about by waves, it still blossoms 
with love. 


2 


Fish 


Water 


Without water, she cannot live, even for 
an instant. 


3 


Chatrik 
(song bird) 


First drop 
of rain 


The pools are overflowing with water, 
but she longs for the first drop of rain 
water without which she will surely die. 


/i 


water 


Ml IK 


The water, added to the milk, itself bears 
the heat, and prevents the milk from 
burning. 


c ; 


i^naKvee 
(duck) 


oiin 


on. does not sieep, ior an msiani, me 
sun is so far away, but she thinks that it 
is near. She wants to hug it 



True love is a bridge between Waheguru and humans 



The Ashtpadi Mehla 5 — Calamities and the Naam 

Siri Raga Mehla 5 

When you are confronted with terrible hardships, and no one offers you any support, 
when your friends turn into enemies, and even your relatives have deserted you, and 
when all support has given way, and all hope has been lost — if you then come to remember 
the Supreme Master, even the hot wind shall not touch you. || 1 || 

Our Waheguru and Master is the power of the powerless. He does not come or go; He is 
Eternal and permanent. Through the Word of the Guru's shabad, He is known as True. 
IHJj^Rahau || 

If you are weakened by the pains of hunger and poverty, with no money in your pockets, 
and no one will give you any comfort, and no one will satisfy your hopes and desires, and none 
of your works is accomplished — if you then come to remember the Supreme Master, you shall 
obtain the eternal kingdom. |j 2 1| 

When you are confronted by great and excessive anxiety, and diseases of the body; 
when you are wrapped up in the deep attachments of household and family, sometimes 
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feeling joy, and then other times sorrow; when you are wandering around in all four directions, 
and you cannot sit or sleep even for a moment — if you come to remember the Supreme 
Master, then your body and mind shall be cooled and soothed. || 3 || 

When you are under the power of lust, anger, attachment and greed; if you have com- 
mitted the four great sins ( drinking alcohol, stealing gold, rape and killing of Brahmin 
and cow) and other mistakes; even if you are a murderous fiend who has never taken the 
time to listen to sacred books, hymns and poetry — if you then come to remember the Su- 
preme Master, repent and contemplate on Him even for a moment, you shall be saved. || 4 1| 

People may recite by heart the Shastras, the Simritees and the four Vedas; they may be 
ascetics, great, self-disciplined Yogis; they may visit sacred shrines of pilgrimage and 
perform the six ceremonial rituals ( teaching and learning; performing yagna and asking 
others to perform a yagna; and giving and taking donations) over and over again, per- 
forming worship sendees and ritual bathings. Even so, if they have not embraced love 
for the Supreme Master, then they shall surely go to hell. || 5 || 

You may possess empires, vast estates, authority over others, and the enjoyment of 
myriads of pleasures; you may have delightful and beautiful gardens, and issue unques- 
tioned commands; you may have enjoyments and entertainments of all sorts and kinds, 
and continue to enjoy exciting pleasures — and yet, if you do not come to remember the 
Supreme Master, you shall be reincarnated as a snake. || 6 || 

You may possess vast riches, maintain virtuous conduct, have a spotless reputation and 
observe religious customs; you may have the loving affections of mother, father, children, 
relations and friends; you may have armies well-equipped with weapons, and all may 
salute you with respect; but still, if you do not come to remember the Supreme Master, 
then you shall be taken and consigned to the most hideous hell || 7 || 

You may have a body free of disease and deformity, and have no worries or grief at all; 
you may be unmindful of death, and night and day revel in pleasures; you may take 
everything as your own, and have no fear in your mind at all; but still, if you do not 
come to remember the Supreme Master, you shall fall under the power of the messenger 
of death. || 8 || 

The Supreme Master showers His mercy, and we find the Sadh Sangat, the company of 
the holy. The more time we spend there, the more we come to love Waheguru. He is the 
Master of both worlds; there is no other place of rest. When the Guru is pleased and 
satisfied, the true Name is obtained. || 9 || 1 || 26 || 
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Part II 



Raga Chapters and the Sikh Law 



To supplement the law enshrined in Jap (Ji) there are numerous shabads in Guru 
Granth Sahib which illustrate human acts and their results (rewards and/or 
punishsment) as a commentary on the Sikh Law. 

A few selected examples from each of the 31 ragas are given hereunder: 



Sri Raga Mehla l y page 19, shabad 14 



Reference 


Action/ or failure to act 


Results 


Pada 2 


Those who have forgotten 
Waheguru s name 


They (live) and die in (apparent or hidden) 
hardship, 

Ufw Wdt Ufw H$ 


Pada3 


Those who live a truthful 
living 

FF&t oP# 


They realise Waheguru, achieve wisdom, 
and are spared from the pain of transmi- 
gration, 

uruHfa y# irfu 



Shabad 76, page 44 (Lukh khushian ) 



Reference 


Action/ or failure to act 


Results 


Pada 3 


Those who make the name 
of Waheguru as their support, 

frTH Ufa oT 7>nj >>fE T W t . . . . 


They are not touched by misery and 
sorrows 


Pada 4 


Those who make effort (sincere) 
to find Waheguru 


They get Waheguru f s support 
fan uf £ fU&.. 
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Raga Maj Chaupadas ghar 1 Mehla 4, shabad 1, page 94 
Raga no. 2 



Reference 


Action/ or failure to act 


Results 


Pnrln 7 


Tr!/~\cc* Virt\}£> tnlr£>vi tVny 

name of Waheguru, with them, 
as their traveller cheque 


vvaneguru inen wains wiin mem meir 
body guard. 

ft UfW Ufw tffU wf?> . . . 



Raga Maj Chaupadas ghar 1 Mehla 4, shabad 3, page 95 



Reference 


Action/ or failure to act 


Results 


Pada 1 


Those who read and understand 
the inherent meaning of the 
Shabad, and those who sing the 
glories of Waheguru in satsangat 

dfddJZ idffi Ufa UT&frftll 
Ufw Ufa fW o{W f?>3 Hcffr^// 
fUfftHdHdld dfddj* W$ 


They, despite having no swimming 
skills, will be able to swim across 
(with Waheguru *s grace) the ocean 
of life. 

HUT stQtltt SHS" 3Uf>% tft§ 


Raga Gauri Mehla 5, shabad 108, page 201 
Raga no. 3 


Reference 


Action/ or failure to act 


Results 


Rahau 1 


Those who invite Waheguru in 
their heart and offer him the best 
seat therein 

f&§ wfw ifcru ufw tff> fU»F$ .... 


Waheguru resolves all their affairs. 
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Gaud Bairagan Mehla 1, shabad 18, page 156 



Reference 


Action/ or failure to act 


Results 


Pada 1 


(This life has been given to us 
for a purpose) If you waste night 
time in sleep, and day time 
in eating.... 


Then, in fact, you are wasting your 
precious life (for life 's goals are 
much higher than that....) 

uf$ fiw fTcW zf orGW) wfe 


Raga Asa Ghar 7 Mehla 5, shabad 93, page 394 
Raga no. 4 


Reference 


Action/ or failure to act 


Results 


Rahau 1 


Those who meditate on the name 
of Waheguru 

UfW oT 7FH f?>3 ftPWFt. . . . 


They get salvation not only for 
themselves but also for their 
companions and friends 

Hdlf fFWf TTdlft cftf 'V? 


Asa Mehla 1, shabad 21, page 355 


Reference 


Action/ or failure to act 


Results 


Rahau I 


Those who ponder (and talk 
about) on the true name 
of Waheguru 

Wxf <W cTT^ Htife <c?t/'tf 


They are honoured in His court 


Raga Gujri Mehla 5, shabad 4, page 496 
Raga no. 5 


Reference 


Actio ft/ or failure to act 


Results 


Pada 1 


One must meditate, every 
instant, on the name of Waheguru 

H Ufa Ufa Shf HF uf fFVU, . . . . 


Whose meditation destroys all sins 



121 



Gujri Mehla5, shabad 4, page 496 



Reference 


Action/ or failure to act 


Results 




if UflV lUVttb {JUlrlo/ lrl& CUrrlJJUfiy 

of the holy.... 


vvuri&guru win u<z very Kiriu iu rum/ nvr 


Devghandhari Mehla 4, shabad 4, page 528 
Raga no. 6 


Reference 


Action/ or failure to act 


Results 


Pada 2 


Whoever comes to Waheguru' s 
sanctuary (with truthful heart) 

H Hdfe 6<c<d Uf 3X^t 


He saves -them by his merciful Grace, 
fen fcfUU* wfz 


Raga Bihagra chhant Mehla 4, chhantno 1 , page 538 
Raga no. 7 


Reference 


Action/ or failure to act 


Results 


Pada} 


Worship Waheguru in adoration 
forever, 0 my soul. . . 


and you shall obtain the fruits of 
your mind's desires. 

H?> ftjfett© 1 lT# ^ 


Raga Wadhans Mehla 1, shabad no 1 , page 557 
Raga no. 8 


Reference 


Action/ or failure to act 


Results 


Pada 1 


Those who are dyed with the 
colour of Waheguru 

h 3§ Hftr »rut 


They find happiness and comfort 
everywhere]] 1 || ... 

fe?> W% Hf §fe II ^ 
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Wadhans Mehla 1, shabadno 1 , page 557 



Reference 


Action/ or failure to act 


Results 


Pada 1 


Those who are dyed with the 
colour of Waheguru 


They find happiness and comfort 
everywhere\\ 1 | ... 

fe?> ^# m £fe II <\ 


Raga Sorath Mehla 5, shabad no 5 , page 609 
Raga no. 9 


Reference 


Action/ or failure to act 


Results 


Pada 4 


Those who submit themselves 
to Waheguru 

<V6c( o(6 did yd' 3feG 


Their miseries are destroyed (and 
all affairs resolved) 


Sorath Mehla 5, shabad no 5 , page 609 


Reference 


Action/ or failure to act 




Pada 4 


Those who submit themselves 
to Waheguru 

(TOoT cT^ 3Jf US 1 3fc!6 


Their miseries are destroyed (and 
all affairs resolved) 


Raga Dhanasri Mehla 1 , shabad no 1 , page 660 
(raga no. 10) 


Reference 


Action/ or failure to act 




Pada 1 


Those who serve Waheguru night 
and day.. 


He/she shall be saved (from all 
calamities) and help cross over the 
world ocean. 

>>ffe gJ3'£ Hfe II Hfe Hfe ft^t oPH^t 
Qd'd' 3fe II 
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Raga Dhanasri Mehla 1, shabad no 5 , page 661 



Reference 


Action/ or failure to act 


Results 


rClUCl 1 


inose persons wno iorgei 
'Shabad'. 

ft 3f?> W$ feHfa W?E II 


i ney cry oui in pain, iiKe a paiieni 
suffering from a chronic disease 

frit W tuft fWtttt'ffc 


Raga Jaitsiri Mehla 4, shabad no 5 , page 697 
Raga no. 11 


Reference 


Action/ or failure to act 


Results 


Pada 3 


Those who obtain the blessed 
vision of Gursikshs (the holy 
people) (and move in their 
company) 


The stains of their sins are removed 
Hfer fcwfytf 3t£ di^y 


Raga Jaitsiti Mehla 5, shabad no 1 , page 703/704 


Reference 


Action/ or failure to act 


Results 


Pada 1 


Those who eradicate self-conceit; 
such is the law written on their 
foreheads. 

»ry di^'fW..... 
ft n?> ^ut hh 7 ^ ii 


They alone find their beloved 

.WE?) § i-FfettT 



124 



Raga TodiMehla5, shabadno 10, page 713 
Ragano. 12 



Reference 


Action/ or failure to act 


Results 


Pad 


(My) Those tongues who sing 
the praises of Waheguru, the 
ocean of virtue. 

WfW feftj" di'fce It 


Peace, tranquility, poise and delight 
well up in (my) their minds, and all 
sorrows run away. || l || 

FTfe HUH UUH Mf?) fuft# HUT$ tpf 



Raga Todi Mehla 5, shabad no I , page 703/704 



Reference 


Action/ or failure to act 


Results 


Pada 1 


Those who eradicate self-conceit; 
such is the law written on their 
foreheads. 


They alone find their beloved 



Raga Berari Mehla 4, shabad no 4 , page 720 
Ragano. 13 



Reference 


Action/ or failure to act 


Results 


Pada 1 


Sing the Name of Waheguru, 
tTfV H?> ?TH 77H .... 


and you shall be emancipated. 
Waheguru shall destroy all sins of 
millions upon millions of incarna- 
tions, and carry you across the 
terrifying world-ocean. 

....foHd'd' II did <3<?dd £ ITU Hfe 
Ufa s^rltt Vpfe §3^ II ^ II 
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Raga Berari Mehla 5, shabad no 7 , page 720 



Reference 


Action/ or failure to act 


Results 


Rahau 
verse 


In the company of the holy 
people, sing the praises 
ofWaheguru. | 

-R3 rW frffo Ufa rTH dl'feG II 


The pains of millions of incarnations 
shall be eradicated. || 1 || Rahau 

^feffiW^ftf dl^'fyG II H Hdd'Q II 



Raga Tilang Mehla 4, shabad no 4 , page 720 
Raga no. 14 



Reference 


Action/ or failure to act 


Results 


Pada 1 


Sing the Name of Waheguru, 
HfaH?) UTHTW .... 


and you shall be emancipated. 
Waheguru shall destroy all sins of 
millions upon millions of incarna- 
tions, and carry you across the terri 
fying world-ocean. 

....fcSHd'd' II o(<i <3<?dd ^ ITU Hf¥ 
£t Ufa sf^tW U'Pd Qd'd' II <\ II 



Raga Tilang Mehla 5, shabad no 7 , page 720 



Reference 


Action/ or failure to act 




Rahau 
verse 


In the company of the holy 
people, sing the praises 
ofWaheguru. | 

H3" iW fttffr Ufa HH dl'feG II 


The pains of millions of incarnations 
shall be eradicated. || 1 || Rahau 

<5fd frw £ ^ di^'feG ii ^ u^rf ii 
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Raga Suhi Mehla 5, shabadno 24, page 741-42 
Ragano. 15 



Reference 


Action/ or failure to act 


Results 


Pada 1 


(When) I live with your memory 
and vision (manifestation) 

tddH<S §ftf tfter ?ra" §3T II 


The goal of my life and karma is 
perfected 

iptt oT^H ufe ^ II 


Raga Suhi Mehla 5, shabad no 56 , page 749 


Reference 


Action/ or failure to act 


Results 


Pada 1 


When You come to mind, 
I am totally in bliss. 


One who forgets You might just as 
well be dead 

frTH PsHdfu HHfefT^ II ^fe>>FR<feftr 
faH sra^ H 3IJ HtT II 


Raga Bilawal Mehla 5, shabad no 21 , page 806 
Ragano. 16 


Reference 


Action/ or failure to act 


Results 


Pada 1 


(Sufferings, sins and afflictions 
have been dispelled.) 
Remembering Waheguru 
in meditation, 

(3^4" XFU H3TU 

facY/} II) Ufa" fHH33 ... 


(Sufferings, sins and afflictions 

have been dispelled.) 

all sinful mistakes are erased. 

(3tu lrj H3Ty II 
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Raga Bilawal Mehla 5, shabad no 80 , page 820 



Reference 


Action/ or failure to act 


Results 


Pada 1 


Do prayers from your pure mind. 
(God Himself has heard the 
prayers of His humble devotees). 


Waheguru dispells all diseases, and 

rejuvenates devotees He 

forgives all sins, and intercedes with 
His power. He blesses the fruits of 
our mind's desires; 

u^y ii ^ ii ^w^swftw^nfi^ 
to tptft ii h?> yrid fefe»f?> 


Raga Gaund Mehla 4, shabad no 6 , page 861 
Raga no. 17 


Reference 


Action/ or failure to act 


Results 


Pada 4 


Come, and join together, 0 my 
companions; let's sing the glorious 
praises of my Waheguru and 
follow the comforting advice of 
the teacher Guru.. || 3 || 

fHtf fH# H*ft cRT i^" y& ct 
$ Hfddjd oft Hfe qfe II 3 


All hopes are fulfilled and 

peace of mind is achieved. 

tW <VAo( ofl dfd WH UH'^d ^ 
tJdHfo H'fd Hdld 


Raga Gaund Mehla 5, shabad no 7 , page 864 


Reference 


Action/ or failure to act 


Results 


Pada 1& 2 


1 . Meditate on the abstract 
image ofWaheguru within 
your mind; 

2. let your mind accept the 
Word of the Guru's Shabad, 
and His Mantra. 

3. Enshrine the Guru's feet 
within your heart. 


1. The teacher-Guru shows the Path 
to those who have gone astray 

2. He leads them to renounce others, 
and attaches them to devotional 
worship of Waheguru. 

3. He obliterates the fear of birth 
and death. 
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4. Bow in humility forever before 
the Almighty Waheguru. || 1 || 

5. Let no one wander in doubt 
in the world. Without the teacher 
-Guru, no one can cross over. 

It 1 || Rahau || 

% <P" oft ygfe W) Hftr fw$ 11 

3. cM ct HHfe "H3 H?> H 1 ?) II 

8. 3T$T il'd^dM HtF (WHoJ'dQ IRII 
cT^frff^HFTf^ II 
BT^ fa?> otfe ?> Odd fa l^fe 

11 ^ 11 grrf 11 


M. ^£ o(9 djfd H'dfdl U'fcw II 
3. rfiW H37> oft fk^^t II 


Raga Ramkali Mehla 5, shabadno 1 , page 882 
Ragano. 18 


Reference 


Action/ or failure to act 


Results 


Rahau 


0 my mind, serve the True 
Guru, and be at peace. | 


Whatever you desire, you shall 
receive that reward, and you shall 
not be afflicted by pain any longer. 




tit H?> Hfddjd 


fwtf cTFt II ^ II 


Raga Ramkali Mehla 5, shabad no 15 , page 887 


Reference 


Action/ or failure to act 


Results 


Pada 3 


One who is illuminated by 
Waheguru's radiance within 
W ct >>fefe Wi II 


He/she is not touched by pain and 
sorrow. He holds in his robe the 
gems and jewels. That humbte being 
is saved, along with all his generations. 

3 1 erf <rot f*r jfenj 11 W& an?? fen 
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Raga Nut Narain Mehla 4, shabad no 1 , page 975 
Ragano. 19 



Reference 


Action/ or failure to act 


Results 


Rahan 


0 my mind recite the Name 
of Waheguru, day and night 
(with firm belief, utmost 
concentration and purity 
of mind) 

iJt H?7 tTfU ^rdfcSfH (W II 


(Then) Millions and millions of sins 
and mistakes, committed through 
countless lifetimes, shall all be 
eradicated. 

clfc clfc #V SIT oft?> HsT Uddfd 


Raga Nut Narain Mehla 5, shabad no 10 , page 980 


Reference 


Action/ or failure to act 


Results 


Pada2 


Those who recite and meditate 
on the name of Waheguru. 

Ufa 3ftT 


They are victorious in this precious 
human life, and (millions of) their 
sins are sanctified. 


Raga Mali Gaura Mehla 4, shabad no 1 , page 984 
Raga no. 20 


Reference 


Action/ or failure to act 




: Pada3 


1 . Remember Waheguru, O 
mind, and long for the sight of 
His presence; 

2. Follow the divine Teachings 

3. SraHHt 


1 . And He will destroy your pain 
and release you from the fear of 
birth and death;,. 

2 And you will find Waheguru 

3. yi ^rfe»r 
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Raga Mali Gaura Mehla 4, shabad no 1, page 984 
Raga no. 20 



Reference 


Action/ or failure to act 




Pada3 


1 . Remember Waheguru, O 
mind, and long for the sight of 
His presence; 

2. Follow the divine Teachings 
% 7jf& §fe 3" H?> XUW Ufa 

3. uraxnt 


1 . And He will destroy your pain 
and release you from the fear of 
birth and death;,. 

2 And you will find Waheguru 

% HsT 2?H6 d'fe»F 3§ f!7)H H3?> 

3. U? Urfe»F 



Raga Mali Gaura Mehla 5, shabad no 2, page 986 



Reference 


Action/ or failure to act 


Results 


Pada 1-3 


Meditating on Him (through the 
Shabad) (with utmost devotion 
and belief) 

% FF fHHcrf?) fUzfu ITU II 
3. rT ^ fHH^f?> f^ftj II 
3. rF ot fnmfft tTW t^dd II 
0. FF § fHH^fo tfttd Gud II ^ II 
U. FF at fRmfa sf§ tftf II 

£. ff t frwgf?> 3t II 

P. FF t fHHSfo l^U II 

t:. FF o. fHH^f?) Tuft TferU II 3 II 

tf. ff t fmsrfe fee ton 11 

^O. FF § fHHdf?) of^W ^tTT II 

<w. tr t fHHgf7) foftr fiw?) ii 

<P. FF t fTTH^f?) St PcWA II 3 II 


1. conflicts are ended. 
2. one's bonds are untied. 

3. the fool becomes wise. 

4. one's ancestors are saved. || 1 || 

5. fear and pain are taken away. 

6. misfortune is avoided. 

7. sins are erased. 

8. agony is ended. || 2 || 

9. the heart blossoms forth. 

1 O.Maya becomes one's slave. 

1 LOne is blessed with the treasures 

of wealth. - 
12. One crosses over in the end. 

ff it fHH^f?) ftreftr XJU II 

FF o. fHHUf?) g<_fo HIT II 
FF § fHHUf?> Pf tJH3" II 
FF t fHH^f?) dttd 6ud II ^ II 

w o\ frn-rarf?) 11 
ff 1. fr?>raf7) z% ii 

FF t fHH^fr) 11 

FF § fHH^f?) ?>Ut HHTU 11 3 II 
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fF § fTTH^rf?) ffrftl fou-o II 
rF ^ fHH^fe 3t P(W6 II 3 II 



Raga Maru Mehla 4, shabad no 3 , page 994 
Raga no. 21 



Reference 


Action/ or failure to act 


Results 


Pada3 


Those whose mind wanders 
around, driven by greed and 
maya and are engrossed in false 
pursuits; .... 

fet tt'ttftl WW frfe II tj^ offer 


. . ..They shall endure beatings in the 
City of Death 

HH yfo fe 7 II 3 II 



Raga Maru Mehla 9, shabad no 1, page 1008 



Reference 


Action/ or failure to act 




Pacla 2 


That man, who sings the praise 
of Waheguru, the treasure of 
mercy.... 


He always has the help and support 
of Waheguru 

S 1 c7§ sJfyG HO'^l II 



Raga Tukhari Mehla 4, chhant no 3, pegelll5 
Raga no. 22 



Reference 


Action/ or failure to act 


Results 


Pada 1 


. . ..for those who meditate on the 
name of Waheguru 

. . . .ftTff cjrar H3?ft <jfe frfU»T II 


All sins are erased in an 

instant, 

fe7> 3" ITU fec7 f?>W nfe 75^ 
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Raga Tukhari Mehla 1 , Chhant 4 , page 1111 



Reference 


Action/ or failure to act 


Results 


Pada2 


Without the Name of Waheguru, 
(Those who do not remember 

VV ailC^Ul U J 


There is no real friend or 

companion; 

(People wander in 

darkness millions come and go in 

reincarnation.) 

»T# Wf& Uf^t II <TOoT SFU 1 $ urfg 
WE\% W^tWd Hfe §^t II 3 ] 


Raga Kedara Mehla 4, chhant no 3, page 1115 
Raga no. 23 


Reference 


Action/ or failure to act 


Results 


Pada 1 


. . ..for those who meditate on the 
name of Waheguru 

. . . .fiflf?> cM BB?>t H T ft-P , H T 11 


All sins are erased in an 

instant, 

fe?> at U*U feof fpSWf Hf¥ 


Raga Kedara Mehla 1, Chhant 4 , page 1111 


Reference 


Action/ or failure to act 


Results 


Pada 2 


Without the Name of Waheguru, 
(Those who do not remember 

Waheguru) y 


There is no real friend or 

companion; 

(People wander in 

darkness millions come and go in 

reincarnation.) 

»r# wfE Uf^t 11 <yoo< FTO 1 $ uffo 
iTCt^ JTOt HtJ Hfe II 3 ] 


Raga Bhairo Mehla 5, shabad no 2, page 1136 
Raga no. 24 


Reference 


Action/ or failure to act 


Results 


Pada 3 


Those in whose heart 
Waheguru' s Mantra (Shabad) is 
implanted || 3 || 2 


. . ..They dwell in peace both in 
home, and outside. 
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..Ulfd H(q <*fHW y'dfd Htl 




II 3 II 3 II 





Raga Bhairo Mehla 5, Shabad 3 , page 1 136 



Reference 


Action/ or failure to act 


Results 


Padas 1-5 


Pada 1 






I do not keep fasts, nor do I 
observe the month of Ramadaan. 
I serve only the One, who will 
protect me in the end. [| 1 || 


I serve only the One, who will 
protect me in the end. || 1 || 




Rahau verse 






Waheguru, the Master of the 
World, is my God Allah. He 
adminsters justice to both 
Hindus and Muslims. || 1 || 

T> 1 II 

Rahau || 


Waheguru, the Master of the 
World, is my God Allah. He 
adminsters justice to both Hindus 
and Muslims. || 1 || Rahau || 




Pada 2 






I do not make pilgrimages to 
Mecca, nor do I worship at 
Hindu sacred shrines. I serve the 
One Alimighty God, and not any 
other. || 2 || 


I serve the One Alimighty God, 
and not any other. || 2 || 




Pada 3 






I do not perform Hindu worship 
services, nor do I offer the 
Muslim prayers. I have taken the 
One Formless Waheguru into my 
heart; I humbly worship Him 
there. || 3 || 


I have taken the One Formless 
Waheguru into my heart; I 
humbly worship Him there. || 3 || 




Pada 4 






I am not a Hindu, nor am I a 
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Muslim. My body and breath of 
life belong to Allah — to Raam 
— the God of both. || 4 || 



PadaS 

With the help of the teachings of 
my spiritual teacher (Guru), I 
have realized God, my Saviour 
and Master. || 5 || 3 || 

H ttt f?>€W II <\ II 
dd'8 

dJH'Hl »fHU" A^ 1 II ftjf H3oT 
II ^ II II 

UrT oF§ t=F§" ?> H^H yrF II £c7 
M »f^f ftF II 3 II 

yrF oraf 7> fT^rT dJrl'dS II EoT 
PtSdd'd $ fcT^ ?>HHo('dG II 3 II 

! W B 

i ft 1 UK fOY ?> HHWH 1 ?) II >mu 
ct ftjf U^t?) II B II 

ire 1 u 

org crate feg oft»r ^tw ii ara" 
ute fVrfo yfe tfHH ygw 

j II U II 3 II 



With the help of the teachings of 
my spiritual teacher (Guru), I 
have realized God, my Saviour 
and Master. || 5 || 3 || 



dd'Q 

£cT UTH^t >mU ifo* II ftjf 33Tc? 

ii ii gurf ] 



srar ocWld fer oft»r ^yw ii ara vter 



fen ft foew ii <\ ii 



Fof M »f^ 7> frF II 3 II 



EoT fVidoI'd $ (TOHol'dQ ] 3 ] 
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Raga BasantMehla 1, shabad no 1 , page 1168 
Raga no. 25 



Reference 


Action/ or failure to act 


Results 


Pada 3 


Whoever sees (with hind eyes) 
Waheguru's creative power, the 
creation, with his eyes, and 
hears the Guru's bani, shabad 
kirtan, with his ears, and utters 
the true Name with his mouth 
(nitnem) 

»wt dtJdfd ofrft yftf 

Htf ?W II 


attains the perfect wealth of honour, 
and intuitively focuses his/her 
meditation on Waheguru. || 3 || 

Ufe 5F U»F fiW HUftT ftJ»M 

II 3 || 


Raga Basant Mehla 5, Var pauri 1 , page 1 193 


Reference 


Action/ or failure to act 


Results 


Pauri 1 


1. Meditate on Waheguru's 
Name, 

2. By your high destiny (made 
with good karmas and 
prayers), 

Ufa oF ftmrfe ot ... 
orafn u^ft^ 


1. ..and blossom forth in colouful 
green 

2. you have been blessed with this 
wondrous spring of the soul. 

1. ... U1T ufe»F II 

3. feci §fe Hd'fcfl fd£ HjaMg 
H§f?W >>ffH3" 


Raga Sarang Mehla 5, shabad no 74, page 1218 
Raga no. 26 


Reference 


Action/ or failure to act 


Results 


Rahau 
verse 


0 my God, when I submit 

myself to you and you 

manifest yourself in my vision . 


My, all anxieties fade away. . .|| 
Rahau || 

t!dH£> lTfe»T || 3 || 
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Raga Sarang Mehla 4, Shabad 1 , page 1 198 



Reference 


Action/ or failure to act 


Results 


Pada I 


The meeting with the saintly and 
true Guru ( is very important ) 

HPddld m faft 


The peace and tranquility is found 
and sinful residues and painful 
mistakes are totally erased and taken 
away. 

rffe faHfeif gtf 5P£ Fffe efa 


Raga Malar Mehla 1, shabad no 1 , page 1254 
Raga no. 27 


Reference 


Action/ or failure to act 


Results 


Pada 1 


Those who forget the great 
Master 

trnHfefrfo 


They are ruined, and their life is 
cursed. || 1 | 

y»f^t ofajt ftrej tfte<? ?^ft 
H ^ || 


Raga Malar Mehla 5, shabad 113, page 1226 


Reference 


Action/ or failure to act 


Results 


Pada 1 


If God is in your support 

fa? Hd'S II II 


...then shed your worries, stop 
thinking adverse results and cancel d 
your own fruitless efforts.... let God 
now play His part... 

IW f Htffd fcW ^ Pdd^fd foTW 

org* oft 


Raga KanraMehlaS, shabad no 1 , page 1298 
Raga no. 28 


Reference 


Action/ or failure to act 




Pada 2-3 


1 . Whoever remembers 
Waheguru, 

2. Whoever keeps Waheguru' s 
name enshrined within his/her 


They shall not suffer sorrow, even 
in dreams. || 2 || 

that humble being tastes the sublime 



137 





heart 


essence of Waheguru with his 






tongue. || 3 || 






3* off W Tnft few H*W II 3 H 




5. tF off Hfddld W^ 1 II 


H H?> Ufa <JH U 1 ^ II 3 II 



Raga Kanra Mehla 5, shabad 3 & 4, page 1298 



Reference 


Action/ or failure to act 


Results 


Pada 2-3 


The mind is awakened and 


The bodv is not Durified bv millions 




enlightened only in the Saadh 


of rituals. 




Sangat, the Company of the 






Holy. || 2 || 






reciting the Naam, the Name 


Thirst and desire are not quenched 




of Waheguru, total peace is 


by enjoying the many pleasures of 




£nn**s4 II 1 II II A !l 1 II 

tound. || 3 || II 4 (I 3 || 


Maya 




Beg for such blessings from the 


the supreme status is obtained. || 1 || 


Pada I of 


Master of the Universe: to work 


shabad 4 


for the Saints, and the Saadh 






Sangat, the Company of the 






T-Tnlv Rf^pftino thp Mjnnp nf* tVip 
n.vjiy. xvC'C'iiiii^ mc iNaiiiC' ui 111c 






Waheguru, 






II 3 il 


ctfe cTUK c7fo %U 7) HEF II 




ii OTK $3 m ^rfw n 3 n 






8 11 3 II 






>^=rt >m dify^ 9 n <:<Jtt hs<\ oft 






H3J WQ oF ufe ?F>F rrfU 
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Raga Kalyan Mehla 4, shabad no 7, page 1321 
Raga no. 29 



Reference 


Action/ or failure to act 


Results 


Pada 2 


Those who come to sanctuary of 
the Master of the Universe 

HdltflHd B3?> TO H W 


those humble beings cross over the 
terrifying world-ocean. 

§ W) ^ fcftr U 7 ^" u8" 


Raga Kalyan Mehla 5, shabad 9, page 1323 


Reference 


Action/ or failure to act 




Pada 2 


by reciting Waheguru's Name. 

I!2!!6j|9|l 

II 5 II £ ii tf li 


... Intuitive understanding, wisdom 
and cleverness, glory and beauty, 
pleasure, wealth and honor, all 
comforts, bliss, happiness and 
salvation come 

Hdfd Hfd ddd'yl fer WW 
EI7> WE II Hdy WAtJ A'AcC..... 


Raga Parbhati Mehla 5, shabad no 4, page 1338 
Raga no. 30 


Reference 


Action/ or failure to act 




Pada 2 


The Master of the World became 
merciful. With each and very 
breath, I worship and adore 
God 

g£ foam diH'fcfl ii Frfn Hrfrr 

t Bfe rF^t II 3 11 


and my sicknesses and sins 
were erased in an instant, 

urtr fy<sti fa* s/ldHd 
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Raga Kalyan Mehla 5, shabad 3, page 1338 



Reference 


Action/ or failure to act 


Results 


Padal 


Those who meditate on 
Waheguru's name twenty-four 
hours a day 

<0?> Hfr> dfe II »P3 
UU^ fiRW3§ II 


the residues of sin go away 

W ot frTHcrffr ofiBHW Wfu 


Raga Jaijaiwanti Mehla 9, shabad no 1 , page 1352 
Raga no. 31 


Reference 


Action/ or failure to act 


Results 


Padal 


Meditate in remembrance on the 
name of Waheguru. . . 


this alone shall be of use to 

you. 

fed §t cFftT ft 
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PART III 



Sukhmani and the Sikh Law 



Guru Arjan's Sukhmani also highlight the rules of life which supplement the Divine Law Book 
given to Guru Nanak. The sloaks which precede Ashtpadis give the theme of the rules: 

THE THEME OF SUKHMANI SAHIB ATA GLANCE 



II HrtoJ || wPrf dldS 7)HU II Hdl'Pt! dld£ 

OMU II nlodjOC OnO 11 nl OlOtJ^C OMO 

IM II <\ 


I bow to Waheguru who was there before 
the start of time T bow to Waheguru 
who was there when the time started. I 
bow to Waheguru who is the truth. I bow 
to the great, divine master of the 
Universe. || 1 || 


II HW? II Hfr> WiW Ulfe Ulfe" ("TO 
WW II HdHi 3>f^t <TOoT 5^ 
FPW II *\ II P 


O! destroyer of the pains and the 
suffering of the poor, O! Master of each 
and every heart: I have come seeking 
your sanctuary. || 1 || 


J-IMcf II HIT H'Hr? HtT ftrfi-T^t 00" Hdd 
II =1 II 3 


I ha vp cppn anH QparpHpH tHrniioli all 

Shastras and Smirities, but I do not 
worship them. I worship only one 
almighty Waheguru || 1 || 


H&d II foddlrtlwg" fewfAW Uf Htd 1 
HMnw II mm on»F TBH tflTC 3tf (TOof 
fastft c?fo || ^ II 9 


O! man - worthless, ignorant fool — 
uwen upon uou lurever. v^nensn m your 
consciousness the One who created you; 
He alone shall go along with you. || 1 || 


Httol II ^<Sd'd 5fe t tt'dlfd W<S 
H»ffe II O'ocx of^* ?> nisei fH^ Ufe 

fnfe ii ii 

y 


One who renounces God the giver of all 

Knnnh'pQ anH attafVip-Q himQ^lf* to ntVipr 
UUUllllCo, dllKl alluVllCo llllllovll IKJ U111C1 

deities and affairs, he shall never find real 
success in life. Without the Name, he 
shall lose all his honour. || 1 || 


HfiaT 11 oFH W HU" 
f87>fa rTfe WT>^ II <TOoT Hd^'dldl 
offo yFTtf djdtte II ^ II £ 


Unethical sexual desire, anger, greed and 
emotional attachment — may these be 
gone, and egotism as well. Seek the 
sanctuary of God; and request him to 
bless you with his grace. || 1 || 


Httd II »TCTH »Jdl'fll U'd^dH tife II H rl 
oft H Hora 1 " dfe 11 Hfe Hfer <Y6d fy^d' 

ii mr oft >HtddH or^ ii ^ ii ? 


Unapproachable and unfathomable is the 
supreme Waheguru; whoever speaks of 
him shall be liberated. Listen, 0! friends, 
the wonderful stories of the holy. || 1 || 
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jtoc? ii Hf?> ww yftr ww nfe 11 ?> 

it^t tofH fa?? §fe II <TOof felT Hg£ 

fawft ufe ii ^ ii t: 


The qualities of God-conscious are: True 
one(Waheguru) is on his mind, and the 
true one is upon his lips. He sees only one 
Waheguru all around. [| 1 jj 


Tim II ffe tpt H >HSfo 7W II HTO ft 0$ 
sMW'd II fcWtf f?5W 5W fiHHopf || 
<V<Sc{ Go WWH HdIM P<SHd»3 II ^ II tf 


One who enshrines the Nam within the 
heart, one who sees Waheguru in all 
creation each and every moment, and one 
who bows in reverence to the only one 
Almighty God — he is the true saint. He 
can help emancipate others with the true 
teaching of Nam. || 1 || 


II 6HdPd c(dPd mSo( rt?> >>f? ?> 

^■d'^'d ii (Toot ufk uut ag* faftr 
»ff?>or yore ii ^ ii 


Countless people praise Waheguru. who 
has no end or limitation. Waheguru has 
created the universe, with its 
diversification and all wonders. || 1 || 


HftoT 11 oT^? ofW ^ 0 ijpRT ("Tift 5ffe 
II cV(Sc< PdH yfod'dl rrffr Sfo HUt»ffe 
Hfe II ^ II 


God alone is the controller of deeds — 
there is no one other parallel to him. We 
are sacrifice to the one, who pervades the 
waters, the lands, the sky and the space. 
II 1 II 


Httd II Htft HHofl<slw WU P(WPd d# 
II H# H# tfdcj'dlw <V<W dldfy 31$ 11 <UI 


The humble beings abide in peace; 
subduing egotism, they are meek. The 
very proud and arrogant persons are 
consumed by their own pride. || 1 || 


Httd II H3" HdPcS H fR? H tW SUdcSd'd 
II H3" oft ffiW (Veto' ddPd ydfd »i^d'd 
II <\ II ^3 


One who seek the sanctuary of the true 
saints shall be saved and emancipated. 
One who slanders saints, shall be 
punished and reincarnated over and over 
again. || 1 || 


•Httd II dHd fwwm yPd HcSd frWdd dPd 
Ufa ^fe II £of »FH Hf?) STtftT <y<Sd 
fW fFfe II n II ^9 


Give up your cleverness, and be good and 
polite, remember and worship Waheguru, 
who is the king of kings. Enshrine his 
Name in your heart, and all pains and 
fear shall depart. || 1 || 


Httc( II Hdy dtt' sJdy^" PydU' rl'rtcW'd 

ii w it frrngf?) 0ud1>^ ptoot fsn aPwo'd 
ii ^ ii . *w 


God is totally imbued with all powers; He 
is the master of all skills. He is the 
knower of our troubles. Meditating in 
remembrance on Him, we are saved and 
protected. We must always revere him. 

ii i ii 
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Hfl3" II fU ?7 ttf ?) OTT fctf feu UT^ § U3" 
fW?> II fdHfd (S'(SoC frTH U# HUH?) 

II ll <\€ 


He has no form, no shape, no colour; he 
is beyond the three worldly qualities 
(Rajas, Sattav and Tamas). They alone 
understand him, upon whom he showers 
his pleasure || 1 || 


Httoj II »i'Pd tHdi'Pd Hd II t % Hf 
(VcSc* UTft fe Htfl! ^ 11 <\? 


Waheguru was there before the start of 
time, he was there when the time started, 
he is there at present, and he will be 
there in the times to come. (He is 
unchangeable , He is the truth) || 1 || 


HMcJ II Hfd W PrlfcS H'fAW HPddld fdH 

or ii fen § nfiiT Itw Qu5 <vcSd ufe 

3Pf II ^ II 


The one who has the wisdom to know 
and understand Waheguru, he alone is 
called the true teacher-guru. In his 
company, the disciples are saved. We all 
must sing Waheguru' s praises. || 1 || 


II TTft" ?> FH?> fnfVw Hdlttl 
sF3" II dfd Ufe (VH oOH'^^ 1 (V6o{ feu U?) 
FFf II «l II ^ 


Nothing shall go along with you, except 
your devotion and meditation. All 
corruption is like ashes. Practice 
humming the Name of Waheguru this is 
the real wealth. || 1 || 


Hrtc< II fedd fedd wfyw ufe»r d8 
HdcVfc II 6»<Sct o(1 ysl 3<Sdl WJcSl sldldl 
tt'ftj II ^ II PO 


After wandering and wandering, O God, I 
have come, and entered your sanctuary. 
Please, attach me to your devotional 
service. || 1 || 


HWcj II HddlcS Huddle*) frtdcCd go HH'UI 

»rfu ii w?) oftw 6'<w »r£r ut fefe fpfu 
II ^ 11 


He possesses all qualities; he transcends 
all qualities; he is formless and is in 
primal Samadhi. He constantly watches 
his creation, this is his meditation || 


nooj " til**! tlo 0( O'OjO 1 H'M ^OocO'O II 

(VcW 3d UHfdW ^H 1 c<d f\dH<I'd II «\ II 


O! Master of all beings and creatures, you 
are omnipresent. Where then is the cause 
or necessity to see others? || 1 || 


H&d II fdWrt >>HcS dlfd Ufof ^dlttf?) 
>>f^ Ty^'H II dPd fddtl' 3 Hd ^HdW 
o'oct Hlo Mddl'H II *l v3 


Waheguru has given the healing ointment 
of spiritual wisdom through his Nam, and 
dispelled the darkness of ignorance. By 
Waheguru's grace if one meets a true 
teacher then his/her mind is enlightened. 

ii in 


Hfioj ii ysr yf wd'fuw yd T fr or <y§ ii 


I worship and adore my true and perfect 
Waheguru, who is the truth. I have now 
found him and I will always sing his 
glories and spread his teachings || 1 || 
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BOOK Hi 

National and International law and Case laws affecting Sikhs 
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PARTI 



Sri Guru Granth Sahib - A Juristic Person 

Case SGPC Vs S. N. Dass 
An Analysis 

Facts of the Case: A religious institution was established in village Bilaspur, of the 
erstwhile princely state of Patiala and the disputed land measuring about 1 1 5 bighas was 
attached to it. The ancestors of the respondents were using property for providing food 
and shelter to the travellers. In the settlement (Jamabandi) of 1904, they got this land 
transferred to their own names and were refered to as owner s in possession of this land. 

Royal Orders: Farman-e-Shahi of the ruler of Patiala State, issued in April 1921, 
directed the revenue authority that till Deori Mulla approves mahant's appointment, no 
property or Muafi received by a mahant should be entered in his name in revenue papers. 
Further, the land which pertains to any Dera should not be considered as the property of 
any mahant, nor the same should be shown in the revenue papers as the property of the 
mahant, but it should be entered as belonging to the Dera under the management of the 
Mahant and that the Mahants shall not be entitled to sell or mortgage the land of the 
Dera" 

At the instance of some residents of the village the Revenue Officer, after a detailed 
enquiry, ordered in 1928, that mutation entries concerning this land be made in the name 
of "Guru Granth Sahib banajman Dharamshala Deh", by deleting the names of ancestors 
of the respondents from the column of ownership of the land. No objection was filed 
against this entry by anyone for about 45 years. The property continued in the possession 
of the respondents to whom it was given in trust for a specified purpose though they did 
not perform their obligation. They could neither claim any right over the property nor 
they could usurp it because they were only the trustees. 

Case before Sikh Gurdwaras Tribunal: On the re-organization of States in 1956, 
Patiala State was merged into Punjab and the Sikh Gurdwaras Act, 1925. Fifty-six Sikhs 
moved a petition under Section 7 of ACT to the State Government for declaration that 
the disputed property is a Sikh Gurdwara. Three respondents challenged the aforesaid 
petition under Section 8 and 10 of the Act and claimed it to be an Udasi Dera owned and 
managed by them as they received it from their ancestors. They also claimed to be in 
possession of the land attacked to the Dera. They denied it to be Sikh Gurdwara. 

The question was to be decided by the Sikh Gurdwaras Tribunal to which the petition 
was forwarded under the provision of the Sikh Gurdwaras Act. The appellant, Shiromani 
Gurdwara Parbandhak Committee (SGPC) entered the scene at this stage. It claimed 
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before the Tribunal that the disputed institution is M a Sikh Gurdwara having been 
established by the Sikhs for their worship, wherein Guru Granth Sahib was the only 
object of worship and it was the sole owner of the Gurdwara property. The SGPC 
questioned the locus standi of the respondents to file the objection because section 8 of 
the Act requires that objection could be filed either by any hereditary office-holder or by 
twenty or more worshippers of the religious place. Here the three respondents who had 
filed the objection do not claim themselves to be hereditary office-holders of the 
Gurdwara. They admitted the use of the place as their residence and claimed that there 
was no object of worship and they neither managed it nor performed any public worship. 
The Tribunal held that they have no locus standi under section 8. 

Case before the High Court: Aggrieved by the Tribunal's order, the respondents filed 
appeal in the High Court. It was contended that entry in the revenue records in the name 
of Guru Granth Sahib (GGS) was void as Guru Granth Sahib was not a juristic person, 
they said that GGS is only a Sacred Book of the Sikhs and cannot be juristic person. On 
the other hand SGPC pleaded that Guru Granth Sahib is a juristic person and hence it can 
hold property and also can sue and be sued. Justice K. S. Tiwana and Justice M. M. 
Punchhi, who were hearing the appeal, differed on the issue, the former holding Guru 
Granth Sahib as a juristic person and the later holding it otherwise. On reference to a 
third judge, Justice Tiwana agreed with the later view not holding Guru Granth Sahib as 
a juristic person. After decision about juristic personality by full bench of three Judges, 
the matter went back to the same division bench of two Judges who differed again. 
Justice J. B. Gupta, before whom the matter was placed to resolve the tie, concurred with 
Justice Punchhi in 1986. 

Appeal before the Supreme Court: The Shiromani Gurdwara Parbandhak Committee 
approached the Supreme Court in appeal. The question before the Supreme Court was of 
far reaching consequences and of great significance to one of the major religion's 
followers of this country. It was, whether the Guru Granth Sahib could be treated as a 
juristic person or not. 

The learned Judges of the Supreme Court expressed their opinion as follows: 

Juristic Person: "The very words "Juristic Person" connote recognition of an entity to be 
in law a person which otherwise it is not. In other words, it is not an individual natural 
person but an artificially created person which is to be recognized to be in law as such". 
Som Parkash Rekhi V. Union of India was approvingly quoted as holding that "a legal 
person is any entity other than a human being to which the law attributes personality". 

The Court held, "Each religion highlights love, compassion, tolerance, sacrifice as 
hallmark for attaining divinity. When one reaches this divine empire, he is beholden 
through a feeling of universal brotherhood and love which impels him to sacrifice 
his belongings and wealth, both for his own bliss and for its being useful to a large 
section of the society. This sprouts charity for public endowment. Where there is 
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any endowment for charitable purpose it can create institutions like a church, 
hospital, Gurdwara, etc.... when the donor endows for an idol, or for a mosque or 
for any institution, it necessitates the creation of a juristic person." 

The Supreme Court observed, "there is a direct ruling of this court on the crucial point. 
In Pritam Dass Mahant V. SGPC, this court held that central body of worship in a 
Gurdwara is Guru Granth Sahib the holy book, which is a juristic entity. It was held that 
the sine qua non for an institution being a Sikh Gurdwara is that there should be 
established Guru Granth Sahib and worship of the same by the congregation and Nishan 
Sahib. There may be other rooms of the institution meant for other purposes, but the 
crucial test is the existence of Guru Granth Sahib and the worship thereof by the 
congregation and Nishan Sahib." 

Arguments of the Respondents: The respondents emphasized that Guru Granth Sahib is 
not a juristic person. The reasons advanced by them were - (a) the decisions of the courts 
recognized an idol to be a juristic person. Guru Granth Sahib, a Sacred Book, can neither 
be equated with an idol nor does Sikhism believe in idol worship. Further, conferring 
legal personality on Guru Granth Sahib will amount to idolatry practice. It will be 
contradictory to Sikh principles, which do not believe in idolatry; hence, Guru Granth 
Sahib cannot be a juristic person, (b) Guru Granth Sahib is a sacred book like Bible, 
Geeta and Quran. None of these including Guru Granth Sahib is a juristic person, (c) 
there could not be two juristic persons in one place, viz. Gurdwara is already geld to be a 
juristic person, so legal personality cannot be conferred on Guru Granth Sahib, (d) if 
Guru Granth Sahib is held to be a juristic person, every copy of it will have to be 
considered as such and (e) no juristic was appointed in the contentious endowment, so 
Guru Granth Sahib in this case cannot be a juristic person. 

All these arguments of the respondents were accepted by the High Court while holding 
Guru Granth Sahib not to be juristic person. To recapitulate, there was difference of 
opinion between the two judges of the Division Bench and the third judge, to whom 
matter was referred, agreed with one of the differing judges to hold Guru Granth Sahib 
not to be juristic person. 

Decision of the Supreme Court: The Supreme Court of India allowed the appeal of the 

SGPC and held that the High Court committed a serious mistake of law in holding like 
that. The apex Court set aside the judgement of the High Court. It demolished all 
arguments accepted by the High Court one by one as follows: 

(a). The SC has been quite categorical while rebutting the argument of the 
respondents. It said, "This submission in our view is based on a misconception. It 
is necessary for Guru Granth Sahib to be declared to as such a juristic person that 
it should be equated with an idol. When belief and faith of different religions are 
different, there is no question of equating one with the other. If Guru Granth 
Sahib by itself could stand the test of its being declared as such, it can be declared 
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to be so. The court further observed: The last living Guru, Guru Gobind Singh, 
expressed in no uncertain terms that henceforth there would not be any 
living Guru, the Guru Granth Sahib would be vibrating Guru. He declared, 
"Henceforth it would be your Guru from which you will get all your 
guidance and answer/' It is with this faith that it is worshipped like a living 
guru. It is with this faith and conviction, when it is installed in any 
Gurdwara, it becomes a sacred place of worship, Sacredness of Gurdwara is 
(there) only because of placement of Guru Granth Sahib in it. This 
reverential recognition Guru Granth Sahib also opens the hearts of its 
followers to pour their money and wealth for it. In this background, and on 
overall considerations, we have no hesitation to hold that Guru Granth Sahib 
is a "Juristic Person." It cannot be equated with an 'idol' as idol worship is 
contrary to Sikhism. As a concept or a visionary for obeisance, the two 
religions are different. Yet, for its legal recognition as a juristic person, the 
followers of both the religions give them, respectively, the same reverential 
value. Thus, Guru Granth Sahib has all the qualities to be recognised as 
such. Holding otherwise would mean giving too restrictive meaning to a 
'juristic person,' and that would erase the very jurisprudence, which gave 
birth to it. The SC noted that Sikhism does not believe in idolatry. "When 
the Tenth Guru declared that after him, the Guru Granth Sahib would be 
the Guru, that does not amount to idolatry." 

(b) The second submission of the respondents also, the court said, "has no merit. 
Though it is true that Guru Granth Sahib is a sacred book like others but it cannot 
be equated with these other sacred books in that sense. Guru Granth Sahib is 
revered in Gurdwara like a Guru, which projects a different perception. It is the 
very heart and spirit of Gurdwara. The reverence of Guru Granth Sahib on the one 
hand and other sacred books on the other is based on different conceptual faith, 
belief and application. 

(c) The difficulty of having two juristic persons, Gurdwara and Guru Granth Sahib, if 
the later is recognised as such, in one place was termed by the SC as a 
misconceived notion. They are no two "Juristic Persons" at all. In fact, both are so 
interwoven that they cannot be separated. The installation of Guru Granth Sahib 
is the nucleus or nectar of any Gurdwara. If there is no Guru Granth Sahib in a 
Gurdwara, it cannot be termed as a Gurdwara. When one refers a building to be a 
Gurdwara, he refers it so only because Guru Granth Sahib is installed therein. 
Even if one holds a Gurdwara to be a juristic person, it is because it holds the 
Guru Granth Sahib. So, there does not exit two separate juristic persons, they are 
one integrated whole. 

(d) The reason that if Guru Granth Sahib is a "Juristic Person" then every copy of it 
will be so, in the considered opinion of the Supreme Court, is based on an 
erroneous approach. On this reasoning, it could be argued that every idol at 
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private places, or carrying it with oneself each would become a "Juristic Person". 
This is a misconception. An 'idol becomes a juristic person only when it is 
consecrated and installed at a public place for the public at large. Every 'idol' is 
not a juristic person. So, every Guru Granth Sahib cannot be a juristic person 
unless it takes juristic role through its installation in a Gurdwara or at such other 
recognized place. 

(e) The Supreme Court said that the high Court erred in holding that the endowment 
is void as there could be no juristic person without appointment of a manager. 
The highest court of the land held that no endowment or juristic person depends 
on the appointment of a manager. It may be proper or advisable to appoint such a 
manager while making any endowment but in its absence, it may be done either 
by trustees or courts in accordance with law. Mere absence of a manager does not 
negative the existence of a juristic person... Once endowment is made, it is final 
and irrevocable. It is onerous duty of the person entrusted with such endowment, 
to carry out the objectives of this entrustment. They many appoint a manager in 
the absence of any indication in the trust or get it appointed through court. So, if 
entrustment is to any juristic person mere absence of a manager would not negate 
the existence of a juristic person. 

The Supreme Court concluded that there is no strength in the reasoning of the High 
Court in recording a finding that Guru Granth Sahib is not a "Juristic Person". The 
finding of the High Court is not sustainable both in face and law. The Supreme 
Court, while allowing the appeal, observed that the High Court committed a serious 
mistake of law in holding that Guru Granth Sahib was not a juristic person and in 
allowing the claim over this property in favour of the respondents, The Hon'ble 
judges of the Supreme Court said, "We unhesitatingly hold Guru Granth Sahib to be 
a "Juristic Person". 

Impact of the Judgment: This is a land -mark and historic judgment of far-reaching 
consequences and great significance. Huge properties worth crores of rupees exist in 
the name of Guru Granth Sahib, not being a juristic person, could not be deemed to 
hold property and can sue for recovery of property belonging to Guru Granth Sahib 
to the wrongful people who were taking the undue benefit the legal lacunae. 

Apprehension of Some Sikhs: Certain apprehensions are expressed by some Sikhs 
as to the impact of this judgment. These are: 

(a) Guru Granth Sahib is equated with Hindu idol or deity. 

(b) The suits and claims will be filed against every copy of Guru Granth Sahib 
anywhere and everywhere 

(c) The holy Sikh scripture w r ill be subjected to the jurisdiction of worldly courts and 
the holy name of the existing Sikh Guru will be irreverently dragged before the 
courts just like ordinary property holders. 
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The first two objections were raised by the respondents before the Supreme Court. As 
noted earlier the Court itself effectively answered both of these. In the words of Supreme 
Court. 

"It is not necessary for Guru Granth Sahib to be declared as a juristic person that it 
should be equated with an idol. When faith and belief of two different religious are 
different, there is no question of equating one with another". It was held that Guru 
Granth Sahib cannot be equated with sacred books of other religions as the 
reverence of Guru Granth Sahib is based on different conceptual faith, belief and 
application in comparison to other sacred books. It is the living and eternal Guru of 
Sikhs. 

As to the second objection, the Court has very rightly said that every Guru Granth Sahib 
cannot be a juristic person unless it takes juristic role through its installation in a 
Gurdwara. So this objection is also misconceived. 

There is slight weight in the last objection. But such sentiments cannot be allowed to 
come in the way of recovering huge properties endowed by the devotees to the eternal 
Guru. The people who have encroached upon such properties are unnecessarily 
highlighting this objection for their selfish interest. It may be mentioned that copies of 
Guru Granth Sahib were taken to the courts even before Guru Granth Sahib was declared 
as juristic person. The case of Piara Singh vs Shri Guru Granth Sahib may be referred to 
in this regard. 

Conclusion: There should not be any inhibition in recovering the Guru's property by 
filing suits in the name of Sri Guru Granth Sahib. The property so recovered and income 
there from should be used for the noble causes to alleviate the suffering of the mankind. 
It can be said that the judgment is quite satisfactory and encouraging. It acknowledges the 
special position and status of Sri Guru Granth Sahib. No adverse impact is likely to be 
caused to the tenets of Sikh religion by the declaration of Sri Guru Granth Sahib as a 
juristic person. Besides, the Supreme Court of India has highlighted various Sikh 
principles in right perspective. 
(From an article by : Kahmir Singh, Ph. D.) 
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PART II 



Reproduced Verbatim — Sikh Human Rights Group 

RELIGIOUS RIGHTS IN THE UK AND EUROPE 

Human rights encompasses both individual and group rights. 



Democracy emphasizes and protects individual rights through the legal system, built on 
non-discrimination and equality. In the UK generic laws apply to all persons regardless 
of race, class etc. This pattern of recognition of rights, where particular rights affecting 
particular groups are subordinate to this concept of "equality" is facing increasing 
challenge as a model of protection of group rights. 

In the UK it is well known that the State and religion are not wholly separate. The 
Church of England, Protestantism, is the officially sanctioned state religion, and there is 
a legal requirement that the sovereign head of the Government, the monarch, be a 
protestant. This and other laws - the Coronation Oath Act 1688, Act of Settlement 1700, 
Bill of Rights 1689 - are not only pro-Protestant, but are blatantly anti-Catholic. The 
Church of England has a number of privileges -eg 26 Anglican bishops automatically sit 
in the House of Lords (although that may not remain the case under the present changes). 
Similarly, Church of England state schools automatically get state funding - white state 
schools from other faiths do not. 

Religious plurality is a large and growing reality in the UK - and one which the 
government should try to face. The ethnic minority population in the UK is presently 
about 3 million, about 6% of the population. Analysis of the last official census suggests 
that this is likely to double in the next 40 years. 

The situation of religious minorities vis-a-vis the majority in the UK is summed up by 
barrister Satvinder Juss: 'All that is necessary to encroach on religious liberty while 
remaining faithful to the rule of tegal constraint is to pass laws that prohibit everyone in 
the population from engaging in conduct that is of concern only to a particular majority 
group. The majority can transgress the rights of a minority virtually at will.' 

A case well-known to many Sikhs, particularly for a speech by Lord Templeman that 
Sikhs are "almost a nation', Mandia v Dowell Lee, in fact demonstrates that religious 
discrimination is not unlawful in the UK. To succeed in the UK courts, a case of 
religious discrimination must be argued as a case of racial discrimination. 

In Mandia v Dowell Lee a Sikh boy was barred from a private school while wearing his 
turban. The only way he could successfully fight this was by showing that he was subject 
to discrimination on "ethnic or national" grounds. In the event, the House of Lords found 
that he could, as the discrimination was due to his 'ethnic' background. 
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This situation is unsatisfactory, as the discrimination was clearly due to his religion, and 
it has not helped Sikhs in other situations of discrimination, ie Panesar v Nestle 
Company Ltd [1980] ICR 144 where the dismissal of a bearded Sikh from a chocolate 
factory was held to comply with discrimination laws. The Mandla judgment has not 
helped other religious minorities. This judgment has failed to protect other religious 
groups - ie a Jew, where the discrimination was purely religious [Seide v. Gillette 
Industries Ltd. [1980] ICR 144] 

Dawkins v. Dept of Environment [1993] IRLR 284 - Rastafarians are not within the 
protection of the Race Relations Act because they "have not established some separate 
identity by reference to their ethnic origins". 

The European Court of Human Rights, which has now been incorporated into domestic 
law, its limitations in many respects are evident - it lacks provision for the protection of 
social and economic rights, and the protection against sexual and racial discrimination is 
limited. Past cases from the ECHR on freedom of conscience and religion are not 
encouraging. 



Human and civil rights are also protected by the European Court of Justice, under the 
Treaty of Rome. Presently these rights are more easily and directly enforceable in the 
courts, and the court is known for taking a radical view on many issues - in the interests 
of the promotion of rights in a harmonious manner across the European Community. 



An imporatnt case on religious rights which shows the limitations of the ECHR in 
protecting religious rights, is Kokkinakls v. Greece (1993) 

A Jehovah's Witness was arrested more than 60 times under a Greek law prohibiting 
proselytising. He spent 5 and a half years in jail. The case that went to the European 
Court of Human Rights after the wife of a cantor of a Greek Orthodox Church spoke to 
the Jehovah's Witness at her home. When she told her husband he demanded that his wife 
and the JW be arrested. They were both arrested, jailed and later convicted to four 
months in jail, a fine, and ordered to destroy their religious books. The sentences were 
reduced on appeal. 

The ECHR found the conviction contrary to Article 9. However, their reasoning was 
unclear, and disturbing. They held that the government had a legitimate aim - the 
protection of the rights and freedoms of others" - without offering any further 
explanation. In fact Article 9(2) states that a government can only limit manifestations of 
belief if it is 'in the interests of public safety, for the protection of public order, health or 
morals, or for the protection of the rights and freedoms of others' in Kokkinakis this 
appears to have been satisfied by minimal justification. 
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More worryingly, the majority of the court appeared biased against non-mainstream 
religions - and said " a distinction has to be made between bearing Christian witness and 
improper proselytism" - clearly favouring Christianity as the main religion. 

This reflects the views presented in other cases: 

Ahmad vs UK (1981) 



The European Commission on Human Rights rejected the application from a Muslim 
state school teacher in the UK, who had asked for a 45 minute extension of his lunch 
break on Fridays for prayers. The Commission rejected the request without considering 
whether the school could reasonably accommodate the request. They held that as he had 
willingly accepted his employment and was free to resign at any time, he had "an 
ultimate guarantee of his right to freedom of thought, conscience and religion." 

Chappel vs UK 

The UK government prohibited Druids from worshipping at Stonehenge, which was 
deeded to the government by a Druid on the condition that Druids be allowed to worship 
there and that the site be open to the public. Following disturbances at the site, for which 
Druids were not responsible, the government banned Druids from holding mid-summer 
ceremonies there. 

The Druids argued that Article 9(1) was being infringed. The Commission assumed a 
breach of Article 9(1) but then assumed under Article 9(2) that the government had a 
sufficient basis for its actions, without requiring the British government to show that 
there was no reasonable alternative to banning the Druids. 

Recommendation 

The UK needs a specific statute enshrining religious freedom. This would necessitate (or 
imply) the repeal of the 1 7 th century laws which codified the supremacy of Protestantism 
and anti-Catholicism. 
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PART III 



SIKHS AND SELECTED ENGLISH CASE LAW: FURTHER 
INVESTIGATION 

The Sikhs started to migrate to Britain in the 1950's and in more serious numbers in 
1960's. In the 1970's there was a fresh wave of migration from East Africa. In the 1980's 
the Sikh migration to United Kingdom was mainly as political refugees from Punjab. In 
the 2()0()'s political refugees may still be the dominant migrants. In the 1980' dependants, 
particularly elderly relatives, have also joined their relatives in the UK in large numbers 
as Sikhs began to settle down. There had been some Sikhs scattered around the UK long 
before the 1950's. 

The first wave of migrant Sikhs came here as economic migrants from Punjab. They 
overcame the hurdles of religious intolerance and prejudicial or narrow practises in 
employment fields by compromising their religious adherence. It can be argued that for 
most religion was an identity rather than a deep conviction. Economics challenged them 
and they overcame the obstructions by cutting their hair and beards. Interestingly most 
Sikhs who had migrated to UK before the mass migrations were able to successfully 
retain their religious identity. This was largely due to the fact that they avoided areas 
where they would be required to make compromises. 

TURBAN AND TRANSPORT CASES 
MANCHESTER: G.S.S. SAGAR 

It is in the 1960's that Sikhs began to challenge the impositions against them. These were 
personal stands rather than a determined policy by the community. The first of these is 
the case of Mr G. S. S. Sagar in 1959. 

Mr Sagar applied for the job of a bus conductor with the Manchester City Council 
transport department. He was rejected on the grounds that his turban did not conform to 
conditions of service in the department, as busmen were required to wear caps. In fact 
few wore them, but that did not deter the council from implying Mr Sagar that the cap 
was mandatory. Mr Sagar was willing to wear a blue turban with the City Council's 
badge but this did not satisfy the council. 

Over the next 7 years this dispute raged in the council. There were at least four debates in 
the council. Mr Sagar pointed out that the Sikhs had served in the British army and that 
nearly 80,000 Sikhs had died in the two world wars. The Sikh soldiers had always worn 
turbans. 
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At the time the Trade Unions were against giving exemptions to any particular group and 
therefore Mr Sagar had to rely on the support of the Sikhs. Sant Fateh Singh was visiting 
UK and was drawn into this issue. He took up the matter with the authorities at the 
national level and drew on the military argument. 

"If turbaned Sikhs could operate a tank they could surely drive a bus or ring a bell 
without endangering the safety of passengers or causing offence". 

The Council finally reveresed its decision but by that time Mr Sagar had passed the 
maximum age for recruitment. However it paved the way for others. 



WOLVERHAMPTON: TARSEM SINGH SANDHU 

The second campaign involved one Mr Tarsem Singh Sandhu from Wolverhampton. He 
was employed by the Council's transport department while clean shaven. After an illness 
in 1967, he came back to his job with turban and beard, claiming he had developed 
spiritual awakening. His employer sent him home and told him to come back clean 
shaven as he was in breach of the regulations. 

This dispute lasted 2 years. There was a mass march in New Delhi to the British High 
Commission, pressure from the Indian Government and a visit to Wolverhampton by a 
Minister from the government (British). The Council relented and authorised the wearing 
of the turbans and beards by Sikh men. 

This also gave Mr Enoch Powell an opportunity to warn of a Britain with pockets of alien 
cultures. 

These two decisions encouraged many Sikhs who had previously shorn their hair to 
revitalise their commitment to the religion and wear turbans and beards. This was further 
boosted by the arrival of Sikhs from east Africa who had successfully maintained their 
religion in East Africa and prospered too. They brought their confidence to this country. 
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LEGAL DECISIONS CONCERNING SIKHS 



THE ROAD TRAFFIC ACT CONCERNING HELMETS 

Until this time the issue was confined to political field. The legal issues started in the 
197() , s when the Sikhs began to wear their turbans with greater confidence and began to 
challenge prejudice and restrictions more widely. 

The first legal battle concerns the Road Traffic Act 1962. This Act authorises 
the Minister of Transport to make regulations requiring persons driving or riding on 
motor cycles to wear protective headgear of a specified description. Not wearing 
one w ould be an offence. 

This was brought into force in 1971 and was incorporated into the consolidated RT Act 
of 1972 as section 32. This section also authorised the Minister to exempt certain 
categories of persons. And before making such regulation he was required to consult with 
such representative organisations as he thought fit. 

In 1973, John Peyton, the Conservative Minister of Transport received strong 
representation from the Sikh community but he declined to consult with any Sikh 
organisation and no exemption was granted. The regulation came into force in 1973. 

The Minister took the view that there were studies showing two thirds of deaths on 
motorbike accidents attributed to lack of a helmet and the majority approved of such 
measure. 



Some Sikhs began to deliberately flout the law and were duly convicted. Political 
campaigning was started with Sikhs lobbying MPs at the 1974 elections. 

Mr Baldev Singh Chahal from High Wycombe was convicted not wearing helmet and he 
tried to get his case to the High Court pleading that the Minister had failed to consult the 
Sikh community. The Divisional court however dismissed his case with Lord Widgery 
stating 

M No one is bound to ride a motor cycle. All that the law prescribes is that if you do ride a 
motorcycle you must wear a crash helmet. The effect of Regulation no doubt bears on the 
Sikh community in this respect because it means that they w 7 ill often be prevented from 
riding a motor cycle, not because of English law but by the requirement of their religion" 

The Sikhs however felt that it wasn't religion which forbade riding motorcycles but 
English law which precluded them. 
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In 1974 the new Labour Government's Minister of Transport was met by a delegation of 
MPs but he declined to make the amendment. Sydney Bidwell an MP from Southall 
introduced a 10 minute Bill which failed due to lack of time. The government was 
unwilling to introduce it in its own time. Sydney Bidwell introduced a private members 
Bill but it was not discussed. 

In the Standing Committee and in a debate in the House of Lords there were questions 
raised whether the turban was indeed a religious requirement or simply a cultural feature. 
While Lord Avebury supported that the turban was a religious article, some Lords, 
particulrly Lord Moson opposed this. The later quoted Sir Herbert Thompson, the last 
British resident of Punjab that the turban was not a religious article. 

There were reservation about granting special privelage to one group. Others wondered 
whether religious freedom could predominate over principles of equal treatment in 
enforcement measures. Some mentioned that the added costs to NHS in case of 
accidents had to be noted. 

The Anglo Sikh military tradition was drawn again particularly by Sydney Bidwell. 
Even Winston Chruchill was referred to the contribution of Sikhs in the wars. 

After these debates a Motor Cycle Crash Helmets (religious Exemption) Act was 
enacted into law in November 1976. This was under section 32 of the RTA 1972 which 
allowed the Minister to consult and stated that the act will not apply to any follower of 
the Sikh religion while wearing a turban. This was incorporated in the consolidated Act 
ofRTA1988. 

It does not however state whether the liability of the other party in case of an 
accident will be reduced in view of the fact that the Sikh did not wear adequate 
protection. 

MANDLAVs DOWELL LEE 

WEARING TURBANS IN EDUCATION ESTABLISHMENTS 

This case has relied on the Race Relations Act under the provision of indirect 
discrimination. The Race Relations Act 1975 in UK had an interesting aspect. It 
introduced the concept of indirect discrimination since direct discrimination is rare. 
However people can introduce indirect discrimination by imposing conditions that the 
majority in a particular race would find difficult to comply with. 



159 



In the Mandla case, Gurinder Mandla was refused admission to a School as he 
insisted on wearing his turban. The headmaster said that the school requirement 
was short cut hair and that to make exception for one individual would be unfair 
to others, infect discriminatory to others. He also said that he was trying to 
promote a Christian School although people of other religions were accepted but 
a distinctive identity such as a turban would have an impact on Christian aspect of the 
School. 

The case went up the ladder to the Court of Appeal where Lord Denning dismissed it on 
the grounds that the Sikhs did not qualify as an ethnic group with distinctive biological 
racial characters. 

HOUSE OF LORDS 
Lord Fraser 

The House of Lords however reversed the decision. Lord Fraser stated: My Lords I 

recognise that 'ethnic' conveys a flavour of race but it cannot have been used in the 

1976 Act in a strict racial or biological sense. For one thing, it would be absurd to 
suppose that Parliament had intended that membership of a particular racial group should 
depend on scientific proof that a person possessed the relevant distinctive biological 
characteristics (assuming such characteristics exist). The practical difficulties of such 
proof would be prohibitive and it is clear that Parliament must have used the word in 
some more popular sense. For another thing, the briefest glance at the evidence in this 
case is enough to show that, within the human race, there are very few, if any, 
distinctions which are scientifically recognised as racial. 

Lord Fraser then stated 

For a group to constitute an ethnic group in the sense of the 1976 Act, it must... regard 
itself, and be regarded by others, as a distinct community by virtue of certain 
characteristics. Some of these characteristics are essential, others are not essential but one 
or more of them will commonly be found and will help to distinguish the group from the 
surrounding community. The conditions which appear to me to be essential are these: 

1. a long shared history, of which the group is conscious as distinguishing it from 
other groups, and the memory of which it keeps alive 

2. a cultural tradition of its own, including family and social customs and 
manners, often but not associated with religious observance. In addition to those 
two essential characteristics the following characteristics are relevant; 
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3. either a common geographical origin or descent from a small number of common 
ancestors, 

4. a common language, not necessarily peculiar to the group, 

5. a common religion different from that of neighbouring groups or from 
general community surrounding it, 

6. being a minority or being an oppressed or a dominant group within a 

larger community, for example a conquered people., and their conquerors might 
both be ethnic groups 



Lord Templeman 

Lord Templeman took a narrower view. He felt that ethnicity required some 
characteristics of a race, namely group descent, a group of geographical origin and a 
group history 

"The evidence shows that the Sikhs satisfy these tests. They are more than a religious 
sect, they are almost a race and almost a nation... As a nation the Sikhs defeated the 
Moghuls and established a kingdom in the Punjab which they lost as a result of the first 
and second Sikh wars; they fail to qualify as a separate nation... because their kingdom 
never achieved sufficient degree of recognition or permanence. The Sikhs qualify as a 
group defined by ethnic origins because they constitute a separate and distinct 
community derived from racial characteristics I have mentioned." 

The Sikhs have tried to rely on this indirect discrimination since then but have not 
succeeded in all cases. 

Entertainment. 

CRE v Genture Restaurants Ltd 

The company was properieters of a night club in which a Sikh was refused entry due to 
his turban. 

The case was decided in Birmingham County Court under section 20 of Race Relations 
Act in 1979 before the pronouncements of Court of Appeal and House of Lords. The 
company tried to argue that the person was being rejected on good manners, ordinary 
etiquette, custom etc in insisting that all head gear be removed. The court dismissed this. 

In 1984 Gurmit Singh Kambo v Vaulkhard in Newcastle The Court of Appeal upheld 
a decisions by New castle County Court that the licensee of the public house had 
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unlawfully discrminated against a turbaned Sikhs by refusing him admission because of 
no headgear rule. 



EMPLOYMENT 

Under section 4 of the 1 096 Act it is unlawful to discriminate in employment. 

In Singh v Rowntree Mackintosh the Employment Appeal Tribunal held that 'no beards' 
rule was justified on grounds of hygiene. 

The factory interestingly had people with moustaches in some of its factories but Lord 
Macdonald said this was acceptable as long as the company was trying to set standards. 

Panesar v Nestle in 1980 

Similar conclusion was reached and the ruling upheld by the Employment Appeals 
Tribunal and Court of Appeal On the basis of hygeine. 

Kuldip Singh v British Engineering Ltd 

A turband Sikh employed by British Rail engineering workshops brought an action 
against his employers alleging unlawful discrimination on the ground that he had been 
demoted for failure to wear a type of hard hat known as 'bump cap'. The Industrial 
Tribunal rejected his claim but held that the demotion was unlawful as he could have 
been given alternative employment in another area where such caps were not required. 

In the period since these actions, the courts have set a higher objective standard for 
employers to show that there was no justifiable alternative method of achieving the 
desired outcome. Had these cases gone to court now the verdicts may well have been 
different. 
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PART IV 



OVERSEA LEGISLATION AFFECTING SIKHS 

International Law 

International law contributes and shapes national policy, acting as a check on state 
policy. It is often inspirational rather than concrete, though over time it has been seen 
that international instruments that have been ratified by states are beginning to have more 
substance and affect on states' practises and laws. Therefore the consideration of 
international law is also important 

International instruments are wide in the protection that they seek to provide, talking of 
'human' rights whereas nation states tend to protect only particular classes of people. For 
example in the United Kingdom only people who are members of a racial group had 
protection under the law from unlawful discrimination. Therefore international law is 
more general and wider than state law. It is because certain groups may find themselves 
excluded by state legislation that they may turn to international law. 

The UN Declaration on the Elimination of All Forms of Racial Discrimination (1963) 
states that "discrimination between human beings on the ground of race, colour or ethnic 
origin is an offence to human dignity... " The inclusion of the ground of ethnic origin is 
important to the Sikhs since this is the criteria which most closely applies to the Sikhs as 
was recognised by the House of Lords in the United Kingdom. This entitles Sikhs to 
protection under the appropriate legislation. However, a problem still remains that even 
though at an international level this wording is included (as well with other international 
documents), still there is a struggle with what the term 'ethnic origin' actually means to 
different countries. The inclusion of certain terms in legislation are all very well but the 
Sikhs find themselves struggling with the interpretation of the terminology. Therefore to 
recognise the Sikhs as an ethnic group with a distinct identity at an international level 
would assist the Sikhs to ascertain their rights and protection against discrimination. 
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Some other international instruments of interest are: 
Universal Declaration of Human Rights 



Article 2 

Everyone is entitled to all the rights.... without distinction of any kind, such 
as race, colour, sex, language, religion...., national or social origin..... 

Article 18 

Everyone has the right to freedom of thought, conscience and religion... 

Article 19 

Everyone has the right to freedom of opinion and expression....; 
Article 29 .2 

In the exercise of his rights and freedoms, everyone shall be subject only to such limitations as 
are determined by law solely for the purpose of securing due recognition and respect for the 
rights and freedom of others and of meeting the just requirements of morality, public order and 
the general welfare in a democratic society. 

International Covenant on Economic, Social and Cultural Rights 

Article 2.2 

State ....guarantee that rights enunciated in the present Covenant will be exercised without 
discrimination of any kind as to race, colour, sex, language, ... national and social origin, 

International Covenant on Civil and Political Rights 

Article 26 

... the law shall prohibit any discrimination and guarantee to all persons equal and effective 
protection against discrimination on any ground such as race, colour, sex, language, religion, 
political or other opinion, national or social origin, property, birth or other status. 
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Article 27 

In those countries in which ethnic, religious or linguistic minorities exist, persons belonging to 
such minorities shall not be denied the right, in community with the other members of their 
group, to enjoy their own culture, to profess their own religion, or to use their own language. 

Declaration on the Rights of Persons Belonging to National or Ethnic, 
Religious and Linguistic Minorities 

Article 1 

States shall protect the existence and the national or ethnic, cultural, religious and linguistic 
identity of minorities within their respective territories and shall encourage conditions for the 
promotion of that identity. 

Article 2 

States shall adopt appropriate legislative and other measures tQ achieve those ends. 

Declaration on the Elimination of All Forms of Intolerance and of 
Discrimination based on Religion or Belief. 

Article 1.2 

No one shall be subject to coercion which would impair his freedom to have a religion or belief 
of his choice. 

However almost all the rights are subject to limitations as are prescribed by 
law and are necessary to protect public safety, order, health or morals or fundamental rights 
and freedom of others. This is interpreted variably by different countries with some requiring 
a higher standard for limitation than others. Religious rights are most easily limited. 

NATIONAL LEGISLATION 

At a national level, it can be said that different legal systems deal with minorities, such as the 
Sikhs in their own ways. Each deals with such rights within the constrains of their 
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constitution. In many legal systems the Sikhs have had to tussle with the law in order to 
secure their rights. 

United Kingdom 

The UK does not have a written constitution, but rather it is described as having an unwritten 
constitution gathered from case law, Acts of Parliament and conventions. Problems arise in 
particular with the turban and beard, because the turban and beard are immediately noticeable and 
distinct. During the period of the main thrust of immigration, many Sikhs were in dire economic 
situations following India's partition. If they did not get jobs and an income in the countries they 
migrated to then they were almost destitute with no options. This economic position of the Sikhs 
forced many to sacrifice their beards and turbans in order to secure employment. Once they grew 
in size and confidence, the Sikhs .began to restore their identity, religious and cultural practices. 

General race discrimination by individuals and public bodies was apparent and obvious and so 
Parliament responded by passing the Race Relations Act. However, this Act which was the first 
of three of it's kind did not go far enough as it was restricted to discrimination in very particular 
circumstances only. Then in 1976 the third Act was passed: Race Relations Act 1976 which 
outlawed discrimination, whether direct or indirect against a racial group protected under the 
meaning of the Act. Therefore, all rested on what would be defined as a 'racial group.' This 
question was raised.in the landmark case of Mandla v Powell Lee and Another [19831. 

This case as discused above questioned whether the act of the headmaster of a private school to 
refuse admission to a Sikh boy unless he removed his turban and cut his hair was lawful and 
justifiable. The Act defines a racial group as 'groups of persons defined by reference to colour, 
race, nationality or ethnic or national origins' (note: intentionally excluding religion, politics or 
culture). The County Court held that the Act should be narrowly construed to mean ethnic as 
'pertaining to race' hence excluding the Sikhs as they cannot be distinguished from Punjabis in 
the general sense. The case went on appeal to the Court of Appeal that upheld this decision. 
However, the case then went to the House of Lords, which reversed the decision. Lord Fraser 
stated that 'ethnic' is surely to be understood as wider than biological or in a strictly racial sense. 
His lordship then developed other ingredients that were necessary to be recognised as of 'ethnic 
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origins' for the purposes of the Act. Applying these criteria to the Sikhs the House of Lords 
found that the Sikhs constituted an ethnic group (which correlates to the modern meaning of 
'ethnic'). Therefore ethnicity is the way forward that the UK courts have chosen to take in order 
to protect the distinctness of Sikhs. Since this case the Sikhs have been afforded the protection 
under the Act. 

The right to wear the turban for many Sikhs has been a struggle in the UK and in other countries 
too. After much campaigning and lobbying, with the support with Members of Parliament, turban 
wearing Sikhs were made exempt from wearing crash helmets while riding motorcycles. 
(Motorcycles Crash Helmets (Religious Exemption) Act 1976). The Horses (Protective Headgear 
for Young Riders) Regulations 1992 Act also exempts Sikhs for religious reasons to wear 
protective headgear when riding horses. 

The wearing of the Kirpan is allowed and so unaffected by the knife ban which was created by 
the Offensive Weapons Act 1996. Therefore, to some extent Parliament has recognised the 
position of Sikhs and accommodated for their beliefs and practices. " 

A FEW RELEVANT ENACTMENTS: 
Employment Act 1989, sections 11 and 12 

This provided an exemption for turban wearing Sikhs from any requirement to wear hard 
hats on construction sites, thereby accepting the previous practice on construction sites 
where some 40,000 Sikhs had so worked quite safely for many years. 

Horses (Protective Headgear for Young Riders) Regulations 1992, reg 
3(1) and 3(2) 

This provides an exemption for Sikh children from any requirement to wear protective 
headgear on horses. 

Offensive Weapons Act 1996 

Section 4 provides an exemption for religious reasons from any charge of having a blade 
or point or offensive weapon on school premises for Sikh children; a similar exemption 
was provided on the grounds of national customs for Scottish school children who have a 
knife strapped to their legs when wearing a kilt. 

167 



Human Rights Act 1998 



This came into force in October 2000 and incorporates the European Convention on 
Human Rights into UK domestic legislation; it provide protection against racial 
discrimination, (not religious discrimination), amongst other civil and political rights. 
The process of incorporating the European Convention on Human Rights into UK 
domestic law started after the then UK Government was defeated on an Urgency Motion 
in the European Parliament in June 1996 calling on the release or provision of a fair trial 
in an independent court for Raghbir Singh, editor of Awaze Qaum (British Punjabi 
newspaper), who had been held in prison for about 2 years without trial in a court. 

Health and Safety Executive Guidance Note 1998 on turban wearing 9 
Sikh workers states that Sikhs have an exemption on construction sites, and refers to 
the wide definition of construction work; it also gives examples of negligible risk 
and that previous experience can be used to allow Sikhs to continue working in 
factories whilst wearing their turbans only. It states diat the primary duty on 
employers is to remove the risk at sources, and that the wearing of protective 
equipment should be a last resort only. 

Lord Chancellors Kirpan statement (dated 23 rd November 1999) 



There have been complaints for some time that 'Sikhs wearing Kirpans as witnesses, 
experts, policemen, magistrates, judges, solicitors, barristers, etc. have had difficulties 
entering court buildings. Following legal advice and discussions with members of the 
judiciary, it was agreed that Sikhs could enter court buildings wearing their Kirpans 
providing they do not exceed 6 inches in total length. The Court Services Security Officer 
has given instructions to this effect, and all Crown and combined courts have been 
reminded of this policy. The metal detection scan machines at some courts will detect the 
Kirpan, and an explanation should be given if necessary. 

Canada 

Canada has chosen to approach the matter in different way, recognising the Sikhs as a 
religious group, so that Sikhs come under the protection of the various legal instruments that 
ensure freedom of religion. As well as protecting religious freedom, Canadian legislation also 
goes further to promote multi-culturalism. Where discrimination is alleged to have occurred 
by a governmental agency protection must be sought under the Charter of Rights and 
Freedoms. And where discrimination is alleged to have occurred by a private organisation or 
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individual then protection under the Human Rights Act is to be sought. Canada has dealt with 
the Kirpan (one of the 5 K's) considerably through litigation. Not only does one realise the 
legal position of the Kirpan, but also Canada's commitment to ensure freedom to act accord- 
ing to one's religious belief Public policy grounds, in Canada, may limit the practise of 
religious beliefs. Case law has illustrated that this limitation on the ground of public policy 
(which usually means public safety) is only restricted where necessary: i.e. so necessary so as 
to override the right of religious freedom. 

The Kirpan is often viewed as a 'knife,' 'dagger' or a 'weapon, 1 hence there are concerns for 
public safety, but for the Sikhs it is not a weapon but rather an article of faith. The Criminal 
Code of Canada 1985 defines a weapon in such a way that for something to be a weapon 
there must also be a subjective element in the carrier of the article to intend to use it in such a 
way too. Thus, the Kirpan, which is an article of faith is not considered to constitute a 
weapon under Canadian law. This was confirmed by case law. (R v Arrance ) [1971]. 

After 11 th September 2001 incidence in Newyork, the sword in any size was banned in all 
countries including United Kingdom. Most of the restriction have now been removed, and a 
three inches sword in allowed in the public places. Many other countries have also follwed 
the suit and have allowed the wearing of three inches sword. 

QUEBEC CANADA 

School board rules against Gurbaj Singh (12 yrs) carrying his 10 cm kirpan (well covered 
and worn under), the case is going to the Quebe Superior Court. Similar case has been 
won in Toronto (Peel School Board-teacher was allowed to wear his kirpan) If needed the 
case will go on to the Supreme Court. 

United States of America 

The United States of America (USA) recognises the Sikhs as a religious group. It 
interprets religion as a conflict between the right of an employee to practise their religion 
and the right of an employer to conduct their business and not be burdened by excess cost 
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due to their employees 1 religious needs. Therefore USA places more relevance on 
commercial interests. The balance is not static and has changed over time and could 
change in the future. The Civil Rights Act 1964 was modified to require all businesses 
(except companies with fewer employees than 15) to accommodate for the religious 
needs of their employees. Then in 1997 Senator John Kerry and Dan Coats introduced a 
Bill called the Workplace Religious Freedom Act of 1997, which required employers to 
accommodate for their employees' religious practises with the restriction unless there was 
"significant difficulty or expense" involved. This Bill failed to pass because of the 
obvious drawback and loopholes that it had. During the Clinton administration another 
Religious Freedom Act was proposed, which would secure rights better, however, due to 
the political process and what is often described as a 'gridlock' situation, the Bill failed to 
pass. Therefore American Sikhs struggle with the law as their case has not been 
established sufficiently as regards to the turban and the 5 K's. 

India 

Even though the Sikhs' country of origin is Punjab, India, however, their rights there have 
not been adequately secured and they continue to be tested in courts. The Indian 
constitution has created ambiguity on the ethnic and religious distinctiveness of Sikhs by 
placing them in the same paragraph as Hinduism on the matter of personal code. This has 
often led to political rather than legal disputes. However exemption from wearing 
helmets on motorcycles and the right to ride with turbans was achieved after much 
dispute and protest. 

Some legal systems have recognised the rights of Sikhs in one way or another. The United 
Kingdom, through the notion of ethnic origins; and for example Canada through 
religious freedoms. The sadness is that in each country Sikhs are having to fight in the 
courts after lengthy legal battles to ensure that their children and the next generation can 
practise their religious and cultural practises, such as wearing the turban. They face 
this obstacle because they cannot be so easily defined. 
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SIKHS IN THE FIELD OF EMPLOYMENT AND SOCIAL 
INTERACTION 

United Kingdom 

The case of Mandla in the UK was ground breaking as it established that the Sikhs are 
distinct and that they have protection under the current legislation, as they are an ethnic group 
and so they cannot be discriminated against in places of employment especially. However, 
since this case further developments have not been made and the Sikhs have fallen into the 
loopholes of legislation. In Canada, for example, one of the loopholes being that the rights 
prescribed by the Charter is subject to 'such reasonable limits as prescribed by law' (section 1 
of the Charter). In the UK Sikhs often find that under the legislation their practices are 
compromised where discrimination is 'justified' (section 1 (l)(b)(ii) of the Race Relations Act 
1976). Even though these provisions are necessary, however, they have often been found to 
compromise the practices of Sikhs. 

Canada 

Many Sikhs are employed in the construction industry, working on building sites. Because of 
the dangerous environment of the construction site, there is a legal requirement in most 
countries to wear protective headgear. The Sikhs are unable to wear this protective headgear 
over their turban. The case of Bhinder Singh v Canada [19851 illustrates that rules and 
regulations are not discriminatory on the face but they do affect people in different ways. 
This case concerned Article 26 of the International Covenant on Civil and Political Rights, 
concerning the non-discrimination article. The case was prepared against the Canadian 
government, concerning the requirement to wear hard hats on construction sites. The claim 
that the legislation was discriminatory was dismissed as the 'objective purposes of the 
legislation was not discriminatory.' 

Further in the Canadian case of Sidhu v. Fraser Pulp Chips Ltd., [1985] a Sikh man filed a 
complaint against his employer; a pulp chips company, with the B.C. Human Rights 
Commission. He alleged that he was discriminated against in respect of his employment 
because of his race, place of origin and religion without reasonable cause. Mr. Sidhu was 
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refused re-employment after recovering from a compensative injury. In addition, he alleged 
that upon becoming a practising Sikh (he began wearing the 5 religious symbol of Sikhism 
and the turban), he was subjected to racist language and improper treatment. The B.C. 
Council of Human Rights dismissed Mr. Sidhu's complaint on the grounds that he did not 
establish proof of religious discrimination. The Council also held that Mr. Sidhu's evidence 
did not support his complaint of discrimination based on race or place of origin. Highlighting 
that even though there is legislation in place, that Sikhs continue to suffer discrimination and 
hardship under the law. As regards to what actually constitutes racial discrimination or 
discrimination on the basis of religion is an uncertainty. Hence there is need to recognise 
Sikhs and their belief and practices so that they do not suffer this continuous discrimination. 

United Stats of America 

In the USA, in the case of Joginder Singh v. United Postal Service. (UPS which is a courier 
like Federal Express), shows that Sikhs are being discriminated because of their distinct 
religious and cultural practices. UPS fired Mr, Singh because he refused to shave his beard 
and remove his turban. UPS guidelines were that their carriers had to comply with a dress 
code. That case was settled on an individual basis and Mr. Singh received compensation. 
However, UPS refused to neither accept any blame nor change its policy as a result of the 
settlement. 

Many cases involve cooks and applicants to fast food chains that have been denied jobs 
because of facial hair. The New York City code says that any body with a beard must wear a 
net because of the danger of hair falling into food. No one has yet to challenge the code with 
most cases usually settled. Legislation and case law is less developed in the United States, 
with the result that American Sikhs notoriously have to take their grievances to court. 
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PART V 



ONGOING ISSUES 



Below are a few cases that are unreported, that have been made aware to Sikh Human Rights 
Group through interviews and radio programmes and study groups. They illustrate that the 
problems that the Sikhs face are on going regardless of whether the particular country has 
legislation in place or not, such as the UK. This is because of the sections in the legislation 
that allow for justifiable discrimination and the like, and also because of lack of 
understanding of the employers. 

France 

In October 1998 a British Sikh studying French and teaching English at a High School 
was told by the headmaster that he was not permitted to wear his turban while teaching. 
In the immediate, the Sikh was reallocated to another school that did not object to the 
wearing of the turban. The same person encountered further problems of wearing his 
turban while applying for his 'carte de sejour! that required a passport-sized photo. The 
objection was that the turban would need to be removed, as ears and hairline need to be 
revealed for security purposes. In January 2004, President of France instructed French 
Education Minister LUC Ferry to introduce a bill in the French Parliament that will pave 
the way for a strict law banning the display of religious symbols in schools. Even under 
the present laws Sikhs are forced to take their turbans off for any photographs for getting 
any official French documents. 



A Case of Refusing Entry in a Club in New York USA 

An incident involved a Sikh teenager who was asked to remove his turban before entering a 
club to attend a party. The fifteen year old refused on grounds that he could not compromise 
his religious beliefs and practices. Such incidents have occurred in many countries including 
U.K. 
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USA Army 

A Sikh, while serving for the USA Army was denied the right to wear his turban while on 
duty. The United Kingdom and Canada allow exemptions to wear the turban when serving in 
the army. However, through research it has been found that problems have also arisen as 
regards to the Kachera (breeches) in that it conflicts with the uniform requirements. Recently, 
Sikh Gurdwaras have had dialogues with the government and the army to put forward the 
case of the Sikhs. It is worth mentioning that the largest group of soldiers in the British 
Indian Army during the two world wars were Sikhs. No issues were raised at the time, 

Italy 

In a recent case decided in Italy on 7 th October 2003 the honourable judge said in his 
judgment, "Sikhs have proved themselves as a civil, trustworthy and hardworking 
community. They have been very successful in Italy. No prejudice should be shown to 
them or their religious symbols. The kirpan will now be legalized in my dustricts of 
Modenaand Reggio Millia." 

The next stage is to take the compaign to the national level, ensuring all Sikhs in Italy are 
free to wear the 5 kakkars. 

In the recent past, after a radio programme on the work of the Sikh Human Rights Group 
a Sikh from Italy phoned to say that as the legislation stands Sikhs are unable to wear 
their turbans while riding motorcycles in Italy. 

Even though these cases are not reported and have not gone to court it is thought 
worthwhile to mention them as they illustrate the problems that Sikhs encounter in 
schools, the workplace and other areas such as the army. It must be said that, so many of 
them do not realise that they have rights and that they can and should be enforced. 
Therefore, unfortunately many have to compromise their beliefs in order to comply with, 
for example, uniform requirements. It is then even more important to educate the general 
public and the Sikhs of the rights that they hold and are entitled to express so that Sikhs 
can be aware of their rights as well educating the general public including employers and 
service providers. 
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CONCLUSION 



The Sikhs are an international community residing and established in almost all countries 
around the world. They work and participate in all aspects of life such as law, medicine, 
construction, manual work, politics etc. Sikhs have a reputation as hardworking, 
trustworthy and reliable, contributing to the economic welfare of the country in which 
they reside. Sikhs continuously encounter problems because of their distinct identity, the 
most identifiable aspect being the turban md the 5 articles of faith (worn by Amritdhari 
Sikhs). After notoriously lengthy and expensive legal battles the Sikhs have secured some 
rights in counties such as Canada and the UK. 

Sikhs are excluded from general legislation because of a complex interplay of religion, 
culture, race and ethnicity. Canada has described the definition of the Sikhs as a religious 
group to ensure that they are protected from discrimination under the law. The UK has 
found the Sikhs to be an ethnic group under the meaning of the law with a distinct 
identity. Therefore it can be said that these countries have accommodated the Sikhs in 
some way possible in the framework of the necessary legislation. Other countries still 
struggle to define Sikhs due to the limitations in the generic language of the law. 

Because Sikhs are not just concentrated in one country but have immigrated to many 
countries they face difficulties in each country. They find difficulty in being recognised 
by the law, as in fact they did in the UK until finally the House of Lords recognised them 
as distinct ethnic group. 

At a national level, in the UK and Canada in particular, the courts have played an active 
role in establishing and ensuring that Sikhs are covered by legislation that covers 
discrimination. This was seen in the Mandla case in particular. However at a local level, 
the Sikhs still suffer discrimination because of their distinct identity in places of 
employment and other institutions such as schools/Ironically it is not active prejudice 
that Sikhs usually face but discrimination resulting from exclusion within anti- 
discrimination language. Therefore the world needs to be more aware of this challenge of 
diversity, posed by conformist. The world also-needs to find a solution either by direct 
reference to the Sikhs as has been done in some countries or with language that will be 
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inclusive of the Sikhs as well. It will be best done at the international level so that it can 
impact upon domestic law. 

At an international level it is apparent that Sikhs are not covered by generic language. 
Therefore the international community needs to accommodate the Sikhs to make 
international instruments and Declarations against discrimination inclusive of all people 
including the Sikhs with their complex interplay of multiple factors. 
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PART VI 



GURDWARA LEGISLATION IN INDIA 

The Gurdwara legislation in India has 

~ \n impact on Gurdwaras in United Kingdom. ( In November 2003, there was a 
move to make an All U.K. Gurdwara Council which would liason with the SGPC 
and the Akal Takhat for its functioning) 

b. Created a working definition of a Sikh 

c. Described the function of Gurdwaras 

d. Set the precedence for appointment of management committees 

e. Set a precedence for registration of Gurdwaras 

THE IMPORTANT ENACTMENTS ARE AS FOLLOWS: 

1. The Sikh Gurdwara Act 1925 

The idea was first introduced in 1921. It became an act on 7 th July 1925 and now extends 
to Punjab, Haryana, Himachal Pardesh and Union territory of Chandigarh 

2. The Nanded Sikh Gurdwara Suchkhand Sri Hazur Abchal Nagar Sahib Act 
1956 

3. Delhi Sikh Gurdwaras act 1971 

4. The Jammu and Kashmir Gurdwaras and Religious Endowment Act 1973 



5. Takhat Patna Sahib - Not covered by any independent legislation but by the 
Religious Endowments Act 1863 with other government controls 

6. Bombay Public Trust 1950 to Gurdwaras in Gujarat and Maharashtra other 
than in Nander. 

7. Madhya Pardesh Public Trust Act 1951 

8. Raj as than Public Trust Act 1959 

9. Mysore Religious Endowments Act 1959 
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10. Andhra Pardesh Charitable and Hindu Religious Institutions and 
Endowments Act 1966 

11. UP Hindu Religious Institutions (Prevention of Dissipation of Properties) 
Act 1962 



The all India Gurdwara Act (still pending) 

The step by step progress is as follows: 
1925 - Initial discussion. 

1953 - All India Gurdwara Bill 1953 introduced by SGPC 
1959 - It was a part of Nehru-Tara Singh Pact 

1964 - Introduced in Parliament by Amar Singh Saigal (first attempt in 1958) 

1973 - It was a part of Anandpur sahib resolution 

1979 - Given to to the Union government by the Punjab government. 

1986- It was a part of Punjab Accord 

1999- Introduced as a Bill in 1999 



HISTORY OF THE LEGISLATION 

1. 

Gurdwaras are the living embodiment of Sikh philosophy in action. They function as we 
understand that philosophy. The history of Gurdwaras is the history of the growth and 
development of Sikhs. 

2. 

The first Dharamsal management system introduced by Guru Amardas was called the 
Manji system. Those in charge were called Manjidars. 

3. 

Guru Ram Das re-organised the system and called the care-takers as Masands. The 
Masands were full time preachers who managed the Sikh shrines then called Dharamsal. 

The Masands system worked well but then started to deteriorate after the 6 th Guru as they 
became corrupt and oppressive. Guru Gobind Singh liquidated the Masand system and 
also punished the corrupt Masands. 
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4. 



During the dark period of the Sikh history, after the death of the Banda Bahadur, the 
Sikh institutions came into the control of Udasis and Nirmalas who were called Mahants. 

5. 

Maharajah Ranjit Singh constructed a large number of historical Gurdwaras and gave 
large estates and endowments to them for their permanent income sources 

6. 

With increase in income and estates, the Mahants also became corrupt and declared 
themselves to be the virtual owners of the shrines. 

7. 

During the British rule when land ownership was introduced into India, the Mahants 
began to transfer the ownership of Gurdawaras and the adjoining lands in their personal 
names. The positions had started becoming hereditary. This was consolidated with British 
connivance and policy towards the Sikhs. 

8. 

The Singh Sabha movement, the Chief Khalsa Dewan, an active Sikh press and general 
awareness began to awaken the Sikh masses against the Mahants. This was further 
precipitated by the Jallianwala Bagh incident which inflamed opinions against the 
Government and its supporters. 

9. 

The Mahants had also refused entry and acceptance of offerings of the so called low 
caste Sikhs. 

10. 

On November 15 1920, Sarbat Khalsa was convened to make arrangements for the 
management of the Darbar Sahib (Golden Temple) and other Gurdwaras to be transferred 
to the Shiromani Gurdwara Parbhandak Committee consisting of 175 members. 
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11. 



On December 14 1920, the Shiromani Akali Dal was formed as a political party. Both 
SGPC and the Akali Dal worked for reforms. . The Akali Dal took a number of 
Gurdwaras from the Mahants without much struggle, but for others there were lot of 
struggles and sacrifices. 

12. 

From the Nankana Sahib struggle onwards about 30,000 Sikhs were sent to Jails, 2000 
sentenced under Criminal Law (Amendment) Act, 43 1 killed, 54 editors of various 
papers punished and hundreds of thousands of Rupees taken as fine. According to a 
Govt of India file, the Akali Movement was of much greater concern than the civil 
disobedience campaign of M Gandhi. 

Step by Step progress in passing 1925 Act 

1921 - 

The first proposal was put forward in 1921. This was for a Gurdwara Commission to 
consist of 3 members including 2 non-official Sikhs. The Hindus wanted Hindus, 
Muslims and smaller Sikh sects to be represented while the Sikhs turned the idea down as 
they wanted an exclusively Sikh body. 

1921- 

A Sikh Gurdwaras and Shrines Bill was introduced in Punjab Legislative Council. It 
provided for a Board of Commissioners who were all to be nominees of the Government. 

One non-Sikh was to be President, two Sikhs were to be selected from a panel proposed 
by a majority of Sikh MLC's, and another nominated Sikh, (perhaps a mahant) and all to 
be paid from Gurdwara funds. The Sikhs rejected this proposal. 

1922- 

The Sikh Gurdwaras and Shrines Act 1922. 

A Board of Commissioners consisting of 3 Sikhs. One nominated by Government, one by 
SGPC and the third by the Sikh MLC's. In case there was no agreement between the 
SGPC the position was to be filled by the government. The Act allowed for local bodies 
as well. The SGPC did not co-operate on the ground that they wanted permanent control 
of their Gurdwaras through management decided by them. 
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1925 



The Sikh Gurdwara Act 1925 was introduced in the specially convened session of Punjab 
Legislative Council on May 1 1925 as a private members Bill by Mr. Tara Singh Moga. 

Its principle was that all Sikh Gurdwaras and Shrines were the heritage of the Sikh Panth 
and should be controlled and managed by them. 

The Bill was passed on July 7 1925. The Hindus supported it on the advice of Pandit 
Madan Mohan Malviya. The Muslims also supported it. 

It became an Act on 29 th July 1925 and came into force on 1 st November 1925. Its 
Jurisdiction extended to the whole erstwhile Punjab. 

After partition its jurisdiction extends to Punjab, Haryana, Himachal Pardesh and Union 
Territory of Chandigarh. 



MAIN FEATURES OF THE ACT 

1. 

It has 148 articles and extended to the Punjab as it was before the partition. 
2. 

The Act states that the Government and its officers will not interfere with the 
management of the Gurdwaras. 

3. 

The funds are to be audited and used only for religious, charitable and educational 
purposes. 

The Act empowers the SGPC to appoint employees in all the institutions under its control 
4. 

Although the Act prohibits the government from interfering, the District Commissioner 
has to agree to all the decisions made by the SGPC. 
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5. 



The SGPC consists of : 

Central Board - It has 140 elected members, 5 ex-officio head priests and 15 coopted 
members. The elections have to be called every 5 years by the Government 

Committees of Management - It consists of 5 members, 1 has to be from scheduled 
caste and one nominee of the Board. 

Judicial Commission - All internal disputes are to be settled by the Judicial 
Commission of 3 Sikhs appointed by the Government from a list of 7 provided by the 
SGPC 

The Act has worked reasonably well but elections have been postponed or simply not 
called several times. 

THE DELHI GURDWARA ACT 1971 

The committee has 46 elected, 2 co-opted, 4 ex-officio Takht Jathedars and 2 
representatives from Delhi Singh Sabhas and 1 SGPC nominee. 

The Act requires elections every 4 years although these have only been held once or 
twice. 

THE ALL INDIA GURDWARA ACT 

BEFORE INDEPENDENCE 

The Gurdwara Reform movement of the 1920's called for an Act for All India. S Mangal 
Singh Maan made this demand in writing. Pandit Madan Mohan Malviya supported this 
demand. Mohammed Ali Jinnah also promised support for this. 

The government said that it wants to see how the Punjab Act will work and it promised to 
enact an All India Act following this. Despite the demand arising soon after, this never 
occurred during British rule although some work was done on this. 

POST INDEPENDENCE. 

The demand was revised. SGPC sponsored an All India Gurdwaras Bill in the Union 
Parliament in 1953. 

The Central government promised to give support for this act in 1956 during the language 
debate. 

182 



Nehru had expressed support for it and agreed to it in the Nehru-Tara Singh pact of 1959 

The first draft was based almost on the Gurdwaras Act 1925. The SGPC passed a 
resolution on 23 rd April 1958 to get the Akali MP, Ajit Singh Sarahadi to introduce the 
Bill in parliament. He did not take the initiative but the Bill was introduced by Amar 
Singh Saigal a Congress MP from Madhya Pardesh. 

Mr Saigal reintroduced the Bill in 1964 but this met with the same fate. 
Anandpur Sahib Resolution 

The Akali Dal reintroduced the issue in its policy programme adopted in Anandpur sahib 
on 16-17 October 1973. It further went on to say that it wanted to bring Gurdwaras all 
over the world under one administration. 

The SGPC passed resolution demanding an All India Gurdwara Act 7 times. 

It constituted a committee under retired Chief Justice of Punjab, S Harbans Singh as 
Chairman. The Committee failed to draft the Bill in time for SGPC meeting. 

Another Committee was formed. This also failed to produce a draft before the 13 th august 
1977. 

The Punjab Government then decided to draft the Bill by itself with an advisory 
committee under retired Chief Justice Harbans Singh. The committee issued a long 
questionnaire to the Sikhs and Sikh organisations to elicit their views. The Chairman 
travelled throughout India. Eventually a draft was given to the Punjab Government in 
May 1978. 

The Punjab government submitted the Bill to Union government in February 1979. 
However the SGPC and the Government lost interest as the Bill would have entailed 
diluting the powers of those in control and this is alleged to have influenced their 
reluctance to pursue it vigorously. 

During the 1980's Mrs Gandhi agreed in principle to the demand for an All India 
Gurdwara Act but typically she also found ways to frustrate this. She said that the 
management committees of 25 historic Gurdwaras had to be consulted. Operation 
Bluestar in 1984 brought this to an end. 

Rajiv Gandhi also accepted this Bill in the Punjab accord agreed with Sant Longowal. It 
was to be done with consultation with Shiromani Akali Dal and others. The government 
concentrated on the 'others' thus again frustrating efforts. 
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A review Committee was constituted under Sardar Natha Singh Dalam, a Union Cabinet 
Minister. This was called the Dalam Committee Draft. The Committee was convened 
under Dr Jasbir Singh Ahluwalia. The other two members were Giani Lai Singh and Dr 
Gurnam Singh Tir. It met 8 times between 28 th June 1986 and 3 rd August 1986. 

The Draft Bill was rejected by Sarbat Khalsa for not securing the views of the Sikh 
religious organisations. The SGPC agreed to reopen the issue with wider public opinion 
but events overtook. 

The concerns regarding the Bill are 

1 . That it is violative of secular principles to have legislation for religious institutions. 

2. That it will strengthen the forces of disintegration 

3. That it will increase the influence and powers of SGPC and Akali Dal. 

4. That SGPC's budget will increase many fold. 

5. Some fear that Punjabis will take over all Gurdwaras in India. 

It is to be noted that: 

There is a All India Waqf Board for the Muslims 

There is a central government commissioner for Hindu Religious Endowments 
THE NEW BILL 1999 

The main features of the bill are: 

It allows for a Central Board in which one third members are from outside Punjab. 
The members of the Board will be nominated from the states. 
The 5 Takhts will be brought under the control of the Central Board. 
Sehajdhari Sikhs will be excluded from voting. 

Sri Guru Granth Sahib has been declared a Juristic person, but cannot by name sue or be 
sued. 
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PART VII 



Reproduced Verbatim - Surjit Singh Gandhi 

THE SIKH GURDWARAS ACT 1925: A detailed perspective 

The Sikh Gurdwaras Act as it was passed in 1925 does not refer to any special objectives 
in its body to be pursued; it merely refers to the expediency of providing 'for the better 
administration of certain Sikh Gurdwaras and for inquiries into matters and settlement of 
disputes connected therewith. 1 But Tara Singh, in his speech while introducing the Bill in 
the Legislative Council gives the following objects of the Sikh Gurdwaras Act, namely 2 : 



(i) To do away with the permanent position of the Mahants or hereditary priests of 
temples and thus end their irresponsibility. 

(ii) To utilise the property and income of gurdwaras for the purposes for which they were 
founded and save it from being wasted in luxurious and immoral living. 

(hi) To conduct the rituals and ceremonies according to the teachings of Sri Guru Granth 
Sahib. 

Mr. J. Coalman, Director of Public Information, in his note entitled India in 1925-26' 
also referred to the same objectives. 3 

The fundamental principle that underlay the Act was that 'Sikh gurdwaras or shrines are 
the heritage of the Panth and would be controlled and managed by/through a central 
representative elected body effectively supervising the work of all the committees of 
management (of single gurdwara or groups of gurdwaras as the case may be) to be 
constituted under the proposed enactment'. 4 

This approach marked a complete departure from the approach of the Sikh Gurdwaras 
and Shrines Act, 1922 which was now repealed to make room for the new Act. Earlier the 
Sikhs demanded that the gurdwaras were Sikh institutions to be controlled and managed 
by them only, but the government's contention was that besides the Sikhs there were 
other parties also whose interests were closely tied up with them and hence any 
settlement arrived at must be acceptable to all such parties. In the present Act, the 
government accepted the contention of the Sikhs, and, indeed, it was a no small 
achievement in itself. 
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FORMAT OF THE ACT 



The Act consisted of 148 sections and divided into three parts and four schedules. In the 
first part there were three chapters while the second and third comprised one and eight 
chapters respectively. 

In Part I, the first chapter deals with the title, extent and commencement of the Act. It is 
made clear here that the scope of the Act extended to the Punjab of British India and it 
continued to be applicable as such till 1 947, when the Punjab was partitioned into India 
and Pakistan. To begin with only 241 gurdwaras were included in Schedule I of the Act, 
but at the time of partition, there were 761 gurdwaras under the management and control 
of S.G.P.C. 3 The chapter is significant for definitions of various terms, specially that of a 
Sikh. 



The definition of a Sikh runs as follows: 

"Sikh means a person who professes the Sikh religion. If any question arises as to 
whether any living person is or is not a Sikh, he shall be deemed, respectively to be or not 
to be a Sikh according as he makes or refuses to make in such a manner as the local 
government may prescribe the following declaration: 

'] solemmly affirm that I am a Sikh, that I believe in the Guru Granth Sahib, that I believe 
in the Ten Gums, and that I have no other religion 1 ." 1 

Obviously, this definition includes within its parametres even the clean-shaven or 
Sahajdhari Sikhs, though the Namdharis, Radhaswamis and Nirankaris would not come 
within it. 

Chapter II deals with the procedure to be followed in regard to the determination of 
whether a particular place of worship is a Sikh gurdwara or not or whether a particular 
Sikh gurdwara had legitimate claim to certain rights, titles and interests in immovable 
property inclusive of itself. A period of 90 days after the commencement of the Act was 
fixed for the receipt of petitions and representations pertaining to the rights, titles and 
interests involved in a particular gurdwara and its immovable property. The Punjab 
government was required to issue notification for the information of all concerned 
thereby giving an opportunity to the affected people to seek protection of their legitimate 
interests. That was done mainly to do justice primarily to Mahants, the Udasis and all 
other prople who had any kind of vested interest in the Gurdwara property or in terms of 
ecclesiastical office which they had to lose as a result of acquisition of management by 
the S.G.P.C. Sufficient and satisfactory arrangements were made for securing 
compensation to Mahants who being already out of it were not restored or did not choose 
to remain under the new management and resign within one year. To quote The Tribune 
'these provisions are not only perfectly fair but abundantly liberal'. 

A Mahant could be restored to his office only when the Tribunal found that a place of 
worship was not a Sikh gurdwara or shrine. Mahant who accepted the new management 
could be dismissed only if he was guilty of one of the misdemeanours specified in section 
1 35 or had ceased to be a Sikh. 
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His dismissal was to be preceded by a regular enquiry and he had a right to appeal either 
to Central Board or Judicial Commission and if need be a further appeal to the High 
Court. The Chela or Chelas might also claim compensation if he/they was/were 
appointed before 1st December, 1924. The Chela of the Mahant who had chosen to 
remain in office under the new management would have preferential right to succeed if 
he was educationally, morally fit or otherwise suitable. 

Fifty w orshippers or more, each of whom was twentyone years or more than that and was 
resident of/in the police station area in which the gurdwara in question was situated could 
apply to the government (through Secretary to Government) to declare the same a Sikh 
gurdwara or shrine and if no objection was taken to this petition within the prescribed 
time, the government would make declaration as asked for. In case of objection, the 
petition would be referred to an impartial Tribunal who would apply to it the test of 
section 16 and on its favourable findings, the gurdwara or shrine would come under the 
Panthic management. All such petitions were to be made within a period of one year or as 
further extended by the local government. No such petition would be entertained in 
respect of any institution specified in schedule I or schedule II, unless the institution was 
deemed to be excluded from specifications in schedule I under the provisions of the 
relevant section. 



Chapter III is a very long one, consisting of 36 sections. It deals with the appointment 
of Tribunal or Tribunals for the purpose of deciding claims made in accordance with the 
provisions of this Act and the proceedings that the Tribunal or Tribunals thus appointed 
were to follow. The appointing authority was vested in the Central as well as local 
government. A Tribunal was to consist of three members. One of whom, the President, 
was to be appointed by notification by the Govemor-General-m-Council whereas' the 
other two members by the provincial government. 



As regards their qualifications, the following criteria were formulated: 
The President of a Tribunal shall be a Judge of High Court and each other 
member was to be: 

(i) a district judge or a subordinate judge of the first class; or (ii) a barrister of not less 
than ten years' standing; or 

(Hi) a person who has been a pleader of any court for an aggregate period of not less than 
ten years. 

Excepting the emoluments of the President, which were to be paid by the Central 
government, the entire expenditure incurred on a tribunal or tribunals was a charge on the 
revenue of the local government. All the members of the Tribunal were deemed to be 
public servants within the meaning of section 21 of the Indian Penal Code. 

The Tribunal, when set up, was required to function as a regular court and was to have 
the same powers as were enjoyed by court as per Code of Civil Procedure, 1908. It was 
given a jurisdiction, unlimited as regards value, throughout the Punjab, but not 
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extendable to 'any proceedings other than expressly vested in it by this Act. ' 7 In case the 
work-load was too much, the provincial government had the powers to constitute more 
tribunals than one. No proceedings would be taken by a Tribunal unless at least two 
members were present, provided that notice and summons might be issued by the 
President or a member nominated by the President for the purpose. 



All petitions received by the local government under the provisions of sections 5, 6, 8. 10 
& 1 1 were to be forwarded to the Tribunal for adjudication. The Act defines the 
principles which were to be taken into account by the Tribunal while deciding petitions 
regarding titles, right and interests in the funds or in the movable property of a gurdwara. Among 
the cases to be decided by the Tribunal, the question whether a certain temple was or was not a 
Sikh gurdwara took precedence over all others. In this regard certain principles were laid down 
which constituted the basis on which it could make decisions. 



The Tribunal shall decide that a particular gurdwara should be declared to be a Sikh gurdwara, if 
it finds that the gurdwara: 

(i) was established by or in memory of any of the ten Sikhs Gurus, or in commemoration of 
any incident in the life of any of the ten Sikh Gurus and is used for public worship by 
Sikhs; 

(ii) owing to some traditions connected with one of the ten Sikh Gurus, and is used for public 
worship predominantly by Sikhs; 

(lii) was established for use by the Sikhs for the purpose of public worship and is used for such 
worship by Sikhs; 

(iv) was established in memory of a Sikh martyr, saint or historical person and is used for public 
worship by Sikhs; and 

(v) owing to some incident connected with the Sikh religion, is used for public worship 
predominantly by Sikhs. 

The Tribunal was also competent to take up cases regarding the management of trusts having 
connection with any gurdwara. Appeals against the decisions of the Tribunal could be heard by 
the Higli Court, subject to certain conditions laid down in the Act. However, no other court could 
accept a suit against 'anything purporting to be done by the local government, or by the Tribunal 
in exercise of any powers vested in it by or under the Act. In case, there was any conflict between 
the decision of the Tribunal and that of another court, the Tribunal's decision was to prevail. Any 
party aggrieved by a final order passed by Tribunal determining any matter decided by it under 
the provision of the Act, might, within ninety days of the date of such order, appeal to the High. 
Court. 

Except as provided in the Act, no court could pass any order or grant any decree or execute 
wholly or partly any order or decree of the effect of such order, decree or execution would be 
inconsistent with any decision of a tribunal, or any order passed on appeal therefrom under the 
provisions of the High Court. 
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Part II is the briefest of all parts and contains only one section bearing no. 38 which is further 
split into six clauses. 



It deals with the circumstances in which gurdwara cases could be taken up by courts other than a 
Tribunal Such court's jurisdiction was circumscribed to the cases that might arise regarding the Sikh 
temples which were not included in the notification of the local government and hence were not 
declared to be Sikh gurdwaras. In determining whether Part III of the Act should be made applicable 
to such a temple, the courts were required to observe a certain prescribed procedure given in the Act. 
Schedule III has been attached to this Bill prescribing a moderate scale of court fee. 

Part III 

The third part of the Act is with regard to the control of Sikh gurdwaras. For this purpose the Act 
provided for a Board, committees of management and a judicial commission. 

The Board was the chief executive authority. It was a pivot as well as focal point of the whole 
gurdwara administration. There was a good deal of controversy about its name. The S.G.P.C. 
members wanted it to be named as Shiromani Gurdwara Parbandhik Committee (S.G.P.C.) but the 
government was not willing to adopt this name. Ultimately, it was decided not to give any particular 
name to it and to leave the question to the general meeting of the first Board constituted under the 
provisions of the Act. The condition for the selection of a name was that it must be voted by not less 
than three- fifth of the members present in the meeting. The selected name was subject to the approval 
of the government. If the Board failed to get the required support for the same, the Board was to be 
named as the 'Central Board'. The Board was to be "a body corporate having a perpetual succession 
and a common seal and could sue and be sued. 



Composition of the Board 

Regarding the composition of the Board, it was to consist of: 

( 1 ) 1 20 elected members; 

(2) The Head Priests of the Durbar Sahib, Amritsar, Sri AkalTakht Sahib, Amritsar, Sri Takht 
Kesgarh Sahib, Anandpur, Sri Takht Patna Sahib, Patna and Sri Takht Hazur Sahib. Nanded 
(Deccan); 

(3 ) 12 members nominated by the Darbars of the State of Patiala, Nabha, Faridkot, Kapurthala, 
Jind and Kalsia. Patiala was given 4 seats, Nabha, Kapurthala and Faridkot 2 each and Jind 

and Kalsia one each; and 

(4) 14 members residents in India (of whom not more than five were to be residents in 
Punjab) were to be co-opted by the members of the Board. 

The elected members of the Board were to be elected by the constituencies specified in Schedule IV; 
The local government had the right to change the limits of the constituencies after due consultation 
with the Board. Such persons were not eligible for elections if they were - 
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(i) of unsound mind; 

(ii) undischarged insolvent; 
(in) Pat its; 

(iv) Ministers of any notified gurdwara (Head Ministers of the Darbar Sahib, Amritsar and 
the four Takhts excluded); 

(v) paid servants of any notified Sikh gurdwara or of the Board other than members of the 
executive committee of the Board; 

(vi) not registered on the electoral role of any constituency specified in schedule; 

(vii) less than twenty five years of age; and 

(viii) take alchoholic drinks. 

Coopted Members 

Similarly there were certain qualifications regarding the cooption and nomination of members. 
Nobody could be nominated or coopted as a member of the Board if he was not a Sikh. Other 
qualifications were the same as have been detailed above in the case of elected members. 

To be a voter at the elections to the Board, one's name must be registered on the electoral roll of a 
constituency constituted for the election of a member or members of the Board, For such a 
registration, the qualifications as laid down in the Act were as under: 

(i) His name must be contained in the electoral roll of the Punjab Legislative Council. 

(ii) He must be resident of the constituency he adopts, 

( Hi) He must be a Sikh of 21 years or more than 21 years of age. 

(iv) He must not trim or shave his beard or Keshas except in case of Sehajdhari Sikhs. 

(v) He must not smoke. 

(vi) He must not take alcoholic drinks. 

The members of the Board were to hold office for three years from the date of its constitution or 
until the constitution of a new Board, whichever was later. Even after being elected, nominated or 
co-opted to the Board, members could be removed from membership if they became subject to 
disabilities mentioned in section 45 or section 46 of the Act. 

Removal of a Member 

Removal of a person from membership was automatic in case he absented himself from three 
consecutive general meetings of the Board but the Act had a provision for the restoration to 
membership of such a person subject to the condition that the person would apply to the Board 
within one month of the removal of his name for his restoration and the Board in the meeting 
following the date of the receipt of such application approved of that and finally if he had not 
already availed of three chances of his having been restored. 
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Annual General Meeting 

It was stipulated in the Act that the Board must have a general annual meeting/Normally such 
meetings would be called by the executive committee of the Board, but it was also open to 
members (any ten or more) to convene a meeting by themselves by giving ten days' notice served 
in the manner described in section 56 in case their written request to the President to this purpose 
had no effect within fifteen days of the date on which the application of request was received by 
the President. 



The Executive Committee 

The Board was to have a President and a Vice-President as its office bearers. They were to be 
elected at the first meeting of the Board. The same meeting was to elect not less than 5 and not 
more than 1 1 persons as members of Executive Committee. These members and the office 
bearers together constituted the Executive Committee which had one year's term. On the 
conclusion of one year's period, new Executive Committee was elected by the general meeting of 
the Board. 

The President of the Board was to be the Chairman at the meeting of the Board and of the 
Executive Committee. Both in the Executive Committee and in the general meetings of the 
Board, decisions were to be taken by a majority of votes of the members present, and in the case 
of an equal division of votes, the Chairman was empowered to have a second or casting vote. The 
Executive Committee of the Board exercised on behalf of the Board all the powers conferred on 
the Board by the provisions of this Act, which were not expressly reserved to be exercised by the 
Board in general meeting. 

Members of the Executive Committee (including President and Vice-President) were to receive 
remuneration out of the fund of the Board to be fixed by the Board in general meetings from time 
to time. 

The Executive Committee was competent to make appointment of personnel for its office work 
and other duties. It also fell within competence of the Executive Committee to determine, from 
time to time, the number, designations, grades and scales of salary, or other remuneration of such 
servants, and may at any time fine, reduce, suspend or remove any recruit. The powers of 
disciplinary action were also vested in the Board. 

The members of the Board were to hold office for three years from the date of its constitution but 
this term could be extended in certain circumstances 



Judicial Commission 

The second agency of control, only next in importance of the Board, was the Judicial 
Commission. It was intended to deal with cases arising out of the internal administration of the 
notified Sikh gurdwaras. The Commission was to consist of three members appointed from time 
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to time by the local government. No person would be appointed to be a member of the 
Commission unless he-. 

(i) is, or, at the time of his retirement or resignation from the government service was a 
District Judge or a Subordinate Judge of the First Class or of not less than ten years' 
standing; 

(ii) is a barrister, of not less than ten years 1 standing; or 

(iii) is a person who has been a pleader of any High Court or an aggregate period of not 
less than ten years. 

For the purpose of the appointment of members of the Commission, the Board was to submit a 
list 9 of seven members to the local government, which after having satisfied itself with the 
qualifications of the members, was to make appointment of three members, in case the Board 
tailed to submit the list within 90 days 10 after its constitution, the local government itself had the 
authority to appoint any quali fied people. 11 If necessary, the Board could get changes made in the 
list of the names to be maintained by local government. However, the power to remove a sitting 
member lay with the local government and not with the Board. 12 But the government could take 
this extreme step only in specified circumstances and in such cases special procedure was laid 
down in Section 7 of the Act. If any member of the Board or of Committee or both was appointed 
to be a member of the Commission and accepted the appointment he would forthwith cease to be 
a member of the Board or Committee, or of both as the case might be. 12 

Al l members of the Commission were to receive salaries to be determined from time to time by 
the local government 13 and were to be regarded as public servants within the meaning of section 
21 of the Indian Penal Code. M The entire staff required for the functioning of the Commission 
was to be appointed by the local Government. The members of the Commission themselves were 
to elect one of them as President, and in case they failed to do so within ten days 1 "^ of the 
constitution of the Commission, the state government might appoint one. The Commission was 
not authorised to take up proceedings unless at lease two members were present and, sitting 
together 10 , provided that notices and summons might be issued by the President or a member 
nominated by the President was not present, the two members present were required to decide 
which of them should preside, the member thus decided upon was expected to perform the duties 
of the President.' 7 All decisions were to be made by majority vote, the President having second 
vote in the event of a tie. 

The expenses ari sing from the appointment of the Commission including the remuneration of its 
members, officers and servants were to be shared between the Board and the local Government in 
the ratio of 2:1. 18 

The Commission was accorded the status of a regular court 10 and its decisions were to have the 
same status as that enjoyed by any regular court. 

The proceedings of the Commission were required to be regulated by the Code of Civil 
Procedure, 1908?° 
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It was also embodied in the Act that a decree or order of the Commission was to be executed or 
otherwise given effect to by the District Court of the District in which the Gurdwara in 
connection with which the decree or order was passed was situated; only the District Court to 
which the Commissioner directed that any decree or order should be sent for this purpose, as if 
the decree or order had been a decree or order passed by such court. 21 

The local government could at any time when there was no proceeding pending before the 
Commission dissolve the Commission. 



Committees of Management 

The third and the last instrument of control was the Committees of Management. The 
management of Sri Akal Takhat Sahib, Amritsar, and Sri Keshgarh Sahib, Anandpur Sahib were 
placed directly under the administration of the Board but this was an exception to the general rule 
of having local committees for the various gurdwaras. 22 

All gurdwaras of Amritsar including the Durbar Sahib were to be administered by a separate 
committee of 12 members. 23 Similarly the gurdwaras situated in each of the towns of the Tarn 
Taran, Nankana Sahib, Anandpur Sahib, Muktsar, Hasan Abdal and Lahore were to be managed 
by their respective committees. 24 Each one of these committees was to be elected through various 
electoral colleges. The Board had its nominees on each committee. These nominees were to be 
elected at the general meeting of the Board. 23 

As for the rest of notified Sikh Gurdwaras having more than Rs. 3000 income, one committee 
was to be constituted for one gurdwara or more than one gurdwara if they happened to be situated 
in the same locality. Any changes or modification in this respect were to be made by the local 
Government after consultation with the Board. Every such committee (other than the committees 
specified for Amritsar, Tarn Taran, Muktsar, Anandpur, Nankana Sahib, Hasan Abdal and 
Lahore) was to consist of three elected members and one member nominated by the Board. Each 
committee had a President and a Vice-President as its office bearers. 

So far the Gurdwaras having annual income less than Rs. 3000 is concerned, all the members of 
the committee were to be nominated by the Board. These members must have belonged to the 
district in which the gurdwaras or one of the gurdwaras were situated. If under any set of 
circumstances, the Board failed to nominate a member or members of the committee in accordance 
with the provision of clause (a) or (b) the manager, and if there was no manager then Granthi or 
Granthies of Gurdwara or Gurdwaras were required either by himself or themselves or along with the 
nominated or elected member or members if any. as the case might be, to perform the duties of the 
committee till such time as the Board nominated the required number of the members of the 
committee. 

The qualifications and disabilities for electors and candidates were the same as noticed earlier in the 
case of Board. The elected members of the committee would be elected by a constituency of the state 
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Government by the Board in a general meeting who had also the right to vary any constituency from 
time to time, of course subject to the approval of the State government. 

Lach committee of management was to have a President and a Vice-president. Both of them were to 
be elected in the first meeting of a committee. A committee must have at least three meetings in a 
year."' 1 As in the case of the Board, it was open to the ordinary members of a committee to requisition 
a special meeting. No business was to be conducted or any proceeding held by a committee except at 
a meeting at which three or more members were present . M All questions which could come before a 
committee were to be decided by a majority of votes of the members present. In the event of a tie, the 
chairman was to have a second or casting vote. 2 ' ; 

liaeh committee was to continue for three years from the date of its constitution or until a new 
committee was constituted, whichever is later. 

However, if necessary, its terms could be extended. Unlike the office bearers of the Board, the office 
bearers of the committee were to hold office as long as the committee was in existence. They could 
also seek re-election/ 0 



Gurdwara Funds and their uses 

Chapter K of Part HI deals with the finances and sets out the objects for which the funds 
of a Sikh gurdwara might be used. It is clearly laid down in section 106 of the Act that 'all properties 
and income of a notified Sikh Gurdwara shall be used in the first instance for the maintenance of 
religious worship and the performance and conduct of religious and charitable duties, ceremonies and 
observances connected therewith for the payment of allowances or salaries of dependent officers and 
servants thereof; for the fulfillment of the object of the endowments thereof: for the maintenance of 
the Langar: for such religious, charitable and religious purposes as the committee may consider 
necessary in connection therewith or for the discharge of any obligations legally incurred. 31 

If after providing for the purposes mentioned above, there is any surplus income, the committee 
could devote a part or the whole of it with the prior sanction of the Board to a particular religious, 
educational or charitable purpose. 32 

In the case of a committee reluctant to do so, the Board had the power to apply to the Judicial 
Commission for an order allowing the Board to utilise the surplus funds, partly or wholly, for 
specified purposes within the scope of the Act. n 

If the decision of the Judicial Commission failed to satisfy a committee or the Board, there was a 
provision for an appeal to the High Court not later than ninety days after passing of the order by 
the Judicial Commission. 34 

The committee of every notified Sikh gurdwara was placed under legal obligation to pay annually 
to the Board a contribution in money not exceeding ten per cent of its annual income. The actual 
quantum of contribution was to be fixed with the approval of the local government. In case any 
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committee failed to make the payment, the matter could be referred to the Judicial Commission 
for settlement. 



General Board Fund 

The Board was to establish and maintain a fund to be called General Board Fund. The 
contributions of different gurdwara committees and all the fees as were charged by the Board for 
supplying copies of accounts or registers or any entries therein of accounts were to form the 
General Board Fund. No sum other than these would be placed to the credit of the General Board 
Fund. 

This fund was to be applied solely to the payment of the legitimate expenses of the Board 
administration. The surplus if any upto three thousand rupees in any year could be spent by the 
Board on any religious charitable or educational purpose. 

No part of the General Board Fund was to be expended on the administration of any trust fund 
described in section 1 1 1 or section 1 12 or upon the object of any such trust fund except in so far 
as such expenditure might be permissible under the provisions of subsection (3) of the Sikh 
Gurdwaras Act. 1925. 



The Board was authorised by the Act to have a General Trust Fund which was to be formed out of 
sums made over to.the Board by the various Gurdwara committees or received by the Board for a 
specified religious, charitable or educational purpose. This fund was to be used for such religious, 
charitable or educational purposes as the Board might consider proper, or for grant-in-aid for the 
maintenance or service of Sikh Gurdwaras. 

Besides General Trust Fund, there could be other Trusts. As per section 1 10 of Sikh Gurdwaras Act, 
1925, 'every sum made over to the Board by a committee of a notified Sikh Gurdwara or otherwise 
received by the Board for a specified religious, charitable or educational purpose shall be held by the 
Board as a trust and shall be devoted to the purpose specified. 

It was obligatory for the Board to maintain regular accounts showing receipts on account of and 
expenditure out of the Central Board Fund and separate similar accounts for each Trust Fund. 

Sri Akal Takht and Keshgarh Sahib were made exceptions to this general rule. 36 Furthermore, the 
Board was required to pass the budget for the following year at its annual general meetings. 37 
Similarly it was obligatory for the gurdwara committees to submit each year to the Board an estimate 
of the income and expenditure for the ensuing financial year of the gurdwara or gurdwaras under their 
management. 38 In the event of any differences between the Board, and any committee, the matter 
could be referred to the Judicial Commission for decision. 39 Chapter X and XI deal with the powers 
and duties of the Board.and gurdwara committees respectively. 
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In chapter X under 125 it is clearly laid down that the Board would exercise general superindence over 
the working of various committees. 40 It would be the duty of the Board to ensure that every committee 
dealt properly with the property and income of a Gurdwara or gurdwaras managed by it/' When at any 
time the committee or the Board felt for the proper administration of the property endowments funds 
and income of a notified Sikh gurdwara, a scheme should be settled, which they could evolve one 
through mutual consultations. In case of disagreement, it was to be referred to the Judicial 
Commission which could give the judgment after hearing the parties concerned. 42 The same procedure 
was applicable to the question of effectively modifications in the scheme. 43 



The Byelaws 

The Board in general meeting was authorised to make byelaws regulating iis procedure 
and the fees to be levied for the supply of copies. 44 But it could not frame any byelaws 
concerning the following 45 without the previous sanction of the local government: 46 

(a) The form in which the budgets of the Board and of committees shall be 
presented. 

(b) Providing for the custody and investment of the Board and prescribing the 
procedure by which sanction of the Board might be accorded to the 
deposits of surplus funds in specified Banks. 

(c) Prescribing the qualification of candidate for membership of the Board and 
committees. 

Besides this, the Board was to hold and administer trust funds for the purposes 
specifically laid down in the Act. Whether such funds were derived from allotments duly 
made by a committee out of surplus funds or income of a Gurdwara under its 
management or from donations or contributions or endowments made direct to the Board 
for such purposes. 47 

The Board in general meeting had the full authority to call upon its executive to report 
upon any matter within the jurisdiction of the Board and to ask it to take action of course 
in consonance with the provisions of the Act 48 

As per Section 129 of the Act, there were certain restrictions on the powers of the Board. 
It could discuss any matter within its purview and any matter directly connected with the 
Sikh religion, but no other matter could be considered or discussed by it. 49 



Powers and the Duties of the Committee 

Chapter XI deals with the powers and duties of committees. 
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Regarding the powers and duties of the gurdwara committee the Act (vide section 133) 

states: 50 



"Subject to the provisions of this Act, a committee shall have full powers of control over 
the office-holders and dependents of, and all properties and income of whatever 
description belonging to the gurdwara orgurdwaras under its management and of 
enforcing the proper observance of all ceremonies and religious observances in 
connection with such gurdwara or gurdwaras and of taking all such measures as may be 
necessary to ensure the proper management of the Gurdwara or gurdwaras and the efficient 
administration of the property income and endowments thereof." 

The committee had the power to suspend or dismiss any officeholder. In case of hereditary office- 
holder, however, a particular procedure was provided in the Act. There was also provided a 
procedure which had to be observed by a committee while taking action against such people. No 
exchange, sale or mortgage and no lease for term exceeding five years of any immovable 
gurdwara property was to be considered valid unless it was sanctioned by a committee and by the 
Board. 51 It was also within the powers of a committee of a 'notified Sikh gurdwara to make rules 
or byelaws to regulate its procedure, but in respect of the following matters 52 no regulation could 
be made without the prior sanction of the Board: 

(i) Authorising by name or office any person to receive or sign acknowledgements of the receipt 
of any money on behalf of the committee. 

(ii ) Prescribing the form in which accounts, returns and reports relating to the management of a 
gurdwara shall be maintained or submitted. 

Further, the committee could frame rules for the purpose of determining what portion of the 
offerings made in connection with gurdwara should be deemed to be the property of the gurdwara 
and regulating the division of such offerings or any portion of them between the office-holders of 
such gurdwara. 3 ' 



Miscellaneous Matters 

The last chapter numbered XII dealt with certain miscellaneous matters among which the 
outstanding are the right of interested persons to complain to the Judicial Commission in respect 
of misfeasance etai procedural irregularities likely to be committed by the Board, the Executive 
Committee or a gurdwara committee; the powers of the local government in regard to regulations 
or byelaws, and the language of Judicial Commission. A few of these points particularly are of 
great importance. 

As per section 145 of the Act, "no act of the Board, or its executive committee or of a committee 
shall be held invalid in any judicial proceedings on the ground of any defect in the constitution of 
the Board, Executive Committee or committee as the case may be, or an account of any 
irregularity in the procedure of the Board, Executive Committees or committee, as the case may 
be. unless the defects or irregularity has occasioned a failure of justice." 
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Another significant point was that the government was'denied the power to interfere with the 
gurdwaras except as provided in the Act. Section 144 which dealt with this matter reads as under: 

"Same as provided in this or any other Act, it shall not be lawful for the provincial government or 
for any executive officer of the provincial government in his official capacity to undertake or 
assume the superintendence of any land or other property granted for the support of, or otherwise 
belonging to any notified Sikh gurdwara, to take any part in the management or appropriation of 
any endowment made for its maintenance, or to nominate or appoint any office holder of, or to be 
concerned in any way with such gurdwara. Section 146 safeguarded against the improper 
alienation of gurdwara property." 

The regulation-making power of the local government was limited to the matter of elections, 
the method of calculating the income of a gurdwara for the purpose of fixing its annual 
contribution to the Board and the manner of submitting petitions, applications or records of suits 
or proceedings to a Tribunal or to the Judicial Commission. 

Still another significant point was the freedom given to'Judicial Commission to choose its own 
language. Section 148 of the Act states, "the language of the Commission shall be such as the 
Commissioner may, from time to time, determine." 

In this context, it would not be out of place to point out that in the Punjab Legislative Council, 
Sardar Buta Singh tabled an amendment in consultation with Fazl-i-Hussain to the effect that 
Punjabi in Gurmukhi script was to be language of the Commission. The Muslim-members of the 
Commission objected to it and wanted the Sikhs to drop it and accept Urdu instead. The Hindu 
councillors opposed the Muslim move and urged the Sikhs not to agree to it. Ultimately, to win 
the goodwill of both the groups, it was decided to make no reference to any particular language 
and leave the decision to the Commission. 



SCHEDULES 



Chapter XII was followed by four schedules. 
Schedule I gives a long list of 241 Sikh gurdwaras. 

In Schedule II, there are 116 Akharas and Deras belonging to the Udasis, the Mahants, the 
Nirmalas and others. 

Schedule III lists the fees to be charged in the case of different categories of petitions. 

Schedule IV gives a list of the 120 constituencies for the election of 120 members of the Board. This 
also gives the break-up of district- wise distribution of seats, the maximum number (15) going to 
Amritsar and Ferozepur and the minimum number going to Karnal, Rohtak and Gurgaon (1) Jhelum 
(l),Attock and Mianwali (1), Jhang (1), Multan (1), Muzaffargarh and Dera Ghazi Khan (1) 
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PART VIII 



The ANAND MARRIAGE ACT 



The Anand Marriage Act 1 909, Act No. VII of 1909. An Act to remove doubts as to 
the validity of the marriage ceremony among Sikhs called 'Anand 1 . 

1 . Short title and extent: 

The act may be called the Anand Marriage Act 1909 

2. Validity of Anand Marriages: 

All marriages may be or may have been duly solemnized according to the Sikh 
marriage ceremony called 'Anand' shall be and shall be deemed to have been with 
effect from the date of solemnization to each respectively, good and valid in law. 

3. Exemption of certain marriages from Act: 
Nothing in this act shall apply to 

(a) Any marriages between persons not professing the Sikh religion. 

(b) Any marriage which has been judicially declared to be null and void. 

4. Saving of marriage solemnized according to other ceremony: 

Nothing in this act shall affect the validity of any marriage duly solemnized 
according to any other marriage ceremony customary among the Sikhs. 

5. Non-validation of marriages: 

Nothing in this act shall be deemed to validate any marriage between persons who 
are related to each other in any degree of consanguinity or affinity which would, 
according to the customary law of Sikhs, render a marriage between them illegal. 



199 



PART IX 



WORLD CONFERENCE AGAINST RACISM, XENOPHOBIA 
AND RELATED INTOLERANCE held in Dublin in 2001 

PARA 67 

"We recognise that members of certain groups with a distinct cultural 
identity face barriers arising from a complex interplay of ethnic, religious 
and other factors as well as their traditions and customs and call upon States 
to ensure that measures, policies and programmes aimed at eradicating 
racism, racial discrimination, xenophobia and related intolerance address 
the barriers that this interplay of factors creates, " 

This paragraph was introduced as a result of well-argued case with the many (almost 
180) countries in the world conference held in Durban. The countries operated in 
blocks. The SHRG team lobbied for a year for a special inclusion of Sikhs in Durban 
document. 

Three problems were evident at the beginning. 

1 . There was no country to take on the issue of the Sikhs. It is important for a state 

member to introduce a subject in the form of a proposal and others have to agree 
before it becomes part of the generally agreed document. 

2. Even the NGO community is extremely politicised and tends to be selective with 
issues it will take up. The big NGO f s have huge budgets to lobby and network 
which we didn't have access to. 

3. There was high politics going on between USA, Israel, Islamic block countries, 
India and Europe. Each wanted some community to be named either as suffering or 
as perpetrator. For instance the Islamic block wanted Zionism to be declared racist 
and Palestinians to be named as suffering from racism. Dalits wanted India to be 
declared racist. The North European countries were supportive of this. At one time 
some 40 communities wanted to be named as suffering from specific 
discrimination. 

The conference eventually decided not to name communities within paragraphs. 
USA and Israel walked out. India managed to keep the word Dalit excluded from 
people discriminated against. And most communities were thrown out (from the 
document). With the assistance of several individuals and organisations around the 
world, the SHRG team managed to get a specific paragraph on the Sikhs. The 
rationale for the effort was: 
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1. Under International law, Freedom to manifest one's religion or belief may be 
subject only to such limitations as are prescribed by law and are necessary to 
protect public safety, order, health or morals or the fundamental rights and freedom 
of others. These limitations are interpreted differently by different governments. 
Some governments put greater limitations than others in the manifestation of 
religion. 

2. The category of religion does not grant anywhere near absolute rights to the Sikhs. 
Religious manifestation can be limited under international law and consequently by 
domestic law. This has continued to create problems for the Sikhs in several 
countries where this limitation is interpreted variably, i.e. a French speaking 
country can say that by enabling a Sikh to wear a turban and giving him a job in 
government service, could be interpreted as the state endorsing the Sikh religion. 
They argue that this contradicts secularly. 

3. Religion as understood in the west and in international legal language is a system 
based on faith which has no relevance in the political, social and other spheres. 

4. So far rights gained by Sikhs for their practices are observed and enjoyed under 
different legal interpretations, i.e. in UK the race relations legislation makes Sikhs 
inclusive through the Mandla decision by recognising Sikhs an ethnic community. 
In Canada, the right to practices has been won through religious right. 

Inevitably there is weakness and confusion. Briefly the case was argued as follows: 

1. Sikhs face problems in European and some other western countries in the field of 
employment, social acceptance and portrayal in the media. 

2. There are many Sikhs who are not religious as interpreted in the strict meaning of 
the word religion in English and in the west. Yet they consider themselves as Sikhs, 
following the teachings of the Gurus and do not see why their right should be 
affected because they may not fulfil a rigid interpretation of religiosity. 

3. The current categories devised by lawyers in the English language do not fully 
describe Sikhs and consequently do not protect the Sikhs from discrimination. 

4. There are words in Gurmukhi language with roots in Sanskrit and other ancient 
languages which are much older than the English language. Some elaborate 
concepts are compacted in short words which have no direct translation in English. 
One of these words is Qaum. The word Qaum as understood by the Sikhs is 
different than the word religion. It has wider manifestations. 

The general theme of the lobby was 

1 . Sikhs are victims of the limitations of English language and current legal categories 
to classify people or groups of people. 

2. While every other community can be safeguarded on a primary basis by some 
category or other within the document, the Sikhs may be the only community that 
may be left feeling a sense of discrimination unaddressed by this document. 
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A number of background documents were provided, briefings were held and lateral 
issues were taken up as well The Akali Dal in India helped. Some extremely important 
people in Canada helped to persuade the Canadian government to introduce a 
paragraph to make the Sikhs inclusive within the document. Herb Dhaliwal, who is a 
cabinet Minister in Canada, was extremely helpful. A number of important and 
eminent Sikhs in the United Kingdom helped in persuading the United Kingdom 
government to support this paragraph and get Europe to support it. 

The NGO community was also persuaded to help us. Their support was valuable in 
getting many European countries to understand the issue. 

SHRG's own diplomatic effort in the UN helped to get the support of the many other 
countries, including the African block, the Islamic block, the South American block 
and Australia. The paragraph went through 3 readings, and negotiations were left to 
India and Canada, who eventually negotiated with dissenting countries to get it 
through, with some intense lobby work by SHRG. Eventually it was adopted in Durban 
3 days before the conference ended. 

Interpreting Para 67 

This paragraph was introduced by Canada with the words that it is being introduced to 
make the Sikhs inclusive. The proposal was supported by India with the words that the 
paragraph will address discrimination against some culturally distinct communities 
such as the Sikhs. In Durban the Australians also stated this. 

The intense standoff between the Islamic block and the west on the inclusion of 
Zionism and Palestinians resulted in a general decision to make the wordings generic 
and exclude direct reference to any named community. However as the Sikhs were 
mentioned primarily in the supporting statements, the legal position is that the 
paragraph is for the Sikhs for all intent and purposes. 

The paragraph is quite broad in its description. This sees the Sikhs more 
comprehensively than the narrow category of religion. It covers the various aspects of 
Sikhs, which make the Sikhs such a diverse community, but with some common 
features and practices. 

The operative word in the paragraph is 'complex interplay* of factors. This does not 
mean multiple identities, but introduces a new concept where a number of multiple 
aspects and categories coalesce to make the identity of a community comprehensive 
better understood, and as one internationally. 
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The paragraph hasn't been interpreted into a generic category yet and infact it was this 
precise problem, i.e. the lack of a generic category to describe the Sikhs adequately, 
that the paragraph was introduced. 

It is now up to Sikhs to help the international community to find the appropriate short 
hand for this paragraph. 



PARA 6 7 IN THE CONTEXT OF UK AND EUROPE 

The paragraph addresses many of the difficulties faced by Sikhs in enjoying equality 
of 

opportunity and social understanding in the United Kingdom and within Europe. 

It raises the issues of the multiple barriers faced by Sikhs from the various aspects as 
mentioned in the paragraph, some individually and some together. These barriers will 
have to be listed and addressed. 

The paragraph is part of the National Action Plan and the UK is committed to putting it 
into practice. 

The paragraph was signed by Europe and if the UK takes it on board, then Europe will 
also commit to it. 

Problems faced by Sikhs so far. 

There was a call for separate ethnic monitoring by Sikhs before this opportunity arose. 
The government's objections are as follows 

1 . The Mandla decision does not make the Sikhs a generic ethnic group 

2. If the Sikhs are given a separate ethnic monitoring category then there are at least 
another 15 who are demanding it and possibly many more will want it. 

3. There is no need for a separate monitoring category for Sikhs 

4. There is opposition put up by India against a category that takes the Sikhs out of 
the Indian category within Asian to Sikhs thus making a political statement that 
Sikhs are not Indians. 

Para 67 addresses these concerns as follows. 



1. The international community clearly appreciated that current categories do not 
adequately make the Sikhs inclusive 
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2. The paragraph also is specific to the Sikhs, so that an interpretation under this does 
not extend to every ethnic community. 

3. The paragraph does implicitly require a specific monitoring for Sikhs. 

4. The paragraph takes the Sikhs out of the Asian bracket and out of any political 
statement that India may object to. 

Para 67 does not affect 



1 . The category of Sikhism as a religion which continues under the religious bracket 

2. Current rights under the Mandla decision for the Race Relations Act. 

Para 67 strengthens 

1 . The rights of Sikhs in general are put in a category other than religion as well and 
making them stronger 

2. Making all sorts of Sikhs inclusive, even those who do not see themselves as 
strictly or very religious but continue with practices such as turban etc 

3. Starts to treat the Sikhs as a distinct international community in its own right. I 
hope this clears some of the issues 
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